











































































































































































































































































































































































































































































































































































































































































































































































































































































































N B N N I ——

Maria Congepcidn
(Sitimity
1775-7
Ci
____I. o
Salvador Ursula B
Chanumanset ()] g
(Fugan) 1803-1864 =
1792-1844 o
Iy
&
] j &
Zé______J ﬁ -
=
-t
R - Rosa e
José Franciseo Antonia de 1837-1857 2
Kuliwit Padua %
{Mipleiligf) 10828-1964 5
1786.7 z
r____.__.j §
A\ JAN &
[T}
=
Ramén Jullan =
Lorenzo 1847%-7 9
18457 | g
’ 8
l —
/\ :
[=9
Femando ”
Cordere
1873%-7
Sacramenta Cordero Pomuceno Cordera Yictar Cordere Josefa Cordero Aurelia Cordero
1891-1936 1893-1922 1895-1939 1B97-1816 1800-7
(A
wh
Figure 10.22 Silimihi Lineage 1: Descendants of Maria Concepcién




252 Cultural Affiliation and Lineal Descent of Chumash Peoples

had fathered a son, Fernando, by Andrea, a Kitanemuk woman living in the Tejon Indian community.
This information seems to fit with the 1880 U.S. Census, which lists Andrea with a six-year-old son,
whose name is written unclearly, but conld be “Fernando.”

The child we believe could be Julidn Kuliwit’s son was known as Fernando Cordero on the Tejon
Ranch. If Julian Kuliwit assumed the surname Cordero, he may haven adopted this appellation from one
of the Cordero brothers who owned ranches in the Lompoc vicinity. These were Pedro Cordero, the
recipient of the Rancho Cafiada de Salsipuedes near Lompoc in 1844, and his brother Miguel Cordero,
who was grantee of Rancho Las Cruces and married to Maria Antonia Jiménez, a half-Chumash woman.
Miguel Cordero was mayordomo for a time of Mission Santa Inés (Bancroft 1886, v. 2:766). Perhaps
Pedro Cordero or Miguel Cordero had been Julian Kuliwit’s godfather (although no entry has been
identified for Julian in either the Santa Inés or La Purisima baptismal registers).

Fernando Cordero worked as a vaquero on the Tejon Ranch and married Josefa, a Yokuts woman
who had once been the wife of Juan Rafael Lozada, chief of the Tejon Indians. Between 1891 and 1900
Fernando and Josefa Cordero had five children born, whose names listed in the 1910 U.S. Census are the
same as those known from later records. Fernando Cordero died sometime between 1905 and 1910, the
exact date and circumstances unknown at present (Johnson n.d.b).

So far the identification of Fernando Cordero as Julian Kufiwir’s son has seemed straightforward;
however, the Indian Schedule for the Tejon community in the 1900 U.S. Census presents some prob-
lems. In the schedule are listed a man named Fernando married to a woman named Josepha with three
children, but two of these have names that do not match those known from later records. Also Fernando’s
age is given as 40, which, if true, would make him too old to have been Julian Kuliwir's son. His children
are also oo old compared to later records. If we accept that errors exist in the census schedule, then our
interpretation of Fernando Cordero’s parentage would still hold up.

The commingling and intermarriage of California Indians from different tribal and linguistic back-
grounds is well illustrated by the Cordero family of Tejon. If we have correctly identified him, Fernando
Cordero was of full Santa Rosa Island Chumash ancestry on his father’s side and Kitanemuk on his
motber’s side. His wife, Josefa Cordero, was the child of an Emigdiano Chumash father and Tulamni
Yokuts mother. Three of their four children who reached adulthood married spouses within the Tejon
Indian community (Johnson n.d.b).

Sacramenta Cordero married José Maria Montes, the son of a Yokuts father and Kitanemuk/
Fernandefio mother. Pomuceno Cordero married Francisca Gémez, the eldest daughter of Mariano and
Isabel Gamez, who were of Y okuts/Kawaiisu and Kitanemuk/Tubatolabal ancestry respectively. Victor
Cordero married Margaret Yuca, whose mother was of San Fernando Mission Indian ancestry. Only
Aurelia Cordero, the youngest daughter of Fernando and Josefa Cordero, married someone who was not
of California Indian ancestry.

Pomuceno Cordero, the elder son of Fernando and Josefa Cordero, worked as a vaquero on the
Tejon Ranch, as did mest of the young men in the Indian community at Tejon Canyon. His life ended
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tragically, when he was shot by his wife’s cousin while attending a dance in the Tejon Indian community
in October 1822. His wife died a few years later and their five children were raised by Refugia Duran,
their mother’s sister.

Most of the known descendants of Fernando Cordero have been traced through his daughter, Sacra-
menta. Sacramenta Cordero Montes had eight children before her death in 1936. One of her daughters
lives in Bakersfield, and a son lives in Montana. She has a large number of grandchildren and great
grandchildren. The possibility also exists that there may be descendants of Victor Cordero and Aurelia
Cordero Rodrignez, both of whom moved from Tejon to Bakersfield after they each were married.

Niagla (Niacla)

Only ten individuals were baptized from Niagia: two at Santa Barbara, seven at La Purisima, and
one at Santa Inés. The children of people known to have been born at Niagla numbered thirteen: seven at
the missions and six at other island communities. Three children born at the missions who had grandpar-
enis from Niagla. No Niagla descendants are known to have survived beyond the mid-nineteenth century.

Nimkilkil (Nimguelguel)

Although most people from Nimk#lfil were baptized at Mission La Purisima (39), both Santa Inés (8)
and Santa Barbara (4) also received converts who had been born at this island town. There were 45
children born at the mission who had parents from Némkilkil and ten grandchildren of Némkilkil natives
(Table 10.1). Besides the two lineages described in this section, see also Silimihi Lineage | and Hichimin
Lineages | and 2 for other relatives of persons from Nimkilkil (Figures 10.20, 10.21, and 10.22).

Traceable Descendants from Nimkilkil
Nimkilkil Lineage 1: Descendants of Liberata

One of the familics from Santa Rosa Island baptized at La Purisima in August 1815 consisted of a
60-year-old woman, her 30-year-old daughter, and her two grandchildren from Némkilkil. The grand-
mother was named Liberata. Her daughter was a single mother named Maria Esperanza, whose two sons
were Julian Uilelemahuit and Cecilio Exnujalamaichet (Figure 10.23). Within six years, only the younger
son, Cecilio, survived.

Cecilio Exnujalamaichet was married twice. His first wife was Ménica, whom he wed in 1838. He
had no children from this marriage. After Mdnica died during the smallpox epidemic in 1844, Cecilio
married a Purisimefio Chumash woman named Estefana in 1849. The baptismal registers of L.a Purisima
and Santa Inés list six children for this couple born over the next ten years. All but the youngest, Andrés,
died within their first year of life. Estefana died when her youngest boy was less than a year old. No
further record of Andrés has been found, so it is unknown whether this lineage may have survived.



1474

O

Liberata
(INFrndfied)
1755-1819

O

Maria
Esperanza
(Msmkiltdl)
1785-1821

A 5k &

Julian Cecitio
Uitelemahuit Exnuaiamaichst
(NFicAkA) (N
1811-1818 1812-1879

sadoad yseWNy)) J0 Jus0so(] [23Ur] P UOLBI[LY [RIM[N.)

4 Kox A

1858.7

Figure 10.23 Nimkilkil Lineage 1: Descendants of Liberata




Lineal Descendants from the Northern Channe! Islands 255

In the 1852 California State Census, Cecilio Exnujalamaichet, his wife Estefana, and her mother
were listed in the houschold immediately preceding that of José Francisco Kuliwit and his family [see
Silimihi Lineage 1]. Cecilio’s occupation was listed as “vaquero.” The 1856 combined padron of La
Purisima and Santa Inés also lists Cecilio’s family adjacent to that of the Kuliwits. They were among
several families mostly of Island Chumash descent who settled at Mission La Purisima Vieja on the
Lompoc Rancho (Johnson 1991).

Fernando Librado knew Cecilio (Shasha) and told Harrington a story he had heard about the death of
Cecilio’s neighbor Albino. Albino had befriended some wild coyotes, and when he died, one of these
barked suddenly three times and then left at once without being driven away. Albino was buried near the
old mission church in Lompoc (September 3, 1856). His grave was later disturbed by the coyotes, so
Cecilio sprinkled holy water on it, and they did not return (Hudson 1979:75-76).

Maria Solares also knew Cecilio and described him as “Chumash by descent,” meaning that he was
aware of his island ancestry. She noted that he had been a canfor (singer) in the mission church (Harrington
n.d.b). Cecilio later lived and worked at the Zaca Rancho. He served as a linguistic consultant to Alphonse
Pinart in 1878 and provided a rare vocabulary in the Purisimefio language (Heizer 1952). Unfortunately
Pinart did not seem to realize that Cecilio could have also provided him with a vocabulary in the Santa
Rosa Island dialect of the Cruzefio Chumash language as well. Cecilio Exnujalamaichet died on August 2,
1879, on the Rancho Zaca and was buried at Mission Santa Inés the following day.

Nimkilkil Lineage 2: Descendants of Rosalia

Rosalia and her three daughters from Némkilkil were baptized at Mission La Purisima at the end of
October 1813 (Figure 10.24). José Vicente Gilinunaitset, Rosalia’s husband and father of her children,
had been baptized “in danger of death” earlier in the month on Santa Rosa Island by Castor Uastiol, the
mission interpreter. José Vicente Gilinunaitset survived to come to the mission with his family, but suc-

cumbed within two years.

Rosalia remarried Martin Joséph Mujulacutaiset, a widower from 'Onomyo (Gaviota) on October 2,
1815. She had two children by him. After her second husband’s death in 1820, she remarried for the third
and last time to Cristobal Mascal, the former chief of Tugan on San Miguel Island [see Tugan Lineage 11.
Rosalia died in 1826.

Three of Rosalia’s children grew up and married. Her eldest daughter, Maria Margarita, married a
fellow islander, Pedro Juan Namaxuit from Qshiwgshiw, but their only child died as an infant. Maria
Margarita died as a young woman at the early age of twenty. Her sister, Baldomera, lived to be thirty, but
died childless. Only Januario, Rosalia’s son from her second marriage, survived beyond the middle of the
century.
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Januario was married in 1842 to Conrada, the youngest daughter of Pastor Shoyama and Beatriz.
According to Fernando Librado, Pastor Shoyama was once one of the alcaldes of the Purisimefio Indian
community. Along with Elcearto, one of his sons-in-law, Pastor Shoyama was the recipient of the Huerta
de La Purisima land grant in 1845 (Johnson 1993a:158).

