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Executive Summary

This Traditional History Study of Navajo National Monument in Tonalea, Arizona, is a contracted
study funded by the National Park Service (NPS). The Traditional History Study is the Monument's
first ethnographic report in a century of public service. The Scope of Work states:

The Monument was established by Presidential Proclamation in 1909 to "preserve a number
of prehistoric cliff dwellings and pueblo ruins...which are new to science and wholly
unexplored, and...are of the very greatest ethnological, scientific and educational
interest.” Since that time, the dwellings have been extensively explored and have fulfilled
the scientific and educational interest for which they are preserved by the National Park
Service (see Rothman 1991). Excavations of the sites and archaeological surveys of the
areas surrounding them have contributed greatly to scientific interpretations of the pre-
Columbian past. The ethnological interest noted in President Taft's proclamation, on the
other hand, has received little attention (NPS Scope of Work dated August 15, 1995,
empbhases added).

This initial ethnographic study provides research on the cultural histories of three American Indian
tribes, specifically the Hopi, Zuni and Navajo (Chapters 1, 2, and 3, respectively), that directly
expressed cultural affiliation with Navajo National Monument to the National Park Service.
Determinations of other tribal affiliations may arise from future studies such as an ethnographic
overview or cultural affiliation study. This project is the first phase of a two-part ethnographic
study designed to address the question of how associated tribal communities view the role of

‘Navajo National Monument in their own cultural pasts. It precedes other studies because (a)

funding was available at the time and (b) of immediate concerns facing the NPS on the issue of what
names to use for individual archaeological sites and for the Monument itself. Park management
needed to understand how the Monument's resources related to the cultural histories of each

affiliated tribe.

The Traditional History Study is a first step in understanding diverse American Indian oral histories
that relate to lands managed by the Navajo National Monument. It is intended to serve as an
"ethnographic sourcebook” for NPs and tribal administrators and resource managers. It provides a
reference tool for fiture NPS activities such as ethnographic interviews, tribal government consultations,
site visits by elders, public interpretation of diverse cultural histories, issues of access and preservation of
natural and cultural resources and repatriation.

Our research objective is to search anthropological monographs and manuscripts for explicit
cultural references to the region and prehistoric cliff-dwellings that today are under federal
management and known as Navajo National Monument (including Tsegi Canyon, Betatakin, Kiet
Siel, Inscription House, Snake House, etc.). However, during the course of this study it became
obvious to the project staff that site-specific statements are rare in the ethnographic literature. Two
examples of specific cultural statements regarding the study area are: (1) the Hopi concept of
"Kawestima" (refer to Chapter 1, Hopi Traditional History), and (2) anecdotal Navajo statements
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statements during archaeological excavations recorded by Byron Cummings (refer to Chapter 4,
Summary of Archival Collections). Overall, this literature review offers readers with ethnographic
information on the social and cultural context of traditional narratives for three diverse peoples--
Hopi, Zuni and Navajo. These different narrative traditions preserve distinct American Indian
social histories; they are expressions of multiple and complex cultural identities today.

“Traditional history” is a term recently used by the National Park Service to signify "American
Indian oral histories," - that is, narratives about the past that are continuously preserved and
passed down to younger generations in a spoken rather than written form (refer to Downer,
Roberts, Francis and Kelley, 1994, for a full discussion of the term). NPS defines traditional
history as the oral "recounting of a community's past as the members of that community know it
and tell it about themselves" (Ibid.).

Although "traditional history” is neither an anthropological nor an American Indian concept, it is -
generally understood as encompassing several types of narratives that invoke the memory and
meanings of the cultural past of American Indian people. Narratives recorded by ethnographers (and

others) document local meanings and community values about human interactions with their social and

natural environment.

A. Project Description .

On September 18, 1995, Dr. Marilyn Norcini responded to a National Park Service Request for
Quotation (1443RQ712095003) for an ethnographic literature review and consultation with Hopi,
Navajo, and Zuni tribes to document Traditional Histories for Navajo National Monument in Tonalea,
Arizona.

The contract was awarded to Dr. Norcini on September 27, 1995 by Contracting Officer Tammy K.
Gallegos at Bandelier National Monument. The Scope of Work was amended (letter from Gallegos to
Norcini dated November 29, 1995) when it was agreed that there were insufficient funds to engage in
ethnographic interviews. The original contract period was September 27, 1995 to September 30, 1997,
however, the Contract Officer extended the deadline of the draft report to August 11, 1997 (letter from
Gallegos to Norcini dated April 29, 1997). With an NPS and tribal review period of 6 weeks (due
September 22 to contractor) and 3 months to revise the final report, the ending date became December
22, 1997. However, after an extensive review and revision process, the new extended deadline became
mid-September 2001.

Dr. Alexa Roberts of the Southwest Support Office served as the Technical Officer. Project
representatives at Navajo National Monument included Acting Superintendent Rose Clark and Park
Ranger Russell Bodnar, and later the new Superintendent James Charles.

Following NPS consultations at Navajo National Monument and the Southwest Support Office in
Santa Fe and initial research inquiries at libraries.and archival repositories, the contractor submitted a
Research Design for the Traditional History Study on March 15, 1996. It was reviewed by NPS and
revised by the contractor.

1
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B. Project Objectives

The purpose of the Traditional History Study is to inform NPS managers about Hopi, Zimi, and
Navajo tribal histories pertinent to Navajo National Monument as a basis for future decision-making in
cultural and natural resource management.

- Traditional histories are defined for the purposes of this project as tribal histories, that is, recorded oral

narratives about the past that are preserved and passed down to younger generations through stories.
Traditional histories are systematic forms of indigenous knowledge that carry their own authority and
legitimacy as ways of understanding the world. They frequently diverge from and enrich other types of
knowledge such as archaeology, ethnology, natural history, Western American history, Spanish
colonial history, or public history.

American Indian traditional histories include emergence or origin narratives, clan migration narratives,
ruin narratives, and prophetic narratives. They comprise complex oral traditions that interpret the past
according to different cultural perspectives and experiences. In oral traditions, there exist many
variations upon the same narrative. Variations are embodied if different narrators, clans and societies,
for each have unique historical perspectives and social functions within the communities. Consequently,
the reader should not presume that there is one standard Emergence narrative but rather a range of
variations that dynamically reflect a central core of cultural values.