The 1852 California State Census listed Januario, Conrada, and their daughter Flora living at one of
the ranches in the Santa Ynez vicinity, where Januario worked as a vaquero. He later worked as a laborer
at several Montecito ranches. Januario ran afoul of the law in December 1854 when charges were
brought against him in District Court for having stolen about one hundred dollars worth of goods from
Rafael Gonzales of Montecito. The theft included three boxes of soap, ten gallons of aguardiente (brandy),
one ream of paper, twenty pounds of tobacco, fifty bounds of sugar, candies, razors, a coat, cassimere
pants, a pair of spurs, and some silver coins.

Januario confessed to the crime at the time he was arrested. The arrest took place at the residence of
Demesio Dominguez in Montecito where he was then employved. On the basis of the testimony of
Gonzales, Dominguez, and the sheriff, Januario was convicted and sentenced to two years at the state
prison, yet no record has been found in the San Quentin Prison Register to indicate that he served.
Unfortunately, the private journal of Charles Huse, who served as district attorney, does not mention
Januario’s case (Fuse 1977). Whatever his fate, Januario seems to have departed from the local area and
not returned.

During Januario’s trial, he was queried about his wife and family, but unfortunately the district
attorney, Charles Huse, objected to these questions as irrelevant and was sustained by the Judge. Januario’s
wife Conrada and daughter Flora are not mentioned in Santa Barbara or Santa Inés records after this
period, but Flora’s marriage has been found, providing a clue to their later whereabouts. [Maria] Flora
wed Francisco Lopez on December 2, 1869, at the Plaza Church in Los Angeles. Her surname was
reported as “Esquer,” and her parents were listed as “Damaso y Conrada, Indios de Santa Barbara.” This
entry suggests that Januario was deceased, and Conrada had remarried an Indian named Damaso, who
thereby became Flora’s stepfather. Further research in the Plaza Church records seems warranted to
probe for other information regarding Conrada’s and Flora’s lives and possible descendants.

Nawani (Nahuani)

As mentioned in Chapter 5, only two boys were ever baptized at the missions from the town of
Nawani. This may be attributed to abandonment of the town during mission times, an epidemic that took

the lives of most people who lived at this community, or the omission of island town names in the records
of Mission Santa Inés. Neither of these two Nawani boys survived to be married.

Nilal’uy (Nilakui)

Each of the four missions in the central part of Chumash territory had within their neophyte commu-~
nities people who came from Nilal uy. A total of 48 people were listed from this town in our data base.
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There were 41 children of Nifal "uy parents, 35 born at the mission and 6 from other island towns. Only
7 children were found who had grandparents from Nilal 'uy. No surviving lineages from Nilal‘uy were
traceable beyond the mid-nineteenth century.

Helewashkuy (Elehuascui)

All but one of the people baptized from Helewashkuy went to Santa Barbara and Santa Inés, the sole
exception going to La Purisima. A total of 19 people born at the missions had at least one parent from
Helewashkuy. Seventeen people born at the missions had a grandparent from Helewashkuy. Only two
children were tentatively identified in the third generation removed from Helewashkuy. Their lineage has
been previously described in the discussion of L ‘akayamu Lineage 1 (Figure 10.3). These children were
both born out of wedlock to 2 woman named Barbara, who may possibly be the same Barbara whose
grandmother Jovita came from Helewashkuy.

Two individuals from Helewashkuy were known to the Chumash people who Harrington inter-
viewed. These were Teodoro Nawakmait (Noacmaitset) and Anacleto (“Aniceto™) Pahililaitset, who
provided linguistic information to Henshaw and Gouid (Beeler and Klar n.d.; Heizer 1955; Hudson
1979). Unfortunately, neither left descendants so far as can be ascertained.

SAN MIGUEL ISLAND DESCENDANTS
Tugan (Toan)

Five individuals from Tugaon, the principal settlement on San Miguel Island, were baptized at Mission
Santa Barbara. The remaining 29 went to La Purisima. A total of seven people from other Chumash
towns had a parent from Tugan. Three of these had been born at Sifimihi on Santa Rosa Island and the
remaining four were from mainland coastal towns (two from Shisholop (Cojo near Pt. Conception), one
from 'Onomyo (Gaviota), and one from Heliyik (near the inlet to the Goleta estuary). A total of 23
children were born at the mission to people who had come from Tugar (Table 10.1). The second
generation removed from a Tugan grandparent numbered 17. The third generation listed in the data base
totaled 13.

Traceable Descendants from Tugan
Tugan Lineage 1: Descendants of Cristéval Maseal, Chief of Tugan

Cristoval Mascal, the chief of Tugan, his brother, Jacobo Silnunaymehuit, and another man from San
Miguel {sland were baptized on January 9, 1813, at Mission La Purisima (Figure 10.25). Tranqulla
Cristéval’s wife from Silimihi on Santa Rosa Island, was not baptized until a year later,

Cristéval was married four times at Mission La Purfsima. After Tranquila died in 1814, he married
Rosalia, a widow from Nimkilkil (see Nimkilkil Lineage 2). Rosalia died in 1826, and Cristéval married

|



] ENR AEM EEN PEN BNE DNN ONN BN BBN NN BN SNE N MR BN BN BE En ae

Lineal Descendants from the Northern Channel Islands 259

Mamerta, a young widow from Silimihi, who atage nineteen was thirty years younger than he. Mamerta
died in 1831, and Cristéval then married for the fourth and last time to Quiteria, a widow who was about
Mamerta’s age. Cristdval Mascal died in 1841 and was buried at Mission La Purisima.

The only child of Cristéval Mascal to survive him was Maria Encarnacion, born in 1839. She married
Miguel Francisco, another Purisimefio Indian, when she was just thirteen years old. Miguel Francisco and
Maria Encarnacién were listed in the 1856 padrén with other Indian families of Island ancestry at La
Purisima Vieja in Lompoc.

Nine children were born to Miguel Francisco and Maria Encarnacion between 1853 and 1871. Five
daughters reached adulthood and had families of their own. Two more children were born to Maria
Encarmacion after her husband’s death in 1873, but their fate is unknown. The baptismal entries of
Maria’s and Miguel’s children indicate that the family lived at several localities in the Jalama and Lompoc
vicinities. Maria Solares told Harrington that this Purisimefio family lived for many years at the vineyard
a little below Salsipuedes (east of Lompoc). Maria said that Miguel Francisco was called “Miguei de 1a
Vifia,” because he lived at the vineyard. Other records indicate that the family used the surname Bernal,

Miguel’s and Maria’s second daughter, Julia, married a Barbarefio Indian named Juan de Jeshs
Guzméan in 1870, but no further record of this couple was found. Another daughter, Maria Ramona,
married Féliz Carrilio, an Inesefio man who lived at Zanja de Cota. This couple had five children between
1875 and 1884. Four children died before reaching maturity, and no record of the fifth was found beyond
her baptismal entry. Maria Ramona Carriilo died in 1889. Féliz Carrillo served briefly as a consultant to
J. P. Harrington in 1916 (Harrington n.d.b).

A fourth daughter of Miguel and Maria was Rosa, who married José Dolores Solares at Mission
Santa Inés in 1872. A single danghter born in 1873 was the only child recorded for this couple. Rosa died
in 1898. The fate of any children is unknown; however, a comment in a 1903 Bureau of Indian Affairs
census indicates that two children of José Dolores were then in an orphanage. José Dolores was elected
capitdn of the Santa Ynez Indians in the 1890s and lived at the reservation until his death in 1913.

The last two daughters of Miguel and Maria, Delfina and Elena, moved to Santa Barbara from Santa
Ynez. There Elena martied Charles Green and after his death married Juan Justo, a Barbarefio Indian
who later served as one of J. P. Harrington’s consultants (Plate XVIII). At least three children were born
to Elena prior to her second marriage. One of these offspring, known as Emma Green, married Frank
Gutiérrez and was listed in the 1928 California Indian Roll. The eldest child, Santiago Green, was known
to Lucrecia Garcia, one of Harrington’s Barbarefio consultants, and was apparently living in the Santa
Barbara area about 1930. Elena’s sister, Delfina Valdez, had at least three children born at Santa Ynez.
When she moved to Santa Barbara, Delfina lived near the intersection of Montecito and Laguna Streets,
according to Lucrecia Garcfa. Neither of the two sisters, Elena or Delfina, was still living at the time
Harrington interviewed Lucrecia Garcia in the late 1920s or early 1930s.
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Niwoyomi (Ninoiomi)

As was mentioned in Chapter 5, Niwoyomi was represented by only a single household in mission
records. The two daughters in this household both grew up and married, and each had children. Two of
these died in childhood, and no further record has been found for the third.

DISCUSSION

Of 1,270 people baptized from the Northern Channel Islands (Table 5.1), twenty-six lincages were
found that may be traced beyond the mid-nineteenth century. Taken together, these family histories are
representative of the social processes that shaped Indian communities associated with the four missions
in Central Chumash territory. At each of these missions, some islanders lived separately in their own
settlements, while others intermarried with people from mainland towns. During the Post-Mission Pe-
riod, island descendants merged with other Chumash communities.

Ten of the lineages traced in this chapter have been linked to people alive today. Although further
research effort may eventually identify living descendants of some of the other lineages as well, those
families who moved away from the local area and/or no longer are active in Chumash affairs are largely
the ones whose histories are incomplete.

It is instructive to examine where living descendants of native towns on the Northern Channel Islands
may now be found. Although still represented by families in the Santa Barbara region, two out of the ten
traceable island lineages are now fairly distantly removed from their Chumash ancestors because of
intermarriage with non-Indians, Two other lineages do not seem to be represented in the local area, and
one of these is culturally affiliated with the intertribal Tejon Indian community. Two island lincages
survive in families who are members of the Santa Ynez Indian Reservation. Four island lineages include
families who have resided continuously in Ventura County over several generations and remained at the
core of the existing Chumash community in that area.



Plate XLIL

Maria Ana Hall, great-granddaughter of Mariano Wataitset’, chief of Muwu, 1923,
Harvington Papers, National Anthropological Archives, Smithsonian Institution 91-31309,



CHAPTER11

LINEAL DESCENDANTS FROM THE SANTA MONICA MOUNTAINS

John R. Johnson

Five towns possessing Chumash names existed along the Santa Monica Mountains coastline between
Mugu Lagoon and Malibu. Another four towns were situated inland within or immediately adjacent to the
northern boundary of the Santa Monica Mountains National Recreation Area. Although these nine towns
were the initial focus of the descendancy study, three others were added based on the research presented
in Chapter 6: Yegeu, Topa'nga, and Jucjaubit/Huam or El Escorpion. It is possible that Yegeu, repre-
sented by just two individuals, may have been situated on Medea Creek just north of the park’s autho-
rized boundary. There were Chumash fathers for three of the five individuals baptized from Topa nga.
Also, a fair number of people from El Escorpién have been determined to be Chumash, based on
personal names and close relatives from other towns within our focus group.

E! Escorpién apparently possessed a mixed population of Chumash and Fernandefio. The name,
Jucjaubit (meaning a ‘person from Hukxa'oynga’), appears more often in mission records than El
Escorpién’s Chumash name, Huwam, but some descendants of this community are known to have been
speakers of Venturefio Chumash. Although currently well outside the National Park Service boundaries,
El Escorpién was situated adjacent to what is now the Amundson Ranch property that has been consid-
ered for acquisition by the Santa Monica Mountains National Recreation Area.

In addition to Topa 'nga and El Escorpidn, King presented some evidence in Chapter 6 that some
Chumash individuals may have married into other towns that were known only by Gabrielino/Tongva
names and situated just outside National Park Service authorized boundaries at the eastern end of the
Recreation Area. These all lie within the territory traditionally assigned to Gabrielino/Tongva-speaking
peoples and as such were beyond the scope of the present study.

In discussing the people who came from each of the Santa Monica Mountains towns and their
descendants, the approach used in Chapter 10 will be modified. The primary difference between the two
chapters is that data on prominent individuals have not been presented separately from the discussion of
descendant lineages. Each town is considered in turn, beginning with the coastal settlements west to east
and then the inland communities in like order. '

As with Chapter 10, we have presented information only pertaining to lineages that can be traced
beyond the mid-nineteenth century. Information about each town’s descendants was gathered from
mission registers, census records, ethnographic notes, interviews with Chumash descendants, and other
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sources. Genealogical diagrams were drawn up to synthesize this information in as concise a manner as
possible, Extracts from the mission records that document all people who entered the missions from each
town and their traceable descendants appear in Appendices IX and X.

COASTAL TOWNS

Muwu (Mugu)

More Chumash were baptized from Afwwy than for any other Chumash town within the Santa
Monica Mountains: 188 are listed at San Buenaventura, 2 at Santa Barbara, and 1 at San Fernando. In
addition, Muwu natives had 8 children listed from other towns (Kayiwish 2, Lisigishi 2, S apwi 1,
Sumuawawa |, Kanaputegnon 1, Shisholop 1). There were 158 children born at the missions whose
parents came from Muwu (see Table 11.1). Seventy-eight children had grandparents who came from
Muwu. The third generation removed from people who came from Muwu consisted of 37 individuals.
Consistent with its relatively large size, more lineages from Muwu may be traced to people alive today
than from any other town in the Santa Monica Mountains.

Traceable Descendants from Muwu
Muwu Lineage 1: Descendants of Mariano Waraitset® (Guatahichet)

Mariano Wataitset’ (Guatahichet), the chief of Muwu, came to Mission San Buenaventura in May
1802. His wife, Maria Leovigilda Guashtalyehue, and their five children (Figure 11.1) soon followed, and
were baptized over the course of the next fourteen months. All five of the couple’s children had been
born at Muwu between 1785 and 1801. Mariano and Marfa Leovigilda were not destined to live long
within the mission community; they both died within five years. Four of their children grew up and
married at the mission, but only their ekdest son, Ciriaco José Alachnit, had children of his own. Accord-
ing to Fernando Librado, Ciriaco José also held the status of chief among the San Buenaventura Indians
(Hudson 1979:130).

Ciriaco José's first marriage was to Maria Beatriz, whose parents had come from Shisholop near the
mission (MBv Mar. 522). They had three children born between 1810 and 1816. Only one of these,
Maria Josefa, survived childhood and married. She wed Anselmo Antonio Manyalahichet of Livam in
1832 (MBv Mar. 1090). Three children were born to this couple between 1834 and 1840, but then all
records cease for this family, which has not been traced further (see also Chapter 10, “Traceable Descen-
dants from Liyam™). Ciriaco José’s second marriage was to Gregoria Maria, the daughter of Jorge Juan
Guehiachet from Liyam and Luisa Albertonia from Muwu (MBv Mar. 936). Ciriaco José and Gregoria
Maria had six children between 1821 and 1834. After Gregoria’s death, Ciriaco José married Menandra,
a widow from Nanawani on Santa Cruz Island (MBv Mar. 1129). He died in 1838, the year after his [ast
marriage (MBv Bur. 2:647).
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Descendants from Towns within or adjacent to the Santa Monica Mountains Recreation Area

GENERATION  GENERATION  GENERATION  GENERATION
DESCENDANTS DESCENDANTS DESCENDANTS DESCENDANTS

IST

2ZND

3RD

4TH

FROM  BORN FROM  BORN BORN BORN
OTHER AT OTHER AT AT AT
CONVERTS TOWNS MISSION TOWNS MISSION MISSION MISSION TOTAL

COASTAL
Muwu 191 8 158 1 77 37 1 483
Lisigishi 60 12 50 3 31 3 —_ 159
Loxostox'ni 37 6 3% 3 24 31 4 144
Sumo 38 10 il 2 21 10 1 93
Humaliwo 118 13 127 1 76 38 23 39
INLAND
Sumuawawa 55 5 52 — 21 1 - 134
S’apwi 62 14 38 3 a1. 25 4 209
Hipuk 37 6 51 — 33 7 3 137
Ta'lopop 29 2 33 — 17 1 —_ 82
Yegeu 2 — 3 — —_— — — 5
Topa'rnga 5 1 6 — 2 — — i4
El Escorpidn 75 11 95 — 54 9 2 246

Only two of Ciriaco José’s six children from his second marriage survived childhood and were
martied themselves: the first born, Mateo de Jesds, and the last, Dorotea. Mateo de Jestis, who worked
as a vaquero, was married three times. His first marriage was to Petronila whom he wed in 1844, They

had two children, a daughter born in 1849 and a son, Prisciliano, born at Mission Santa Inés in 1852,
Fernando Librado reported that a christening ceremony was later held at a big ramada built by Mateo de
Jestis near Mission San Buenaventura after the birth of his son (Hudson 1979:130). Mateo’s daughter
died before she was two years old. His wife Petronila died in the 1850s, but no record of her burial has

been identified.
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Simplicio Pico, who was interviewed by Harrington (n.d.b), knew Mateo’s son Prisciliano by the
name “Feliciano.” Significantly, Pico reported that Mateo’s son was given the Chumash name “Halashu,”
aname undoubtedly inherited from the ancestral chief of Muwu, who may have been Prisciliano’s great
great grandfather (see King’s discussion of Muwu in Chapter 6 and Hudson et al. 1977).

The confusion between “Prisciliano” and “Feliciano,” as the Spanish names for Mateo’s son, high-
lights a typical example of name confusion encountered in the mission registers. Either the missionary
recorded the name incorrectly in the baptismal record or it was mispronounced by Venturefio speakers.
Because no [f] and [r] phonemes existed in the Chumash languages, these sounds were converted in
Spanish names to {p] and {1}, making the name “Prisciliano” almost identical in pronunciation to “Feliciano”
(see Johnson 1988b for similar examples of name confusion).

Mateo de Jesis was listed in the 1852 California State Census with two other Indian vaqueros
working for Teodoro Arellanes, who owned the Matilija and Rincon ranchos. One of the Venturefio
Chumash families who lived along the Ventura River just south of Rancho Matilija was that of Ivén and
Melchora (Johnson 1989b). Their daughter, Teodora, had two children by Mateo de Jesus, who were
born in 1858 and 1860 but both died as infants. Teodora became gravely ili after her last child was born,
and married Mateo de Jesiis just before she succumbed in May, 1860 (MBv Mar. 1275; MBv Bur.
2:1172).

According to Librado, Mateo de Jesus was known by the same Indian name as his grandfather
Wataitset’. In view of his chiefly lineage from Muwu, Mateo de Jesus Wataitset” was asked to ascend to
the traditional chieftainship of the Chumash community at Saticoy after the death of Luis Francisco in
1864. He declined because he said he could not afford the expenses required of a chief. He nominated
Pomposa in his stead (see Muwu Lineage 2) but expressed the wish that his son [Prisciliano Halashu)
would someday assume the office (Hudson 1979:130; Hudson et al. 1977:31).

Mateo’s last marriage took place at Mission Santa Barbara in October, 1866 (SB Pres. Mar.
611). He wed Maria Celedonia, a recent widow, who lived at the Barbarefio Chumash community of
Cieneguita. She was the sister-in-law of Justo, who Librado described as being chief at Cieneguita. Mateo
de Jests Wataitset” and Maria Celedonia continued to live at Cieneguita for the remainder of their lives.
Mateo de Jesis died in 1871 as a widower (5B Pres. Bur. 2119),

As was mentioned above, Mateo’s son, “Feliciano” Halashu, was known to Simplicio Pico. Pico
reported that Feliciano never married and “liked to wander around to various towns.” Pico suggested that
Mateo’s son might have been living and working in Baja California at the time Pico was interviewed by
Harrington (n.d.b). It is through Mateo’s younger sister, Dorotea, that the lineage of the Chief of Muwu is
known to survive to the present day. Dorotea was orphaned when she was about four years old. She does
pot appear in the 1852 California State Census among Indians living at San Buenaventura, so she may
have been raised in a non-Indian household as was frequently the case with orphaned children. In the
1860 federal census, Dorotea’s name appears in the household of Ventura Pico, where she was wofking
as a “servant.”
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Dorotea had one child with an Englishman named William Hewitt (calied “Guillermo Quiubit™ in the
baptismal record) born out of wedlock in 1856 in Santa Barbara (SB OLS Bap. 859). This child died
early in 1859, and a few months later Dorotea married another Englishman, Richard (“Dick™) Jenkins.
According to his daughter’s reminiscences, Jenkins once served as a seaman on a vessel in the China war
(Harrington 1986: R1. 174, Fr. 690). In Santa Barbara, he made his living as a fisherman. He is listed in
the 1860 census with Dorotea’s and his young son, Ricardo, just a few dwellings away from the Pico
residence where his wife was tabulated as a servant.