This documentary research project surveys the literature on Hopi, Zuni, and Navajo traditional histories
pertinent to the Monument's resources. Southwestern American Indian oral traditions were frequently
recorded by ethnologists and archaeologists, and it is those published and manuscript accounts that are
submitted to the Monument staff so that they can make culturally informed decisions regarding
planning, interpretation, and resource management. '

Traditional histories of American Indian tribes constitute living and on-going meanings that are passed
down to younger generations today. Park resources are a part of an active temporal continuum that is
significant to tribal people today.

A comprehensive traditional history study as defined by the National Park is composed of (1) a
literature review of existing published accounts and archival records, and (2) ethnographic interviews
with knowledgeable tribal elders. When the Scope of Work was modified, the realistic objective of this
study was limited to the first phase of the research. Recommendations for budgeting and planning for
the second research phase are reflected in the Chapter 6, Reflection and Recommendations.

The final report will provide an "Ethnographic Sourcebook” for the Superintendent and staff at Navajo
National Monument who are charged with the stewardship of significant cultural resources.
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C. Research Methods

There were several tasks to be performed for the Traditional History Study of Navajo National
Monument.

Task 1
Consult with NPs personnel including Contracting and Technical Officers and Navajo National
Monument staff

Task 2
Conduct a preliminary review of the anthropological literature for data on cultural histories linking
Hopi, Zuni, and Navajo recorded oral histories to the Monument and its region

Task 3 _

Consult with knowledgeable anthropologists. Prepare a letter and mailing list for the Superintendent of
Navajo National Monument to introduce the ethnographic research project on the basis of government
to government relations.

Task 4
Review manuscript collectxons in archival repositories for unpublished field notes, reports, and
photographs documenting traditional cultural histories pertinent to the Monument

Task 5
Prepare a working bibliography of publications and archival collections pertinent to the Traditional
History Study.

Task6 .
Prepare and submit a draft report on the Traditional History Study for NPS and tribal review

Task 7
Revise and produce a final report on a Traditional History Study for Navajo National Monument.

To accomplish these tasks, several sources in the anthropological literature were reviewed, analyzed,
and annotated into the literature review section of the report based upon their value in providing
sociocultural background and/or recorded narratives. Consulting anthropologists in Arizona and New
Mexico were helpful in directing the project staff to relevant publications and to other scholars with
expertise in the study area. Anthropologists were contacted by telephone, Fax, or visits to their work
places. NPS consultations involved the contractor traveling to Bandelier National Monument, and the
Southwest Support Office, and twice to Navajo National Monument. Communications included
telephone, Fax, and correspondence. Penpd:p progress reports were also submitted.

| Tribal consultation involved an official letter from the Navajo National Monument Superintendent
introducing the ethnographic study. Dr. Norcini scheduled visits by telephone and fax, the drove to the
government headquarters for the Hopi Tribe (Kykotsmovi, AZ), Pueblo of Zuni (Zuni, New Mexico),

xii
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and the Navajo Nation (Window Rock, AZ). She met with representatives of the Cultural or Historic
Preservation Offices and when recommended she addressed an Advisory Committee of elders to
discuss the project and solicit their responses. Park Ranger Russell Bodnar and Dr. Norcini made a
presentation to the Hopi elders in Spring 1996. Each tribe has had an opportunity to review the

sections of the study that address their own traditional histories and other pertinent background
information. They were encouraged to offer responses to the contractor within 6 weeks upon receipt of
the draft report. Copies of the revised final report will be sent to the three participating tribal

preservation offices.

Library research methodologies included computerized searches, card catalogs, and bibliographies on
Hopi, Zuni, and Navajo narratives. Numerous libraries were consulted in Arizona and New Mexico
(c£, Acknowledgements) and required contractor travel. Archival research focused upon Arizona
repositories, such as Special Collections in university libraries and museum archives (refer to Chapter 4,
Summary of Archival Collections). After a manuscript collection was identified, finding aids, if
available, provided a general description including biographies, scope and contents, size and condition.

In the normal sequence of NPS ethnographic studies, an Ethnographic Overview and Assessment
would have supplied the Traditional History Study with an annotated bibliography. However, in this
instance the ordering was reversed and the literature review from this study will contribute to this
future baseline study.

Management recommendations are proposed in Chapter 6, the last chapter of the Traditional
History Study.

D. Summary of formal contacts with three Tribal Governments

Government-to-government consultation is an important aspect of ethnographic work.
Accordingly, the three designated tribes (Hopi Tribe, Zuni Pueblo, and Navajo Nation) received
an official notification letter from Navajo National Monument Superintendent James Charles
announcing the project and requesting their cooperation in the research. Norcini then contacted
each delegated tribal representative at their offices on the reservations to explain the project, seek
their advice and answer questions. Each tribe receives a copy of the chapter on its community
along with any pertinent sections of the draft report. The Scope of Work allows a 45-day review
of the draft report to provide comments. '

Our tribal government consultation revealed that: (1) Cultural or Historic Preservation Offices are
generally delegated by tribal officials to coordinate external research projects, but they generally
do not have the authority or knowledge to speak on traditional ritual concerns; and (2) Cultural or
Historic Preservation Offices frequently facilitate consultation by contacting a particular clan or
society leader, individual chanters, or other knowledgeable individuals who have the religious or
ceremonial knowledge and responsibility appropriate to respond to NPS inquiries. Consequently,
NPS employees must factor a significant amount of additional time to allow for internal
communications during the consultation process.

xiii
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The Hopi Tribe

The Hopi Tribal headquarters are located on Third Mesa at Kykotsmovi, Arizona. Ferrell
Secakuku was Chairman in 1996. The Chairman's Office delegates cultural issues to their Cultural
Preservation Office (CPO) directed by Leigh Kuwanwisiwma (Jenkins). He and members of his
staff (Leland Dennis and Jon Joshevama) cooperated with the project staff by scheduling a
presentation with the Cultural Resources Advisory Task Team, consulting with Dr. Norcini, and
allowing the project staff to borrow applied research reports.

On July 18, 1996, Dr. Norcini and NPS Ranger Russell Bodnar met with the Advisory
Committee, that consists of male elders primarily from Second and Third Mesas, to provide an
overview of the project and ask for their participation. Photocopies of a portion of the Research
Design were distributed along with Navajo National Monument brochures.