Four children were born to Richard and Dorotea Jenkins between 1858 and 1866. The family lived in
a cottage on Chapala Street near the Santa Barbara waterfront. Only one of these children is known to
have died in childhood. Simplicio Pico told Harrington that Ricardo Jenkins (Jr.) was well known for
winning swimming competitions in Santa Barbara (Harrington n.d.b). Otherwise the subsequent fate of
the two Jenkins boys, Ricardo and Carlos, is unknown. At some point in their marriage, Dick and
Dorotea Jenkins underwent divorce proceedings according to Santa Barbara District Court records. Dorotea
died in 1873 at Santa Barbara.

The only daughter of Dick and Dorotea was Maria Ana Jehkins, born in 1860 and baptized on New
Years Day, 1861. Maria Ana Jenkins married Charles (“Carlos™) Hall in 1879. Thirteen children were
born to this couple between 1879 and 1904. The Hall family lived at 117 Bath Street in Santa Barbara,
and Maria Ana remained there until about 1954 (Plate XLII). She sold poppies on the corner of State and
Cota Streets for 35 years and was well known to local residents as “Mother’” Hall. Several of Maria Ana
Hall’s sons served in World War L. One of these, John Thomas Hall, a bugler, was killed in France in
September 1918, and the local Veterans post was later named in his honor. Maria Ana Hall marched in
each Memorial Day parade in Santa Barbara until she was past 80 years of age (Obituary, Santa Barbara
News-Press, Jan. 14, 1956).

Maria Ana Hall was consulted by J. P. Harrington between 1923 and 1925 (Harrington 1986: R1.
174, Fr. 690- 709). She once entertained George Heye and his party when they visited Harrington’s
excavations at the Burton Mound, which Heye had funded. Mrs. Hall was interviewed for the Santa
Barbara News Press in 1953 on the occasion of her 92nd birthday. She died in 1956. At that time she had
20 grandchildren and 30 great-grandchildren. The names of 32 of her descendants were listed on the
California Judgement Roll in 1975. Her children, Jasper Hall, Irene Lavine Catherine Hall-Dominguez,
and Albert Overton Hall, Sr. all have descendants living in Santa Barbara County today (see also Chapter
10, “Descendants of Jorge Juan Guehiachet™).

Muwu Lineage 2: Descendants of Julita Antonia Alisatapiyegue

Another prominent lineage from Muwu was that of Julita Antonia Alisatapiyegue (Figure 11.2), who
was baptized in 180] when she was about 45 years old (MSB Bap. 1369). She later married Yreneo
Apijohuit, a widower from Shisholop (MSB Mar. 431). Julita Antonia’s two children, Aquilino Coayahichu
and Maria Gabina Suluyegue, were also from Muwu. Each married and raised families at Mission San
Buenaventura, but only Maria Gabina had descendants who survived the Mission Period. Both of Maria
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Gabina’s marriages were to men who had come from coastal towns in the Santa Monica Mountains area.
Her first husband was Adriano Junomouit from Humaliwe, whom she married in 1801 (MBv Mar. 287).
Her second husband was Lorenzo José Toocs from Loxostox ‘ni, whom she married in 1808 (MBv Mar,
607). '

Although three of Maria Gabina’s five children grew up and married, only two of them had children
of their own: Maria Pomposa (1805-1857), the daughter of Adriano Junomouit, and Maria Baltazara
(1815-1859), the daughter of Lorenzo José Toocs. Both daughters were married several times. Maria
Gabina’s youngest daughter, Maria Baltazara, was first wed in 1831 to Manuel Maria, whose parents
were also from Miwy (MBv Mar. 1084 and see below, “Descendants of Donato Ciaachet and Maria
Visitacion Alchayegue™). Maria Baltazara and Manuel Maria had three children between 1839 and 1846.
After Manuel Maria died, Maria Baltazara was married in 1853 to Roberto “Villanor” Salazar, an Indian
from the vicinity of Guadalajara, Mexico (MBv Mar. 1229). She died in 1859 (MBv Bur. 2:1145).

The elder daughter of Maria Baltazara was Ynocencia, who wed José Flores of Sonora, Mexico in
1853 (MBv Mar. 1233). Apparently no children resulted from this marriage before Ynocencia’s early
death in 1860. Maria Baltazara’s younger daughter had died in 1848, so her only child who may have
survived beyond 1860 was her son, Jesis, who had been born in 1842. If Jesus adopted his stepfather’s
surname, then he may be tentatively identified as a vaquero named Jesiis Salazar whom Fernando
Librado knew, but unfortunately nothing further of his subsequent history has been found (Hudson
1979:58, 167).

Maria Pomposa, Maria Gabina’s eldest daughter, was married three times and had eight children
between 1826 and 1848. Her first marriage was to Pelayo José of Mupu, whom she wed in 1819 (MBv
Mar. 914). Maria Pomposa’s second marriage was to Francisco de los Ynocentes Chamayte (Samai),
interpreter for the missionaries at San Buenaventura, They were wed in 1837 (MBv Mar. 1132). Maria
Pomposa’s last husband was Santiago, whom she married in 1851 (MBv Mar, 1205).

In the 1852 California State Census, Marta Pomposa was listed with her last husband, Santiago, and
two of her children by Francisco de los Ynocentes: Pomposa, who was born in 1838, and José Benedicto,
who was born in 1848. These last two individuals are well-documented in mission records and in
Harrington’s notes. In 1852, the family appears to have been living in the Camulos vicinity because they
are listed with a number of Chumash people who came from towns in the interior, some of whom are
known to have lived at Camulos. Santiago had been born and raised in the Camulos vicinity to parents
baptized at Mission San Fernando (MBv Bap. 2:1137).

In addition to Pomposa and José Benedicto, there is the possibility that a third child of Maria
Pomposa may have been overlooked by the census-taker in 1852, Jesls Maria, born in 1843, may be
tentatively identified with an Indian by that name who was living at Saticoy according to the 1860 census.
An illegitimate son of that Jesis Maria was José Guadalupe, the first child of Candelaria, who later
became well known as a basketmaker at Ventura (see El Escorpion Lineage 3). José Guadalupe appar-
ently died young, although no burial record has been located for him.
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Pomposa, the daughter of Maria Pomposa and Francisco de los Ynocentes, was married in 1851 to
Odorico Chomo, an Indian from Mission Santa Barbara (MBv 1204). This couple settled in Saticoy and
are listed among the Saticoy Indians in the 1852 and 1860 censuses. They had six children between 1852
and 1864. Also living at Saticoy was José Benedicto, Pomposa’s brother. He married Maria Delfina, who
was partially of Santa Rosa Island descent. They had three sons between 1870 and 1875, before José
Benedicto’s premature death at age 27.

When Luis Francisco, the chief of the Saticoy community, died in 1864, Pomposa was elected to
take his place. In 1869 she hosted a major Chumash ceremonial gathering at the Saticoy rancheria that
included [eaders from the Mission Indian communities at Santa Inés, Santa Bdrbara, and San Fernando
(Hudson et al. 1977). Odorico died during the following decade, and Pomposa was the fast person to live
at Saticoy, according to Simplicio Pico (Harrington n.d.b). She then came to Ventura and lived there with
Saturnino Pacifico until her death in January, 1880. Saturnino then married Maria Delfina, Pomposa’s
sister-in-law.,

Two of Pomposa’s children, Juan Bautista Chomo and Petra Guadalupe Chomo, are known to have
had offspring. According to the 1880 census, Petra Guadalupe was a laundry worker in Ventura and
boarded at the home of Petra Pico, where Candelaria also lived {Johnson 1994). She bore three children
out of wedlock, two of them to Candelaria’s brother- in-law, Silvestre Rios {see Muwu Lineage 3), before
her death at the age of 20 in.1881. None of these children are known to have survived.

Juan Bautista Chomo disappears from the historical record by the time the 1880 census was com-
piled, and it is not known what became of him. His last mention is in the baptismal record of his daughter,
Josefa Delfina, who was born to Maria Delfina, widow of his uncle, José Benedicto. By June 1889,
Maria Delfina and Saturnino Pacifico, whom she later married, were living together as boarders in the
house of two elderly Chumash women, Ménica and Martina (Johnson 1994:49-50).

The daughter of Juan Bautista Chomo, Josefa Delfina, was raised as Saturnino Pacifico’s stepdaugh-
ter. Before the turn of the century she married Felipe Castiano of Mexico City and had ten children
between 1899 and 1920. Castiano worked as a custodian for the Hill School in Ventura for many yeats.
Most of the Castiano children seem to have died young, but one daughter had a large family, and another
is still a resident of Ventura County today. Theresa Helen Castiano married Eduardo Romero, whose
mother’s genealogy was previously discussed in Chapter 11 in the section on “Traceable Descendants
from Xaxas.” Two of their daughters (who are of documented 3/4 Chumash ancestry) were raised by
their grandmother, Josefa Delfina, and later were sent to Sherman Indian School. They and their children
continue to maintain an active role in Chumash heritage concerns in Santa Barbara and Ventura Counties.

Muwu Lineage 3: Descendants of Sebastian Francisco Meguinahichet and Tarsila Maria
Chapcushtimehue

This Muwu lineage, like the preceding two lineages, may be traced to modern descendants. Sebastidn
Francisco Meguinahichet and Tarsila Maria Chapeushtimehue were both natives of Muwu (Figure 11.3).
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Their ages when baptized indicate that they were born at Muww in 1752 and 1762, respectively. Four of
their children born at Afuwu were baptized at San Buenaventura, but only two of these lived to be
married: {1) Antonia Marfa Suatalmenahuan, who was married to Silvano Maria Tojachuit, also from
Muwu, and (2) Francisco de las Llagas Ayaimeguit. Both of these individuals had large families, and it is
interesting to note that one of Antonja Maria’s sons married her brother’s daughter, one of the few
instances of cross-cousin marriage that has been documented in mission records.

The youngest son of Francisco de las Llagas Ayaimeguit was Pedro Celestino Cha ki, who was born
in 1821 and was known to Fernando Librado. His Chumash name, Cha 'ki, was said to mean “a person of
great endurance’ (Hudson 1979:69-70). Pedro Celestino was married twice: first to Paula, whose father
was from Muwu (see Lisiqishi Lineage 3), and second to Juana (apparently Juana Paula, daughter of a
Venturefio father and Inesefio mother). One child came from his first marriage, but it is unknown whether
this child survived.

Pedro Celestino’s second marriage, recorded at Mission San Miguel in 1852 (SM Mar. 370), proved
ill-fated. While working as a cook for Anastacio Carrillo in Santa Barbara, Pedro Celestino killed his wife,
Juana, in the heat of an argument. After being convicted of this crime, he was sent to San Quentin Prison
in November 1857. In June 1859, Pedro Celestino participated in a mass jailbreak of fifty convicts
employed in the prison brickyard (Lamott 1972:54- 56). Some of the prisoners who escaped were later
hunted down in the vicinity of Mt. Tamalpais and shot. No record reveals whether Pedro Celestino
survived this bloody aftermath of rebellion. His entry in the San Quentin register simply mentions that he
escaped, with no further comment (McComb 1889).

Those descendants of Muwu Lineage 3 that may be traced to the present day come from Juan
Marcos, the son of Silvano Maria and Marfa Antonia. In 1847 Juan Marcos’s daughter Petra Abdona
married José Fusebio Rios from Mexico. She had two sons by him, José Epifacio Rios (“José¢ Grande™),
who later became the first husband of Candelaria [ Valenzuela], and José Siivestre Rios (*“José Chiquito™),
who married Juana de la Cruz Villaescuesa (Hudson 1979; Johnson 1994). José Eusebio Rios and his
family lived at Saticoy (Harrington 1986: R1. 95, Fr. 139).

Petra Abdona later left José Eusebio Rios and lived with Pedro Constancia, an Italian merchant in
Ventura (Hudson 1979:36-37). She had three children by him, one of whom, Carlota, later married.
Carlota Constancia’s son, Fred Garcia [a.k.a. Fred Constancia] was mentioned in an early interview by
E. M. Sheridan with Luis Arellanes, who was married to a daughter of Pedro Constancia by his first wife
(Arellanes 1982). No further information has been found pertaining to the descendants of Petra Abdona’s
children by Pedro Constancia.

Petra Abdona’s son José Silvesire Rios raised his daughter Juana Maria (“Jennie”} Rios, after the
death of his wife, Juana de la Cruz Villaescuesa (Plate XLIII). He also raised his stepdaughter, Maria
Basilisa Barrios, who married Cecilio Tumamait. Jennie Rios was married twice and had children by both
marriages. Her son, Phillip Rodriguez, married Edna McLean, who was also of Chumash ancestry. The
continued intermarriage among families of Chumash ancestry at Ventura demonstrates the social persis-
tence of San Buenaventura’s native community in the twentieth century. One of Jennie Rios’s daughters
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Plate XLIH. Juana Maria (“Jennie) Rodriguez (née Rios), about 1910, Muwu Lineage 3 and Loxostox 'ni
Lineage 2.
Courtesy of Caroline Pulido
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and many of her grandchildren and great grandchildren still live in Ventura County and remain active in
Chumash affairs today.

Muwu Lineage 4: Descendants of Pacomio José Chinaeshmeetsh

Pacomio José Chinaeshmeetsh of Mewu, born about 1815 and baptized in 1807, has descendants
appearing on more than one chart (see Figure 11.4, Figure 11.16, and Figure 11.10). A number of his
descendants became prominent members of the San Buenaventura Chumash community in post-secular-
ization times.

Pacomio José’s eldest son was Nicolas Factor Cuichahuit, who had married Maria Peregrina
Suluayehue of Lisigishi before they both came to Mission San Buenaventura in 1808 (see Lisigishi
Lineage 3). Their son Justino José Pahuaylihuit served as one of the alcaldes of Mission San Buenaventura
at the time of secularization, and Fernando Librado noted that he was a weaver at the mission looms
(Hudson and Blackburn 1983:88). His daughter, Paula, was the first wife of Pedro Celestino Cha ki,
whose life has been previously described (see Muwu Lineage 3).

Arsenio Aliguatanunachu, a grandson of Pacomio José through his daughter Marifa de la Luz
Gilimayehue, was born at Muwu in 1801 (Figure 11.4). Fernando Librado referred to him as “Alsenio,” a
member of the Brotherhood of the Canoe guild who would accompany his performance of the Fox
Dance with songs in the Cruzefio Chumash language (Hudson et al. 1977:69-72; Hudson, Timbreok, and
Rempe 1978:153, 169). Librado further commented that Arsenio lived in one of the largest jacales at the
mission rancheria (Harrington n.d.b). He was listed in the 1852 California State Census as a servant.

Pacomio José’s daughter Domitila Maria Pilipiyehue had four children who married and were living
at San Buenaventura when Librado was born. Her two sons, José Bernardino and Pio José, are both
listed with their families in the 1852 California State Census, immediately preceding the entry of a boy
named “Bernardo de Jesis” (probably Fernando Librado, see Johnson 1982b). According to an entry in
the marriage register, José Bernardino served as one of the alcaldes of the Indian community (MBV Mar.
11835). His brother, Pio José, worked as a servant according to the 1852 census.

Domitila Maria’s eldest surviving daughter was Francisca Salesia, the mother of Juan Estevan Pico
(see Plate I in Chapter 2). Her other daughter, Maria de los Dolores, was the mother of Ramona Norberta,
who later became Librado’s step-sister. The genealogies and known descendants of Ramona Norberta
and her cousin, Juan Estevan Pico, have been previously discussed in Chapter 10 under the sections
pertaining to Xaas and L akayamu. Despite their prominence within the San Buenaventura Mission
Indian community in the mid- to late nineteenth century, no descendants of Pacomio José Chinaeshmeetsh

are known to survive today.
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_Muwu Lineage 5: Descendants of Norberto de Jesis Alulmicat
and Norberta de Jestis Alapmenahuan

Norberto de Jests Alulmicat and his wife, Norberta de Jesus Alapmenahuan, both from Muwu, were
baptized at Mission San Buenaventura in 1807 (Figure 11.5). Their daughter, Faustiniana Putalyequelelene,
born about 1783, was also from Mwu. Her first husband, José Dionisio Yahichy, from S'apywi, died in
1823. Mariano de Jesis, the son of Dionisio and Faustiniana, survived past 1840, as indicated by his
continued listing in the mission padron. The Chumash name of Mariano de Jesiis was Ka 'yaw, according
to Fernando Librado. During the 1840s Mariano lived in a jacal near that of his parents on the ranch of
his brother-in-law, Juan de Jesas Tumamait (Harrington n.d.b).

Several Marianos were listed in the padrdn, all bachelors. Unfortunately, subsequent mentions in the
registers of Indians named “Mariano” do not distinguish which Mariano is meant. One of the Marianos
was married at San Buenaventura on New Year’s Eve 1842 to Carlota, a Venturefia neophyte and died in
1850 (MBV Bur. 2:948). Another Mariano was said to be the father of a boy bomn in 1843 whose mother,
Maria, was an Indian neophyte from Mission San Francisco Solano at Sonoma (MBV Bap. 2:1406). No
further record has been found of them. A Tthird?] Mariano from San Buenaventura was married at
Mission San Miguel in 1852 (SM Mar. 369). Nothing further is known of possible descendants of these
various Marianos, one of whom was probably Mariano de Jests Ko ‘vaw.

Afier her first husband’s death, Faustiniana married Sabino Maria Pik# of Mat ilha. Two of their
daughters grew up and married. One of these was Maria de los Remedios, the second wife of Juan de
Jestis Tumamait. This latter couple lived in ajacal (tule house) on the Cafiada del Diablo land grant that
Juan de Jesiis co-owned with José Gabriel (Harrington n.d.b). Maria de los Remedios had no children
from her marriage to Juan de Jesis before her death in 1853.

The second daughter of Faustiniana and Sabino Maria was Tomasa de Aquino. Tomasa married José
Calasanz (“José Salazar”) in 1835 (see also Liyam Lineage 1 in Chapter 10). Their eldest daughter was
Donaciana [Salazar], later to become well known as a Chumash basketmaker at San Buenaventura
(Hudson 1979:142; Moser 1993:45; Johnson 1994:59-60). Donaciana’s wedding in 1852 to Norberto
was described by Fernando Librado. During the celebration, Donaciana’s grandmother, Faustiniana (whose
name was mistakenly remembered by Librado as “Agustina”) threw bead money upon the male per-
former of the Chumash “Jealousy Dance” (Hudson 1979:30).

The only known descendants from Muwu Lineage 5 after the mid-nineteenth century are the children
of Donaciana’s younger sister, Maria Magdalena. Baptismal entries were found for two daughters and
two sons born to Maria Magdalena between 1863 and 1874. Only the second child came from her
marriage to Luis Valenzuela of Los Angeles, whom she wed in 1866. Her last two children were sons of
Ramén Castillo. It is known that the first two of Maria Magdalena’s children died young. Further re-
search will be necessary to determine if her other offspring survived or if Marfa Magdalena may have had
other children not yet identified.
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Muwu Lineage 6: Descendants of José Donato Ciaachet and Maria Visitacién Alchayegue

José Donato Ciaachet and his wife, Maria Visitacion Alchayegue, arrived at Mission San Buenaventura
in 1807. They had two young danghters born at Minwu and later had three other children at the mission
(Figure 11.6). Three of their children grew up to have children of their own, but only one of their
grandchildren, Manuel Maria Inocente, is known to have had his own family. We have previously dis-
cussed two other grandchildren, Ynocencia and Jesus Salazar, under the lineage of their mother, Maria
Baltazara (see Muwu Lineage 2).

José Donato Ciaachet’s and Maria Visitacién’s eldest daughter, Felipa Maria Alicumelelene, married
Francisco de los Ynocentes Chamayte (called “Inocente Samai” by Fernando Librado), who was a
Chumash-Spanish interpreter for Mission San Buenaventura. This couple’s son, Manuel Maria [Inocente],
married Francisca Antonia in 1842 and they had two children who were baptized at Mission San
Buenaventura in 1844 and 1846.

Francisca Antonia had come to Mission San Buenaventura in 1835 when she was ten years old, along
with her mother, Maria Gabriela Saicumu, and her older sister, Maria de Jesuis Yahapunaju. They were
from the Kemn River region, and spoke Bankalachi as their native Janguage, a dialect of Tubatulabal,
Maria Gabriela Saicumu and both daughters married Chumash men at San Buenaventura. Francisca
Antonio’s nephew, Valerio de Jesus, was interviewed briefly by Alfred Kroeber at the Tule River Indian
Reservation in the early twentieth century. Kroeber was the one who noted that Valerio’s mother’s
language was Bankalachi (Kroeber 1903).