The Hopi elders and CPO Director expressed concern about the public misinterpretation of
prehistoric Pueblo ruins at Navajo National Monument. They raised these issues for future
consultation:

1. Discuss replacing the term "Anasazi" (meaning "enemy” in the Navajo language according to the
Hopi representatives) with "Hisatsinum," which is Hopi for ancestral Pueblo people [using
"Kawestima" as the Hopi regional term for Betatkin, and Kiet Siel was also mentioned]

2. Conduct more dialogue on site interpretation. For example, Navajo National Monument is not a
Navajo site according to Hopi consultants; the name misinterprets Pueblo prehistory to the general
public (i.e., brochure and signage) ' '

3. Discuss and resolve the name of the Monument, which is problematic; naming is an intertribal
issue, not an NPS issue

4. Increase economic development opportunities and craft demonstrations for Hopis at the
Monument.

Consultations with CPO staff offered several suggestions to improve consultations with the Hopi
Tribe. Although the CPO is open throughout the year, meetings should be planned to avoid
important cultural activities during July, November, December, January, and February so that
Hopi religious leaders may attend. Ancestral sites at Navajo National Monument are affiliated
with several Hopi clans. An April 19, 1996 letter from NPS American Indian Trust Responsibility
Officer Edward Natay to Leigh Jenkins on NAGPRA issues confirmed its understanding of the
Hopi identification of the major clans at the Monument as Fire, Rattlesnake, and Flute, and the
regionally associated clans as Sand, Lizard, Coyote, Spider, Sun, Deer and Katsina. Leigh Jenkins
suggests a protocol that he make the initial contact with the clans, such as the First Mesa Flute
Clan leader, the Snake Society leader, and the Walpi Head Katsina Priest.

The final recommendation is a request that NPS award the Hopi Cultural Preservation Office
future ethnographic contracts involving Hopi cultural studies (sole source contracts). Their
trained staff can develop a budget, research design and literature review, coordinate visits by
- elders to archaeological and petroglyph sites, and conduct interviews with elders. A primary

xiv
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concern is Hopi representation in studies involving their own communities.
The Zuni Pueblo

Upon receipt of the Superintendent's letter, Norcini traveled to Zuni Pueblo in mid-July 1996 to
consult with Joseph Dishta, the incoming Director of the Historic Preservation Office. It was
outgoing Director Roger Anyon's last day of work. As the new Director, Joseph Dishta reviewed
the handout describing the research design. He discussed the literature review with Norcini, and
he made recommendations on authors acceptable and unacceptable to the Zuni Tribe. The Zuni
Atlas by T.J. Ferguson and Richard Hart was described as the best sourcebook to use for research
at Zuni Pueblo. Dishta, a former councilman, made a general recommendation that work through
the Zuni legislature in future consultations but was not specific on which issues would be
appropriate. He volunteered to discuss potential Zuni clan aﬂihatlon at the Monument with
members of the tribe in the future.

The Navajo Nation

Upon receipt of the Superintendent's letter, Norcini traveled to Window Rock, Arizona, to
consult with Rena Martin, Program Manager for the Navajo Nation's Historic Preservation
Department. Martin has a background in archaeology.

The Traditional Culture Program states that the policy of the Navajo Nation is to claim cultural
affiliation with the "Anaasazi" as evidenced through oral histories. This includes Navajo affiliation

'with many prehistoric people because of a long tradition of contact, cultural borrowing, and

relatedness through migration and intermarriage. Navajo clans adopted many Pueblo and Ute
clans. According to Navajo Nation’s Program Manager, Pueblo interpretation can be ethnocentric
(ie., Monument interpretation). Martin advised against cultural analogies. She recommended
David Brugge and Beth King as consultants for future ethnographic studies.

In budget planning, consultations fees for ethnographic interviews on oral histories and site visits
should be figured at approximately $50 per 1-2 hours for medicine people and $20 per hour for
Historic Preservation Department staff. The Department recommends that NPS and its
contractors consult directly with the Navajo Chapters that may be affected by the project. Chapter
Coordinators will refer researchers to the traditional leaders. Martin identified local Chapter
Houses that should be consulted in cultural and natural resource management issues at Navajo
National Monument as: Shonto (520-672-2460); Olijeto in Utah (801-727-3259); Kayenta (520-
697-5520); Red Lake (505-777-2302) and Inscription (520-672-2338). These recommendations
should be followed in future NPS ethnographic studies and official government-to-government
consultations.

E. Research Results

From our analysis of the ethnographic literature for the Hopi, Zuni and Navajo narrative histories,
four major categories were identified. They are: Emergence or origin narratives, about the



Traditional History Study
Front Matter . Navajo National Monument

creation of the world and humankind; Clan Migration narratives, about the travels and
experiences of particular clans across a broad cultural landscape prior to settlement; narratives,
about specific places such as prehistoric village sites; and Prophetic narratives, about events in
the future. [Please note that ethnographic publications reflect the history of anthropological
research and may not record all existing narrative histories. It is hoped that future consultation
with American Indian communities will provide addmonal, unrecorded narratives in each of these
categories.]

For each American Indian community, there is a complex sociology that structures who is
permitted to have access to these narratives as systems of traditional knowledge. Limited access
to knowledge (secrecy) within and outside of the community is a proven form of cultural
preservation. Some narratives are controlled and guarded by a select few for ceremonial purposes
during a ritual calendar year, in contrast to commonly known stories that are available to most
community members throughout the year.

It is important for our readers to understand that traditional narratives of Southwestern American
Indian tribes are culturally specific and constitute ongoing cultural practices and meanings that
need to be respected as knowledge that belongs to them as intellectual property. We encourage
NPS readers of this Traditional History Study to develop long-term relationships and cooperative
consultations with appropriate representatives from Hopi, Zuni and Navajo tribal governments in
planning cultural/natural resource management activities and park mterpretlve programs for the
general public.

F. Project Personnel

Dr. Marilyn Norcini serves as the Principal Investigator of the Traditional History Study. She
directs and administers the project, engages in archival and library research, conducts tribal
government consultations, and writes the management sections. Norcini is a trained ethnographer
(Ph.D., Cultural Anthropology and American Indian Studies, University of Arizona, 1995) and
historian (M. A., History/Museum Studies, State University of New York, 1978). Her dissertation
work explored the career of an American Indian anthropologist, Dr. Edward P. Dozier, from
Santa Clara Pueblo, NM.