Manuel Maria and Francisca Antonia seem to have left Mission San Buenaventura by 1848, because
the baptismal register does not include an entry for their third child, Manuel, who was born in that year.
Manuel Maria had moved with his family to Watsonviile, Monterey County where they were enumerated
in the 1860 U.S. Census in the Pajaro Township (p. 93, No. 727). Manuel Maria first worked for William
Brainard Post, who was married to Anselma Onésimo, a Rumsen (Costanoan/Ohlone) woman from
Carmel. He later worked as head vaquero for John B. Cooper who owned Rancho E! Sur. By 1368,
Manuel Maria had earned enough to purchase a cabin and piece of land on Big Sur Creek that had been
previously homesteaded by George Davis (Woolfenden 1985:3; Davis et al. 1990).

At some time following his listing in the 1860 census, Manuel Maria began using Inocente (written as
“Innocenti” in most local histories) as the family surname. His sons worked as laborers for various
neighbors who homesteaded or bought property in the Big Sur area. Francisca Antonia became known
for her services as a midwife. A family cemetery was begun after the death of Manuelito, a son of
Manuel Maria and Francisca Inocente. All of the other Inocente children, perhaps with the exception of
the eldest daughter, were said to be buried there as well.

At the end of his life, Manuel Maria Inocente becare mentally disturbed and was found one night
wandering along the creek, hiding from imaginary pursuers. He was taken to Stockton State Hospital
where he died on January 25, 1888 (Bisbee 1969; Woolfenden 1985:22). Mount Manuel, which may be
seen from the location of his former cottage at Pfeiffer Big Sur State Park, is named for Manuel Maria
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Inocente. Francisca Inocente lived alone at the end of her life and was cared for by the Post family until
her death in 1907. She, too, is buried in the family cemetery (Harrington 1985: R1. 80, Fr. 204; Woolfenden
1985:23).

The eldest Inocente daughter, Maria Magdalena, is not listed by name with other family members in
census records after 1860. Simplicio Pico told Harrington that there were several Indian woman from
San Buenaventura who married and lived in the Monterey area. It is possible that Maria Magdalena was
one of these, but further research will be necessary to determine her subsequent history and whether she
had children of her own.

Muwu Lineage 7: Descendants of Coleta de Jesiis Alulupienahuan

Coleta de Jesas Alulupienahuan was baptized in 1806. Her three children born at Muwu preceded her

* in baptism, their entries appearing in 1802 and 1803 (Figure 11.7). Coleta’s only grandchildren were born

to her eldest daughter, Juana Evangelista Casilgualayenle. Two of these grandchildren, Juana and
Hermenegildo, grew up and married at San Buenaventura. Juana married Laureano Antonio Yayluauchet
of Lu upsh in 1832. Their only son listed in the baptismal register died in 1839.

Hermenegildo married Leonarda de Portugal in 1844, but it seems that this couple separated because
children of other relationships have been identified for cach of them in 1857 baptismal records.
Hermenegildo was said to be the father of Jos¢ Juan de Jesis, a child born to Policarpa, an unmarried
woman descended from Lisigishi ancestors through her father’s lincage (see Figure 11.8).

There is some reason to believe that Hermenegildo may actually not have been the biological father
of José Juan de Jesis, because the latter went by the name Juan Miller, and Simplicio Pico told Harrington
that the latter’s father was an American named Miller who had a farm south of Ventura. Further informa-
tion about this family will be presented under the discussion of Lisigishi Lineage 1 below.

Lisiqishi (Lisichi)

The Chumash town of Lisigishi provided 60 converts to mission communities. Most of these (56)
were baptized at San Buenaventura, though four have been identified at San Fernando. We tabulated 12
children of Lisigishi natives born at other towns: Muwu 6, Sumuawawa 2, Sumo 2, Humaliwe 1, and
Shisholop 1. Fifty children born at the mission had parents who came from Lisigishi (see Table 11.1).
There were 34 children whose grandparents came from Lisigishi. The third generation removed from
people who came from Lisigishi consisted of only three individuals identified in mission registers. In
addition to the diagrams of descendants presented in this section (Figure 11.8-11.11), people from Lisigishi
also appear in Figures 11.16, 11.25,and 11.27.
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Traceable Descendants from Lisigishi
Lisigishi Lineage 1: Descendants of Maria Agapita Supilimehue

Maria Agapita Supilimehue was baptized at Mission San Buenaventura on New Years Eve, 1809,
when she was about 76 years of age (Figure 11.8). Her son, Manue! Juan Liguinahichu, also from
Lisigishi, was baptized the preceding day with his two wives. At the mission Manuel Juan was only
permitted to marry one wife at a time. He first wed his younger wife, Maria Julia Sajutienahuan. Upon
her death in 1824, Manuel Juan then renewed his marriage to his other wife, Maria Clemencia
Putalmenahuan, with the Church’s blessing.

Because only chiefs were typically married to more than one woman, Manuel Juan Liguinahichu’s
polygamy suggests that he may have been the headman of Lisigishi, but this was not explicitly noted by
the missionaries. His probable high political status may be inferred for an additional reason: Manuel Juan
Liguninahichu was listed first among the 41 people from Santa Monica Mountains native towns who were
baptized on the last two days of 1809. Being listed first in a group of converts baptized on a particular day
was a position commonly reserved for chiefs or other men of importance.

Manuel Juan Liguinaihichu had three children for whom marriages were identified in the San
Buenaventura mission records. His son, Valentin de Jests Guilaliachet, had the largest family and was the
only one who had grandchildren of his own. Valentin’s daughter Policarpa had three children between
1852 and 1867. Only her second son, José Juan de Jests, who was later known as Juan Miller, has been
traced further. His baptismal record lists his father’s name as Hermenegildo (see Mfurwu Lineage 7), but
his actual father was apparently an American named Miller (Harrington n.d.b).

Juan Miller was raised at Saticoy after his father left Policarpa and moved out of the area (Harrington
n.d.b). There is suggestion in Harrington’s notes from Fernando Librado that Juan Miller’s Indian name
may have been Liwinashu, apparently inherited from his grandfather. He used to work with Simplicio
Pico for William Wolfsohn unloading lumber from boats at Ventura. Juan Miller later married Maria Ayala
and lived at El Rio. He had at least three children. His known descendants today are from his son, Juan
Angel Miller, who was born in 1899.

Lisigishi Lineage 2: Descendants of Quirina Maczalmeu

One lineage of Lisigishi descendants that has been traced past the mid-nineteenth century has at its
apex a woman named Quirina Maczalmeu who was baptized in 18G7 at Mission San Fernando along with
her son, Quirino Yauifauit (Figure 11.9). Her daughter, Marfa Eutiquiana (also written “Eutychiana™), had
been previously baptized at Mission San Buenaventura in 1803. This daughter transferred to San Fernando
where she had nine children born from three marriages.

Marfa Eutiquiana’s last husband was Rafael Marfa, whom she wed in 1820. Rafael Maria was the
fifth person listed in the registers of San Fernando, one of a group of children baptized on the day the
mission was founded, September 8, 1797. He is later mentioned as being one of the mission alcaldes in
1836 and is listed among the San Fernando Indians in the U.S. Census of 1850.
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There is circumstantial evidence to suggest that Rafael Maria soon moved with several Indian fami-
lies from San Fernando and various missions in Chumash territory to the Grapevine Canyon vicinity near
Tejon Pass. In various documents pertaining to establishment of the Se¢bastian Reservation, an Indian
named Rafael is listed as a chief of this band. The only person by this name known to have survived the
Mission Period would have been Rafael Maria from Mission San Fernando. Rafael was said to be chief
of the “Castake” tribe when he signed the 1851 Tejon treaty that led to the establishment of the Sebastian
Reservation (Heizer 1972:39). His experience as an alcalde at Mission San Fernando and marriage to a
Venturefio woman probably propelied him into the position of leadership among the predominantly Chu-
mash families who settled along Grapevine Creek after secularization. Harrington’s Emigdiano Chumash
consultant, Juan Coluco, remembered Rafael as “captain™ of the “Venturefio” Indians settled at the
“Cafiada de las Uvas™ (Harrington 1985: R1. 100, Fr. 1079). Rafael’s eldest son, Juan de la Cruz, has
been tentatively identified as a man by that name, whose daughter, Maria, was baptized at Tejon in 1858
by a visiting priest from Santa Inés.

in the 1860 census of the Tejon Township, Rafael’s age was estimated at 80, although he was
actually 68 or 69. He was living in a household with another elderly man named Antonio, whose esti-
mated age was 91. The lack of mention of his wife and children suggests that they were deceased or had
moved elsewhere. Many of the Indians the census names in the neighboring households are recognizable
as Chumash and Yokuts people who had come from Missions San Fernando, San Buenaventura, Santa
Barbara, and Santa Inés (Johnson n.d.b). According to Juan Coluco, Rafael later moved from his home at
the Caflada de las Uvas to the Tejon Indian community at Las Tunas where he died (Harrington 1985: Rl
100, Fr. 1081).

Rafael’s last mention in government documents came in 1862, when he was co-chief with “Chico” of
the Surillo or Cartaka tribe of 52 men, 65 women, and 45 children. They owned 20 horses and had 40
acres of land under cultivation on the Tejon reservation (Wentworth 1863:325). “Surillo” and “Cartaka”
are apparently mistranscriptions for the names of two interior Chumash settlements: Shxwiyuxush
(“Sujuiyojos” at San Fernando, “Chujguiyujush” at San Buenaventura) and Kashtig (Castec).

Only one marriage record was found for any of Rafael Maria’s and Maria Eutiquiana’s children,
which would not be unexpected if the family relocated to Tejon. In 1849 their daughter, Raimunda,
married Lucio, a Venturefio man whose parents were from Chumash towns in the Santa Monica Moun-
tains (see Sumuawawa Lineage 1). Baptismal entries for three of Lucio’s and Raimunda’s children were
recorded at Mission San Buenaventura between 1850 and 1856. Two of these children died as infants,
but the last, Teresa, was mentioned by José Juan Olivas, who Harrington interviewed at Tejon. Olivas
mentioned that Teresa’s father, Lucio, had died in Bakersfield (Harrington 1986: R1. 98, Fr. 575).