Norcini worked on several NPS contracts in applied anthropology and curation inchiding:
Ethnographer of Pueblo and Apache communities for the "Ethnographic Overview of Pecos
National Historical Park" (1992-1993); Archival Specialist for Collection Management surveys of
park archives in Arkansas, Texas, and New Mexico (1993-1995); NAGPRA researcher (Lake.
Meredith NRA/Alibates Flint Quarries National Monument); and Oral History Trainer for tribal

. interviews (El1 Malpais National Monument, 1993). In 1996, Norcini served as the Senior .
Ethnographer for the Department of Energy's Environmental Impact Statement of Los Alamos
National Laboratory. She was the Director of the University Museum and an Assistant Professor
in the Department of Sociology and Anthropology at New Mexico State University in Las Cruces,
NM. Currently, she is a Senior Research Scientist in the American Section of the University of
Pennsylvania Museum in Philadelphia, PA.
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Nigel Holman served as a primary researcher for Zuni and Navajo literature reviews. Holman was
the founding Executive Director of the A:shiwi A:wan Museum and Heritage Center at the Pueblo
of Zuni (1992-95) and Director of Red Rock State Park Museum in Gallup, NM. He has a
Master's degree in Archaeology and Anthropology from the University of Cambridge in Great
Britain. Holman was the Exhibit Program Manager for the New Mexico Farm and Ranch
Heritage Museum in Las Cruces, NM during the first phase of this study.

Dr. Louis A. Hieb has primary responsibility for the Hopi sections. Hieb is a Cultural
Anthropologist (Ph.D., Princeton University, 1972) and a Librarian (M.L.S., Rutgers University,
1968). His dissertation research on "The Hopi Ritual Clown" involved fieldwork on the Hopi
Reservation (1977). He taught American Indian culture and art at Washington State University
(1972-78). Hieb served as an expert witness in the 1934 Navajo Reservation Litigation
representing Hopi interests (1981). With other international Hopi scholars, Hieb organized the
Hopi Cultural Properties Symposium at the Heard Museum in 1995. He was the Head Librarian
of Special Collections at the University of Arizona (1978-1993) and Director of the Center for
Southwest Research at the University of New Mexico Library in Albuquerque. He currently
works at the University of Washington Library in Seattle, WA.

Susanne King is the document editor. She has a degree in English from Bates College and
currently works at Los Alamos National Laboratory as a writer, editor, and webmaster in the
Computing, Communications and Networking Division office. She has worked for EG&G, BDM
Corporation, the University of New Mexico, and the Public Service Company of New Mexico in a
similar capacity.



, ,



-l .l

Traditional History Study Hopi Traditional History
Navajo National Monument :

Chapter 1. HOPI TRADITIONAL HISTORY

Itamuy it tuutuwutsit u’niy’yungqamuy sulawtiqgw
I’ pay pangso piw tuuvoyni
‘When we who remember these stories are gone,
then these stories will also disappear.
(Michael Lomatuway’ma in Malotki and Lomatuway’ma 1987b:1)

A. Introduction: Narratives of Hopi Traditional History

The traditional histories of the Hopi people are “knowledge” (navoti) and are embodied in oral
narratives. means, literally, “knowledge gained from hearing, i.e., not from seeing or experience”
(Malotki and Lomatuway’ma 1987:58). There are many domains of this knowledge that are
passed down from generation to generation. It is important to recognize that access to this
cultural knowledge is privileged and stratified within Hopi society. The Hopi traditional histories
(as navoti) considered in this study are the cultural patrimony of the Hopi people.

At several points in this study, it will be important to note current efforts by the Hopi Tribe to
preserve and protect its cultural heritage and intellectual property rights. To this end, the Hopi
Tribe has found it necessary to engage in the legal, economic, and scientific discourses of the
dominant culture and contest the published interpretations attribnted to aspects of its navoti and
its symbolic expression. The notion of “property” is one of these contested meanings, as Arnold
Krupat, Professor of American Indian literature, Sarah Lawrence University, discusses:

A 1995 document issued by the “Hopi Tribe Office of Historical and Cultural Preservation
and Protection” states, “The Hopi people desire to protect their right to privacy in and to
Hopi intellectual property...so as to protect the rights of the present and future generations
of the Hopi people” (n.p.). The document continues, “The Hopi tribe reserves the right to
not sell, commoditize or have expropriated from them certain domains of knowledge or
information” (n.p.). Here we find the older sense of “cultural property” (control of the
transmission of knowledge handed down from the past) carrying over into the newer term
“intellectual property” (control of the production of knowledge as a salable commodity)
(Krupat 1996:24).

Krupat continues by stating that “The Hopi use of ‘intellectual property’...is clearly a necessary

strategic move under current conditions.” As will be clear, these issues of levels of access to Hopi

knowledge for insiders and outsiders are not new.

The most significant recordings (texts) of Hopi traditional histories derive from the interactions
between Hopis and others before the impact of anthropological publications (narratives and
photographic images) on the public (non-Indian and community members) awareness of privileged
sacred knowledge was fully realized by the Hopi people. The most sensitive of these

. ethnographic texts were recorded between 1883 and 1902 by Alexander M. Stephen (1880-1894),

Jeremiah Sullivan (1881-1888), Frank Hamilton Cushing (1882), Jesse Walter Fewkes (1891-
1894, Director of the Second Hemenway Expedition) and H. R. Voth (1893-1902).
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‘While there is a substantial overlap in the narratives of Hopi traditional history, there are
differences as well. These differences are important since they represent variations in the telling
and presentation of oral traditions by different individuals, clans, villages and religious societies.
For example, Jeremiah Sullivan, M.D., lived in the First Mesa village of Sichomovi from 1881-
1888 and wrote an account of the Snake/Antelope ceremonies. He observed:

There are three legends concerning this feast. One, which may be called the
popular legend, as it is generally familiar to the people of all the villages; another is
told by the “Keeper of the Gate” (one of the Antelope priests), which is known
only to the members of the two religious fraternities--the Snake, and the Antelope;
and one known only to the chief priests of these orders (Stephen 1940:2).