It is tempting to identify Teresa as a woman by that same name who was photographed by J. P.
Harrington in 1917. Harrington identified this photograph as a Venturefio woman, but left no explanation
for why he captioned it thus (Harrington 1918:93, Figure 94). There was a Teresa living at the Santa
Rosa Rancheria near Lemoore, whom Harrington knew, but his records pertaining to her genealogy do
not reveal that she had any Chumash ancestry (Harrington 1989: R12, Fr. 35).
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Without further research, there is insufficient evidence at present to do more than speculate whether
Lucio’s and Raimunda’s child, Teresa, may have ended up marrying into a Yokuts community through
her family’s connection with the Indian reservation at Tejon.

Lisiqishi Lineage 3: Descendants of Felipa Benicia Sienahuan

We have previously touched upon the known descendants of Felipa Benicia Sienabuan of Lisigishi
in the sections pertaining to Muwu Lineages 3 and 4. Figure [1.10 shows how these genealogical dia-
grams interconnect. Felipa Benicia’s grandson, Justino José (sometimes called “Faustino™), was one of
the elected alcaldes of the Indian community at San Buenaventura following mission secularization. His
daughter Paula had one son, José Cosme Damian, born in 1947, through her marriage to Pedro Celestino
Cha’ki. No further record exists for either Paula or her son in the San Buenaventura registers.

Fernando Librado, who knew Pedro Celestino and Paula, described to Harrington how Paula took
toloache (Jimson Weed preparation) to assist her husband in regaining his health when he was i}l (Hudson
1979:69-70). She was deceased by 1852, when her widowed husband remarried at Mission San Miguel.

Lisigishi Lineage 4: Descendants of Perseverancia Silielelene

Perseverancia Silielelene of Lisigishi and her husband, Cosme Antonio Chahuguit of Sumuawawa,
were baptized as adults in 1806. Three of their children born at Mission San Buenaventura had families
of their own (Figure 11.11). The eldest daughter was Tomasa de Jests, born in 1806, and she married
Eustaquio Silieuse of Sis‘a. This may be the same man that Fernando Librado described as reputedly the
son of a bear shaman. Eustaquio was said to have found a supernatural bear suit on Sis ‘¢ Mountain and
flown in the air with it (Hudson 1979:124-125).

The son of Eustaquio and Tomasa de Maria Alfea was Juan Cancio, who married Martina Legie
from Santa Cruz Island (see Kaxas section in Chapter 10). Although this couple was married in Santa
Barbara where Martina had been raised, they eventually settled in Ventura. Juan Cancio died in 1869.

Maria de Porciincula was the second daughter of Cosme Antonio Chahuguit and Perseverancia
Silielelene. She married Nicasio Suyucucu of Shisholop and had one daughter, Juana de Mata, born in
1829. This daughter survived past 1840, according to the San Buenaventura padrdn where she is listed,
but her subsequent history is unknown.

Maria del Sacramento, the third daughter of Cosme Antonio and Perseverancia, married Mateo of
Kayiwish. Their son Ladislao, popularly known as “Estanislao™ was a vaquero and maker of fine braided
reins at Ventura, He married Leonarda, who was also partly of Santa Monica Mountains Chumash
ancestry (see Hipuk Lineage 3). In 1884 Estanislao was the victim of a mortal knife wound inflicted
during a conflict that occurred after a night of drinking at the Parian Dance Hall focated adjacent to San
Buenaventura’s Chumash neighborhood (Ellis 1994; Johnson 1994:55).
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Loxostox’ni (Lojostogni)

Most of the 39 people baptized at the missions from Loxosfox ni went to San Buenaventura (34)
with the remainder entering San Fernando (3) and San Gabriel (2). A total of 6 children of Loxostox 'ni
parents were tabulated from other Chumash towns: Humaliwo 2, Lisigishi 1, Sumuawawa 1, Ta’lopop
1, and Apunga (San Vicente?) 1. There were 39 children born at the mission who had parents from
Loxostox’ni (Table 11.1).

Twenty seven children had grandparents from Loxostox 'ni. In the third and fourth generations de-
scended from Loxostox 'ni ancestors, there were 31 and 4, respectively, identified in mission registers. In
addition to the diagrams of descendants presented in this section (Figure 11.12-11.14), people from
Loxostox 'ni also appear in lineages shown in Figures 11.2, 11.8, and 11.15. “Sumo Lineage 1”(Figure
11.15) is of particular interest because there are probably living descendants from a Loxostox 'ni ancestor
who may be traced in that lineage.

Traceable Descendants from Loxestox’ni’
Loxostox’ni Lineage }: Descendants of Esperato Anaucha

Esperato Anaucha and his second wife, Eugenia, were baptized at Mission San Buenaventura on
September 26, 1805. All of Esperato’s children who had been born at Loxostox 'ni had preceded him in
their arrival at the mission and were baptized between December 1802 and March 1805. His eldest
daughter, Maria Alfea Alashnimenahuan, came to the mission already married to a man from Humaliwo,
Acursio José Cachejpetsh (Figure 11.12).

Maria Alfea and her sister Dositea de Jesis Casiulielelene were Esperato Anaucha’s two daughters
from a previous marriage. His first wife, Vicenta Pascuala Silimehue, finally came to Mission San
Buenaventura from Loxostox ‘ni in April, 1806. All five of Esperato’s children from his two marriages —
even the youngest, Jos¢ Fernando, who was born at the mission in 1809 -- grew up and were married
themselves. Two of these children, José Gabriel Guilalahichet and Dositea de Jesus, are listed in the 1852
census. The last son, Jos¢ Fernando, was still living in the late 1840s; his family is not listed in the 1852
census, however, suggesting that they may have moved out of the local area.

José Gabriel Guilalahichet is the oniy one of Esperato Anaucha’s children from whom descendants
may be traced beyond the mid-nineteenth century. He was co-grantee along with Juan de Jesas Tumamait
of a grant focated near the mouth of the Cafiada del Diablo, received from Governor Pio Pico in 1845
(Johnson 1993a:159). José Gabriel built an adobe home there, where he lived with his extended family. A
smaller adobe was built nearby for his son [in-law?], [José de los Ynocentes?] Anakuws 'n, and a sweatlodge
was located nearby for the family’s use. José Gabriel made his fiving as a shoemaker and saddle maker
and was often mentioned as a singer for various Chumash dances and ceremonies held at San Buenaventura
(Harrington n.d.b; Hudson 1979).
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Six of José€ Gabriel’s eleven children reached adulthood, and four of these had children of their own,
All of his surviving children were listed in the 1852 census, all but one of them living with him. Only his
married son, Antonino, was listed living elsewhere, with his wife’s parents, just as José Gabriel’s son-in-
law appears to have been listed with him. For this family at least, matrilocal residence seems to have been
favored in post-Mission times. It was also the predominant pattern in Chumash society at the time of
contact (Johnson 1988a: Chap. 6).

Several of José Gabriel’s grandchildren are known to have remained in the Ventura area. Maria
Guadalupe, the daughter of his son Jacobo de la Marca, died as a young woman in Ventura in 1881. Two
of José Gabriel’s grandchildren through his daughter, Maria Antonia, were still living at the time Harrington
began his research in the second decade of the twentieth century. One of these was Francisco More, born
in 1859 as the illegitimate son of Sespe Ranchero Thomas Wallace More. The other daughter, Juana
Basilia, was born 1o Maria Antonia through her marriage to Pantaledn, who was the son of Pedro Antonio
Chuyuy and Euqueria, and the brother of Candelaria [Valenzuela]. Both Francisco More and Juana
Basilia were raised at the Saticoy Chumash community.

In 1882 Francisco More married Maria Antonia Domec, the granddaughter of Odén Chijuya (see El
Escorpion Lineage 1). He had several children born at Ventura, including one by Paula Flores, a woman
of 1/4 Chumash ancestry. The subsequent history of Francisco More’s children has not been traced
beyond the 1880s. José Peregrino (Winai) Romero told Harrington that Juana Basilia, Francisco More’s
half sister, was living in Santa Paula (about 1915?) with Romero’s son’s family (Harrington n.d.a: R1. 5,
Fr. 263). It is unknown whether she ever married. Harrington eventually contacted Francisco More and
took his photograph at Saticoy in August, 1933 (Plate XLIV).

Loxostox’ni Lineage 2: Descendants of Matea Alaputalmehue

Matea Alaputaimehue was baptized at Mission San Buenaventura in January 1808, when she was
about 60 years old. Three of her four children came to the mission already married to spouses from other
Santa Monica Mountains towns (see Figure 11.13), Her only known descendants come through her son
Floriano José Guasticucay, whose wite, Maria Olegaria Alulgualienahuan, was from Humaliwo.

The second son of this couple, José Antonio Aliguanunaze (also called Xotoyo), was married in 1837
to Juliana de Jesiis, whose parents were from the Chumash town of Mupu (Santa Paula). José Antonio
built an adobe house with a carrizo roof at a place called Xmanéw on the east side of the Ventura River
south of Caiiada del Diablo (Harrington n.d.b) and made his living through cuitivating the surrounding
fields. José Antonio was listed along with his farge family in the 1852 California State Census, where his
occupation was listed as “farmer.” He died in 1860, and his widow then married Roberto Salazar, a
Mexican Indian from Guadalajara. She later served as a linguistic consultant for Alphonse Pinart regard-
ing the Santa Paula dialect of Ventureiio Churnash (Heizer 1952; Johnson [994:63-63).

Both José Antonio Aliguanunaze’s daughter, Juliana, and his son, José Peregrino [Romero or Tapia],
married and had families of their own. A third son, Miguel [Tapial, also married and raised two stepchil-



Plate XLIV. Francisco More (Loxostox 'ni Lineage 1) and José Juan Olivas (S 'apwi Lincage 3) at
Saticoy, 1933.

Harrington Papers, National Anthropological Archives, Smithsonian Institution 91-31444.
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dren. Juana de la Cruz Villaescuesa, Juliana’s daughter by her second husband, in turn had two daugh-
ters, Maria Basilisa Barrios, who married Cecilio Tumamait (see Plate XXXIX), and Juana Maria Rios
(see Muwu Lineage 3, Plate XLIII). Many residents of Ventura County today may trace ancestry from
Loxostox 'ni through these two half sisters,

José Peregrino (Winai) Romero served as a Veaturefio consultant to J. P. Harrington (Plate XLV). He
married Susana, the daughter of Luisa Ygnacio, in 1875 (see Plate XXXIII). She had ancestors from
Chumash towns on Santa Cruz Island through her father’s line, Descendants of José Peregrino Romero
have been discussed previously in Chapter 10 under the section on “Traceable descendants from Xaxas™
and in the section on Mwu Lineage 2. As was mentioned in those discussions, many of his descendants
are active participants in Chumash heritage projects today.