Wiki, the chief priest of the Antelope Society, confided select portions of religious
knowledge (wiimi) to Sullivan. However, other aspects were not communicated
and remained privileged and secret. Sullivan explained:

They jealously preserve the secrecy of thxs noon-day ceremony, and all my efforts
to induce any of them to disclose the details have been fruitless. Wiki did begin,
one night, to tell me, but after he had spoken a few words, his conscience failed
him; he actually grew pale.. and would talk no more that night on any subject
(Stephen 1940: 39)

Of the early ethnographers, Sullivan and Voth had the best command of the Hopi language.
Stephen’s texts appear to have been obtained, for the most part, through a shared knowledge of

the Navajo language.

No information exists on the actual recording of traditional histories until the Hopi Hearings,
requested by the Bureau of Indian Affairs in 1955. However, there is an internal consistency

between the ethnographic and federal government texts that attests to the accuracy of the content '

recorded and its narrative form of expression.

It is important to emphasize that as background for cultural and natural resource management and
public interpretation, the use of these narrative materials should be collaboratively approved
through consultation with the Hopi Office of Cultural Preservation.

B. The Hopi Categories of Traditional Narratives

Hopis recognize two major categories of traditional narrative: navoti (teachings, traditions, body
of knowledge, cultural beliefs) and tuutuwutsi (stories, legends).

In the history of the use of navoti and tuutuwutsi however, various subcategories have been
termed, for example, “emergence myth,” “coyote tale,” etc. David Shaul’s forthcoming work on
Hopi narrative genres will contribute greatly to our understanding and appreciation of these
distinctions. Our study proposes four types of Hopi narratives represented in the ethnographic
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record that comprise “traditional histories.” While there is no established way of referring to
these narrative genres, Emory Sekaquaptewa suggests the following possible Hopi glosses and
translations (Hieb and Sekaquaptewa, personal communication, 7/17/97). Selected types of Hopi
traditional narratives:
1. The Emergence narrative (gatsiyamakiwgat navoti = “traditional knowledge
relating to the emergence of life™)
2. Clan Migration narratives (qatszhepnumyaqat navoti = “traditional knowledge
relating to their search for a settlement/place to make a life”)
3. Ruin narratives (kiigova hiniwtiput tuutuwutsi = “stories about what happened
along the ruins™)
4, Prophetic narratives (yuumoq qatsi hiniwmaniqat tuutuwutsi = “about
. happenings that will happen in the life of the future™)

The major distinction among narrative types is made between navoti (traditional knowledge) and
tuutuwutsi (stories /tales/ possible fabrications) (cf., Curtis:1922:184, n.2). It is noteworthy that
prophecy itself is a form of navoti while narratives about events believed to be the fulfillment of
prophecy are tuutuwutsi. Traditional narratives are symbolic forms of explanation about culture
history and philosophy. They should not be read as literal histories (cf., Eggan 1967; Loftin
1995). The Emergence, Clan Migration, Ruin and Prophetic narratives today are more than simply
“located” in the past, they constitute an active and ongoing tradition of the Hopi people.

Emergence narratives record events prior to and including the Emergence of the Hopi and other
peoples on the earth’s surface. Clan Migration narratives describe the movements of the various
clans at the Emergence from sipaapuni to the village of Oraibi (or another place portrayed as the
“center”). These accounts become more specific as to directions taken, time (duration) and the
locations of places where clans stayed as they approach the “center.” In some Clan Migration
narratives, there are specific references to the study area of Navajo National. Significantly, a
number of contemporary Hopi clans express direct cultural affiliation to Betatakin, Keet Seel,
Inscription House and Snake House. For example, in the Tsegi Canyon area, the archaeological
sites of Kiet Siel and Betatakin are claimed as ancestral Hopi villages occupied by the Leengyan
(Flute Clan), Kookopngyan (Fire Clan), Tsungyam (Rattlesnake Clan), Kuukutsngyam (Lizard
Clan) and Pigosngyam (Bear Strap Clan). These ancestral sites are visited regularly by
contemporary Hopis of the Hononngyam (Badger Clan) (Ferguson and Dongoske 1994:38).

Ruin narratives provide explanations for prehistoric and historic villages that are now unoccupied.
A Ruin narrative and several Clan Migration narratives were recorded that describe the movement
of people from Betatakin (Anon. 1939; Courlander 1971; Yava 1978). Prophetic s have a
particular importance for this study as Kawestima figures significantly in discourses surrounding
the Oraibi Split of 1906 (Whiteley 1988a, 1988b). Other forms of recorded discourse such as
personal narratives supplement the prophetic narratives.

Hopi traditional narratives provide information on two key cultural concepts--Kawestima and
Hopitutsqwa: '

Kawestima is a Hopi concept that refers to an area as well as to specific archaeological sites.
Kawestima is represented as the kachina home in the northwest cardinal direction. It is often
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synonymous for Betatakin, a prehistoric Puebloan site located in Navajo National Monument. A
number of contemporary Hopi clans express direct cultural affiliation to Betatakin and other
archaeological sites in the study area. Of the many meanings of Kawestima, its place in the
apocalyptic prophecies surrounding the Oraibi Split of 1906 is clearly a significant aspect of this
study. Kawestima was the intended (but unreached) destiny of those Hopi who left Oraibi.

Hopitutsqwa is a concept in Hopi sacred geography that derives from a spiritual pact
made with Maasaw. He agreed to let the Hopis use his land if they would act as stewards
of the earth. “By fulfilling their pact, the Hopis earned the right to use Ma’saw’s land;
Mastutsqwa became Hopitutsqwa. ... Hopis recognize the extent of Hopitutsqwa through
the ‘footprints’ their ancestors used to mark the landscape (e.g., shrines, archaeological
sites, and petroglyphs).” (Jenkins, Ferguson and Dongoske 1994:2-3).

While this study focuses on what anthropologist Paul Connerton has called “inscribed
transmissions of memories” or texts (Connerton 1989:101-103), the social memory of the Hopi
people is embodied not only, for example, in the “Legend of Tiyo, the Snake Hero” (Fewkes
1894:106-119). It is embodied in the stratified and privileged character of their social and
ceremonial organization (Wiki tells us he alone or he and another have sole access to the
knowledge/power of the Snake/Antelope ceremony), the Snake/Antelope ceremony itself, the
built environment where the ceremony occurs (kiva, kisi, plaza, etc.) and the larger conceptual
and physical environment in which the snakes are gathered and released, pilgrimages made, etc.
The ruins in Navajo National Monument are a part of the embodiment of the Snake Clan
Migration narrative. As Connerton observed, “images of the past and recollected knowledge of
the past are conveyed and sustained by ritual performances™ (1989:i). Thus, the migration
narrative of Tiyo, the Snake Hero is traditionally recalled to mind, memory and body during the
sixteen days of the Snake/Antelope ritual performance. Anthropologist Edward Kennard noted:

What was determined in the beginning, at the time of the emergence, and by agreement
with Masawu, the owner of the Earth when they arrived here, is still the basic fact around
which life revolves. In Hopi speech, in songs, in formal address to the Kachinas, in
announcements setting the date for the next ceremony, in advice given by ceremonial
fathers to their sons at initiations, the same images are evoked and the same words and
phrases are repeated. And often, the ritual acts, whose sequence in kivas is fixed,
symbolize in acts what is otherwise symbolized in words (Kennard 1972:469).

The following sections discuss each of the four modemn categories of Hopi historical arratives.

Hopi Emergence Narratives .
Their notion of the form and constitution of the world is architectural;
that it is composed of many stories.

John Wesley Powell (1875)

The traditional histories of the Hopi people begin with the “Narrative of the Emergence of
Humankind.” The Danish historian of religion, Armin Geertz, collected and compared ten
published accounts of Emergence narratives from the three Hopi mesas. The scope of the project
included Hopi individuals from various backgrounds (Geertz 1994). The following list
summarizes these Emergence narratives by mesa and village, narrator, date of narration, clan
affiliation of the narrator and date of publication. The list is intended to sensitize non-Hopi
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readers to the complexity and consistency of recordéd traditional histories. The narratives must
be understood within their specific cultural and historical contexts.

Hopi Emergence Narratives by Area
First Mesa
Honi 1893: Cactus lineage of the Snake clan, crier chief, Walpi (Stephen 1929: 7-10)
Second Mesa
' Lomavantiwa 1903: Shipaulovi
(Voth 1905:10-15)
Humiyesva 1912: Hopi residing at Carlisle Indian School, Shongopovi
(Wallis 1936:2-17)
Nequatewa 1936: Sun forehead clan, Kwan (One Hom) society, Shongopovi
(Nequatewa 1936:7-37, 50-51)
Third Mesa: Oraibi '
Talay’ima 1883: Spider clan, Momtsit chief
(Cushing 1924; Geertz 1994:368-374)
Yukiwma 1903 or 1904: Kookop (Fire) clan
(Voth 1905:16-26; Geertz 1994:375-384)
Tawakwaptiwa 1932: Bear clan, Village chief; a condensed version of his uncle
Chief Loololma’s narrative
(Titiev 1944:73-74; see James 1974:2-8 for a later version). A number of
other texts primarily fromThird Mesa were recorded (cf., Geertz 1994:343-
344, n.1).
Third Mesa: Hotevilla
Yukiwma 1911: Village chief, recorded after the Oraibi split
(abridged in Crane 1925:163-167; Geertz 1994:385-391)
Qotshongva 1935: Sun clan, co-ruler
(Geertz 1994:392-396)
Qotshongva 1970: Recorded two years before his death
(Geertz 1994:405-414)

Geertz summarized the progressive world stages in the telling of a Hopi Emergence narrative

Emergence mythology is actually a depiction of a series of events which repeat
themselves through four world ages. Each world begins more or less as a paradise
that slowly and inevitably becomes disrupted through human inequity. Each world
is destroyed by natural catastrophe, thus forcing the faithful to climb up to the next
world level, the fundament of which is the sky of the lower level. Through the
forced magical growth of a giant reed, the faithful create a means of
transportation...and begin life anew at the next level. The life in the present fourth
world has already become disrupted and will end in a manner similar to the
primordial catastrophe. Thus, the very framework of the narrative is apocalyptic,
ie., it begins and ends with collective destruction (Geertz 1994:70).

The Emergence narrative is the starting point of all clan traditions. It is a core narrative which is
shared with all clans, Geertz claims, “without exception”(Ibid.). It underlies Hopi prophetic
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narratives, trickster tales, the movmg of Hopi ancestral people from Betatakin, and the concept of
the Hopitutsqwa. According to Geertz, the Emergence narrative consists of a series of stories
that relate the following situations or events from the Third to the Fourth World:

1. The apocalyptic conditions of the primordial third world prior to the emergence;

2. The actual emergence to the fourth world;

3. The post-emergence creations of the heavenly bodies, the distribution of languages
and foodstuffs, and the establishment of death;

4. The meeting with and/or the story of the two brothers and related prophecies;

5.  The migrations of the clans [brief Clan Migration narratives]; and

6 The settlement of Oraibi and the meeting between the Bear clan and Maasaw
(Geertz 1994:71).

In Table 1, the authors followed Geertz’s analysis of the component stories that make up the
Emergence narrative. There are some variations in the ten versions considered. Honi’s First
Mesa account (1893) lacks the first story, and those of Lomavantiwa (1903) and Talay’ima
(1882) lack the final story. Otherwise, a remarkable consistency is found in the Hopi narratives
across the mesas. No text of the Emergence narrative has been recorded in the Hopi language
except Geertz (Geertz 1994:344-367). As Esther Goldfrank pointed out, most of the Third Mesa
versions are not without political implications. All were told by the village chiefs, relatives of
theirs or other leaders directly responsible for the split of Oraibi and the founding of Hotevilla in
1906 (Goldfrank 1948).
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Table 1. Emergence Narratives: Frequency Comparison of Variants

Narrator 1 2 3 4 5 6

and date of narration Third Emergence Post- Maasawan Migrations  Arrivals/
World, emergence dlor Maasaw
birds brothers

First Mesa

Honi (1893)) | X X X X X

Second Mesa

Lomavantiwa (1901) X X X X X X
Humiyesva (1912) X X X X X X

Nequatcwa (1936) , X - X X X X X

Third Mesa: Oraibi

Talsy'ima (1882) X X X X X X

Yukiwma (1903) X X ' X X X X

Third Mesa: Hotevilla

Yukiwma (1911) X X X X X X
Qotshongva (1935) X X X X X X

Qotshongva (1970) X X X X X X

Based on Geertz 1994:72

Sources:

Honi (Stephen 1929:7-10) :
Lomavantiwa (Voth 1905:10-15)
Humiyesva (Wallis 1936:2-17)
Nequatewa (Nequatewa 1936:7-37, 50-51)
Talay’ima (Geertz 1994:368-374)
Yukiwma (Voth 1905:16-26)
Tawakwaptiwa (Titiev 1944:73-74)
Yukiwma (Geertz 1994:385-391)
Qotshongva (Geertz 1994:392-396)
Qotshongva (Geertz 1994:405414)

synonymy' Maasaw (Whitcley 1988a, 1988b; Geertz 1994) = Ma ‘saw (Ferguson/Dongoske 1994; Jenkins/Ferguson/Dongoske
1994) Masauwu (Mindeleff 1891;Stephen [1893] 1936; Courlander 1971; Yava 1978; Page/Page 1982); Masauwuh (Fewkes
[1891] 1894); Masau (Stephen [1885] 1929; Sullivan [1885] Stephen 1940; Eggan 1986); Masou (Curtis 1922); Ma’cawa (Wallis
1936) .
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Anthropologists and indigenous authors recorded Hopi Emergence s through a variety of filters,
such as language, culture, politics and religion. For example, Cushing’s version reflects his
insider’s knowledge of Zuni cosmology (Geertz 1984:219). Stephen’s account reflects his prior
interest in Navajo emergence and migration stories (Elsie Clews Parsons in Stephen 1929:2).
Nequatewa’s reflects a Christian influence (cf., Nequatewa 1993:110-113). Versions recorded by
Frank Waters (1963) and Harold S. Courlander (1971), not considered above, are syntheses of
several narrators’ versions. Apparently overlooked by Geertz is a Third Mesa text developed
through the expressed direction of the Hopi residents with ethnographer Peter Whiteley based on
fieldwork in Bacavi during 1980-1981 (Whiteley 1988a:7-13).

As John Wesley Powell perceptively noted following an 1875 visit, the Hopi “notion of the form
and constitution of the world is architectural; that it is composed of many stories” (Powell
1972:34). In Hopi thought, the present Fourth World is one of several worlds, cosmographically
situated one upon the other. Some versions picture a series of caves resting one upon the other,
and in others a series of kivas (Voth 1905:169-172). Alexander MacGregor Stephen, who
recorded various aspects of Hopi social and ceremonial life, commented upon the kiva version of
the Emergence narrative submitted for Victor Mindeleff’s study of Hopi architecture:

...from many suggestive allusions made by the various kiva chiefs and others,
[Stephen] also has been led to infer that [the kiva] typifies the four “houses,” or
stages, described in their creation myths. The sipapuh, with its cavity beneath the
floor, is certainly regarded as indicating the place of beginning, the lowest house
under the earth, the abode of Myuingwa, the Creator; the main or lower floor
represents the second stage; and the elevated section of the floor is made to denote
the third stage... It is also to be noted that the ladder leading to the surface is
invariably made of pine, and always rests upon the platform, never upon the lower
floor, and in their traditional genesis it is stated that the people climbed up from
the third house (stage) by a ladder of pine, and through such an opening as the kiva
hatchway; only most of the stories indicate that the opening was round. The outer
air is the fourth world, or that now occupied (Mindeleff 1891:135).

In a discussion of Hopi concepts of cosmology and place, Geertz observes that the Emergence
narrative begins by describing the conditions of the Third World prior to the emergence to the
present Fourth World (Geertz 1988:220-221). The paradise existing there is destroyed through
disobedience, evil magic and sexual immorality. The Chiefs gather together to discuss the
options. The possibility of traveling to the next world level is considered, as tradition warrants.
Since the Chiefs heard footsteps in the sky, they decide to send a bird to find Whomever is up
there and attempt negotiations. After three attempts, the bird sent by the Kwan (One Horn)
Society succeeded in piercing the sky. Shortly afterwards, this bird meets the tutelary deity of the
Society, namely, Maasaw, who lives at the present site of Orayvi.

Maasaw is the ruler of the Fourth World. In the Hopi view of the world, he became the protector
of the Hopi, the god of fire and of the dead, as well as the purifier who will return on the last day
of this Fourth World existence. Maasaw is asked by the bird, on behalf of the humankind, for
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permission to bring the people up and to live on his land. Maasaw agrees but on the condition
that they follow his way of life. The bird returns to the Hopi people with this message.

The Chiefs begin once again to use their ritual powers. They plant several types of trees which
are to provide them with the means of transporting themselves to the world above. After the third
try, the cane reed (paaqavi) is the only plant strong enough to pierce the sky while still holding
itself up. Upon this Emergence of Humankind from this hole, which is called sipaapuni, the cane
reed is ripped up to prevent the evil ones from following them. Languages and the different maize
types are distributed among the tribes of people after their arrival in the Fourth World.

The Fourth World was soft and without heat or light, except for Maasaw’s fire. So, the sun and
moon are created by the newly emerged Hopi leaders. When the village chief’s son dies, this is
interpreted as proof that a witch escaped with them in the confusion of the flight from the Third
World. As the Chief is about to throw the exposed witch back into the hole of Emergence, the
witch pleads with the Chief to look into the sipaapuni. Upon doing this he sees his dead son in
the Underworld, very much alive, happily enjoying the paradise of the dead. The witch is allowed

- to live since death is obviously a transition to another and better life form. Then, the human tribes

disperse over the continent.

As commanded by Maasaw, the goal of these migrations was to explore the continent and for
each clan to acquire specific ritual power. Each clan has its own migration history. In their
movements, they were directed to return to Maasaw’s land, especially Oraibi. Little by little, each
clan arrived at Oraibi. They were permitted to enter only after demonstrating their particular ritual
abilities. If they were allowed to remain, each clan was allotted plots of land for farming.

As soon as the people emerge, the place of the Emergence or sipaapuni, becomes a true World
Center. The sipaapuni is “the place from which the people emerged” (Mindeleff 1891:135) and is
a significant concept in Hopi cosmology. It is also a geographical place, which is located at the
bottom of the Grand Canyon. F. B. Eiseman provides the following description of the place of
Hopi emergence: |

This structure is a rounded travertine dome, approximately 30 yards in diameter,
roughly round at the base, about 20 feet high, and with a flat top about 15 feet in
diameter. The stream side of this dome is somewhat hlgher than the north side. A
pool of yellow water about 10 feet in diameter occupies most of the top of the
dome. Gas bubbles ascend constantly through the water. The depth of the pool
was not ascertained, but it must be fairly deep, since the pool was opaque and a
sample of the water taken in a cup appeared almost colorless. A travertine-
encrusted log lies wedged in the pool. The pool spills over the east side of the
dome down a chute, colored bright yellow by the mineral deposit to the river
below (Eiseman 1959:27).

Sipaapuni, as a symbol of the place of Emergence; is répresénted in diverse natural and
architectural forms. Alexander M. Stephen, who lived at Keams Canyon near the Hopi First Mesa
from 1880 until his death in 1894, recorded that:
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When a new village site is chosen, first of all a temporary si ‘papu is constructed, in
some fissure or cavity. Then the chief selects a place for the permanent si’papu
and around this the houses are built, on three or four sides of a square. The
si’papu should be as near the center of the village as possible. The si’papu may
not be marked by other than by a flat stone...but from the si ‘papu come the
kachinas, and at it they perform their first ceremonies when they “return”.... The
ancients knew all about choosing a village site and about si ‘papus, they knew how
to make them; but now no one knows how to make them. That is why you see so
many ruins. People then could go anywhere and build villages anywhere because
they knew how to make si ‘papus. They did not choose sites for beauty or for
abundance of water, these and all other blessings would come from the si'papu.
Now should we leave this mesa, we would have no si’pagpu, and in a year, within
the cycle of our feasts, all would die, the gods would be angered (Stephen
1936:1295, emphasis added).

It was Stephen’s conclusion that the levels of the kiva floors represénted the three lower worlds.
The opening in the floor of the kiva and the hatchway from the kiva were identified as sipaapuni.
Indeed, elsewhere Stephen noted:

When the people came up from the underground they made the kiva to
commemorate their early home; they could not use the reed (ba kabi) as ladder,
but the mythic pine and spruce grew up through the reed opening, so people took
pine or spruce and made a ladder of either. The hatchway is typical of the size and
form of the first hole in the earth crust (Stephen 1936:151).

In the cultural geography of the Hopi, place (in nature and in architecture) embodies the meanings
expressed in Emergence narratives.

Hopi Clan Migration Narratives
Masau then said: “You and your people are strong of heart.
Look in the valleys, the rocks, and the woods,
and you will find my footsteps there.
All this is mine, but by your courage you have won it.
All this I give you, all this is yours forever,
because you met me and were not afraid
(Wiki to Jeremiah Sullivan, 1885, in Stephen 1940:8).

Hopi Clan Migration narratives describe the movement of various clans from the Emergence place
until they arrive at the mesas. Although there are several Hopi clans that claim affiliation to
specific sites at the Navajo National Monument, the authors chose to examine in detail the
migration narratives of the Snake Clan because of the strong relationship between the Hopi Clan
Migration narrative and the Snake Clan society house (as explicitly expressed by Hopi elders
fortuitously and informally with a Hopi elder on a site visit with Norcini and Ranger Bruce’
Mellberg on December 1, 1995). This clan affiliation was reiterated in a consultation meeting with
the staff of the Hopi Office of Cultural Preservation (Norcini and Hieb on December 17, 1997).
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Between 1885 and 1902, thirteen versions of the Snake Clan Migration narrative were recorded
(an additional version was recorded shortly after the turn of the century by Edward S. Curtis
(Curtis 1922)). It is interesting to note that these thirteen texts were recorded prior to the Oraibi
Split of 1906 and they describe the pact with Maasaw and the early definition of (Hopi land). Itis
not until 1971 that another version of the Snake Clan Migration narrative appears in print
(Courlander 1971). This account makes specific reference to; the kachina home representing the
northwest cardinal direction) and the ruins in the Navajo National Monument area.

Summarized below is a listing of the sixteen texts in which the Snake Clan Migration narratives
were published. The following list gives location, narrator, approximate date of narration, clan
affiliation of the narrator and the date of publication of the texts.

Snake Clan Migration Narratives
First Mesa :
Anon., “an ancient chieftain,” 1882
(Keam 1883:14-15)
Nasinawebi, 1/16/1884, Cedarwood-Coyote Clan, Keeper of the West Gate,
Antelope Society, Walpi ‘
(Stephen 1929:40-43)
Wiki, 1885, Snake Clan, Chief of the Antelope Society, Walpi
([Sullivan] Stephen 1940:2-8)
Wiki, 6/6/1885
(Stephen 1929:35-40)
Wiki, 8/7/1885
(Stephen 1929:43-45)
Anon., narrator not a member of the Snake/Antelope Society, 1885 (Stephen
1888:109-114; 1929:45-50)
Anon., “a member of the Snake Order now residing in Zum,” 1890
(Stevenson 1892:261-265)
Masiumptiwa, 8/18/1891, Badger Clan, Antelope Society, Sichomovi
(Stephen 1936:636-637)
Wiki; Masiumptiwa; Wikiatiwa, Snake Clan, younger brother of Wiki, Antelope
Society, 1891, Walpi ‘
(Fewkes 1894:106-119; cf. Mullett 1979:7-43)
Anon., 1900
(Curtis 1922:74-78) ‘
Anon., three consultants, including [Albert Yava], 1970, Walpl, Polacca, New
Oraibi
(Courlander 1971:90-95)
Albert Yava, 1978, Hano
(Yava 1978:55-61)
Second Mesa
Anon. [Lomavantiwa] 1901 [Shipaulovi]
(Dorsey and Voth 1902:255-261)
Lomavantiwa, 1902, Shipaulovi
' (Voth 1905:30-35)
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Sikanakpu, 1909, Mishongnovi (Voth 1905:35-36)
Third Mesa: Oraibi

Anon., 1902

(Voth 1903:349-353)

The basic elements of the Snake Clan Migration narrative are as follows. A youth named Ttyo,
curious to know where the waters of a stream go, embarks in a boat. At the edge of a great body
of water he encounters Spider Woman. After giving prayer offerings, he is given directions by
Spider Woman. Tiyo descends through the sipaapuni to the underworld and ultimately arrives at
a kiva whose occupants can transform from human into snakes (and vice versa). From among the
Snake People he chooses a bride, and from them, too, he learns the secrets of the Snake
ceremony. Before starting his journey home, Tiyo accepts the Sun’s invitation to accompany him
on his rounds. Soon after completing this adventu