Loxostox’ni Lineage 3: Descendants of Timotea de Jesiis Alalimenahuan

The last lineage to be discussed under the section on traceable descendants from Loxostox ‘ni is that
of Timotea de Jesus Alalimenahuan through her son Santiago Kuhi i (Cugi), who was also from Loxostox ‘ni
(Figure 11.14). Fernando Librado knew this man, who in his old age lived in a jacal at Koxso (see Figure
8.1). He received gifts from neighbors showing devotion and once performed a healing ritual witnessed
by Librado (Hudson et al. 1977). He was listed in the California State Census with his second wife,
Cecilia, and their daughter, “Cruz.” Santiago’s occupation was listed as “Mason.”

In 1852 Santiago Kuhi’i’s grandson Pacifico married Marta, who was probably the daughter of
Higinio, a Castac Chumash man baptized at Mission San Fernando. The Indian ceremonies that accom-
panied this wedding, in which at the same time several other young couples were also married, were
described by Fernando Librado (Hudson 1979:28-30). Pacifico lived with his young bride in a temporary
enclosure the next summer at the Chumash settlement at Quyuy (San Miguel) on the east side of the
Ventura River (Harringtonn.d.b). Their marriage did not last long because of Pacifico’s untimely death in
1859. His widow, Marta, seems to have moved to Rancho El Escorpidn near San Fernando where she set
up a household with Bernabé, the son of Odon Chijuya Santiago’s youngest daughter has been identified
very tentatively in the records of Santa Inés, where she was listed as “Maria Ventura de la Cruz,” an
unwed mother of a child born in 1864. Tt is tempting to identify this woman further as “Maria Ventura,”
who was wed to an Indian named Estanislao. This family lived at Tejon, but would stay with Juan
Estevan Pico in Ventura in the 1880s (Harrington n.d.b). It perhaps adds strength to this suggested
identification to note that Pico’s family was listed immediately beneath that of Santiago Kuhi'i in the
1852 census, and that he and Marta [Ventura?] de la Cruz were the same age and would have grown up
together as neighbors.

Sumo

A total of 38 people from Sumo have been identified in the registers of the various missions. The
jargest number of these (eighteen) were listed from Sumo in the San Buenaventura baptismal register. An
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additional individual from Sume, Guillermo Maria, who was married at San Fernando, was said to be
from San Buenaventura, and he has been included in the data base for completeness sake, despite the
fact that he has not been identified in the baptismal register of either mission. At least sixteen people who
were entered in the baptismal register at San Fernando have been traced with some confidence to Sumo.
Two more went to Mission Santa Barbara. One woman from Sumo, Maria Guadalupe Alsilmelelene, died
at Mission San Buenaventura but was said to have been a neophyte at San Gabriel.

A total of ten children born to a parent or parents from Sumo were listed from other Chumash towns.
Only one of these (a child from Mishopshno) was not from one of the towns selected for special study in
this chapter. The other nine were distributed as follows: Humaliwo 1, Loxostox 'ni 1, Lisiqishi 2, S apwi
1, Sumuawawa 1, Hipuk 1, Ta’lopop 1, and El Escorpién 1. Eleven children born at the mission had
parents from Sumo (Table 11.1). There were 23 children whose grandparents came from Sumo. Ten
were identified in the third generation descended from Sumo ancestors and one in the fourth generation.
In addition to the single diagram of descendants from a Sumo man presented in this section (Figure
11.15), people from Sumo also appear in a number of other charts: Figures 11.8,11.13, 11.21,and 11.24-
11.27. However, only in the case of Sumo Lineage 1 is there a strong likelihood that descendants from
Sume have survived to the present day.

Traceable Descendants from Surmo
Sumo Lineage 1: Descendants of Aniceto de Jesus Acslahuit

As was mentioned in the Loxostox 'ni section, Sumo Lineage 1 (Figure 11.15) also contains descen-
dants of a Loxostox 'ni ancestor and might just as well have been considered with other lineages from that
town. Aniceto de Jesis Acslahuit from Sumo and his former wife, Juana de Valois Alutimehue from
Loxostox 'ni, are at the apex of this lineage. They were baptized independently from one another at
Mission San Buenaventura and had separated by the time they came there. Aniceto de Jesais Acslahuit
was the half brother by a deceased father of José Bemardo Ytumuchu of Hipuk (see Figure 11.26).
Aniceto de Jests married Afra Marfa Atsilieulelene of Sumuawawa after he went to Mission San
Buenaventura (see Figure 11.25).

Ferrucio Munetsh or Saputiyaze, the son of Aniceto de Jests Acslahuit and Juana de Valois Alutimehue,
was listed as a native of Talopop when he was baptized at Mission San Fernando in 1803. Shortly
thereafter he transferred to San Buenaventura where he later married Romana Chuastipichue of S omis.
In San Buenaventura’s registers, Ferrucio’s birthplace was listed as Loxostox 'ni, his mother’s town. He
had five children born at the mission between 1811 and 1822. Only two of these are known to have
married: Domingo de Jesfis [Guzmén] and Evarista,

Simplicio Pico, who was extensively interviewed by J. P. Harrington, was the son of Ferrucio’s
daughter, Evarista. Simplicio Pico’s baptismal record states that his father was Simplicio, Evarista’s
husband, but it was commonly believed that his biological father was Vicente Pico, who was father also
of Juan Estevan Pico (Harrington n.d.b). Simplicio’s padrino (godfather) was Domingo de Jests, his
maternal uncle. :
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Evarista died in 1846. Simplicio told Harrington that he was raised by Dr. Manuel Poli, a Spanish
physician, who purchased the Rancho Ex-Mission San Buenaventura from Arnaz (Harrington n.d.b;
Drapeau 1965). He also mentioned that his grandmother cared for him during part of his childhood
{(Harrington n.d.b). This was apparently his paternal grandmother, Maria Carmela Alicsamenahuan from
Sumuawawa, in whose household he was listed in the 1852 census.

Simplicio Pico spent a number of years working in Monterey County before returning to Ventura
where he married Petra, a well known basketmaker, in 1875. After Petra’s death in 1902, Simplicio lost
possession of their home on Spruce Street. When Harrington was first making inquiries about possible
Chumash consultants in 1913, he was told that Simplicio alternated his living quarters between a cigar
store owned by a Mr. Figueroa on Main Street and the home of Antonio Ayala near El Rio. Pico died on
February 12, 1918 (Blackburn 1975:20; Harrington n.d.a: R1. 5, Fr. 581; Johnson 1994:60-62).

Simplicio Pico’s uncle, Domingo de Jests Guzman, was married twice. His second wife was Apolonia
(see Swaxil Lineage 2 in Chapter 10). Baptismal records for some of their children have been located in
both the registers of Mission San Buenaventura and the Plaza Church of Los Angeles. The family
apparently moved around a lot, and records for several of their known children have not been found.
According to Simplicio Pico, Domingo de Jesis Guzman “died up north somewhere” (Harrington n.d.b).

At least three children of Domingo de Jesis and Apolonia Guzman married and had families of their
own. Their daughter Juana married José Fernando Romero, son of José Peregrino (Winai) and Susana
Romero (see Xaxas Lineage 1 and Loxostox 'ni Lineage 2 in Chapter 10). José Fernando’s and Juana’s
son, Jestis Romero, never married, and their daughter, Maria Romero, moved to the San Joaguin Valicy.
Her Romero cousins, who still reside in Ventura County, do not know of her subsequent history.

Domingo Guzméan (Jr.) married Carlota Aguayo. Only three of their children were identified in the
baptismal register at San Buenaventura, and all died young, However, it seems more children were born
to them, because Simplicio Pico told Harrington that Domingo was living at San Cayetano and had a large
family there (Harrington n.d.b). Further research will be necessary to determine if descendants of this
family may be located.

Cristina Guzman married Francisco Sanchez. Simplicio Pico said he thought that they might be living
in San Diego at the time he was interviewed by Harrington, At least one of their children was baptized at
the Church of Our Lady of Sorrows in Santa Barbara, and a daughter of this woman was living in Fresno
in the early 1970s, according to correspondence in the Rosario Curletti Papers at the Santa Barbara
Museum of Natural History. Efforts to contact this family during the course of this project were unsuc-
cessful.

Humaliwo (Humaliu)

Humaliwo is the only coastal Chumash town in the Santa Monica Mountains that had more people
baptized at Mission San Fernando (86) than at San Buenaventura (28). Two men from Humaliwo were
baptized at Santa Barbara and one at San Gabriel. Besides those people for whom baptismal numbers
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were located, one woman from Humaliwo, Mariana, was married at San Fernando yet could not be
identified in baptismal records, We have added her as an additional individual from Humaliwo in the data
base.

Besides those people specifically recorded from “Humaliv,” “Umalibo,” and “Jumaliguo” in mission
registers, there is some reason to suspect that a group of four adults listed from “Ongobepet” at Mission
San Fernando may actually have been from Humaliwo. One of these, Eduardo Jutchu, transferred to San
Buenaventura and was listed from Humaliwo in the registers of that mission (see Humaliwo Lineage 1).
A married couple from Ongobepet, Lucio Tupinauyt and Lucia, were parents of a Humaliwo child. The
remaining Ongobepet individual, Martina, also had a daughter from Humaliwo. All these close links
between Ongobepet and Humaliwo appear to make this a straightforward case for four people being
baptized under the Gabrielino/Tongva name for their Chumash town, but some uncertainty remains
because of Ongobepet’s similarity with another native placename.”® Because the origin of these four
individuals is subject to differing interpretations, we have left them under their Ongobepet designation in
the data base, while bearing in mind that they may actually be from Humaliwo.

No less than thirteen children baptized from other native towns had parents who have been identified
from Humaliwo. Two of these seem to have come from Gabrielino/Tongva towns: one child from
Ajahata (a name that only occurs once in the San Fernando registers) and one baptized at San Gabriel
from Yangna (Los Angeles). The remainder are from Chumash towns (or in the case of El Escorpidn,
partly Chumash), all but one from the Santa Monica Mountains: Sumo 3, Loxostox’ni 2, $’apwi 3,
Ta'lopop 2, and E] Escorpion 1.

There were 127 children born at the mission who had parents from Humaliwo (Table 11.1). If
descendants born at the mission to Ongobepet parents are added, then the total would be increased by 3
to 130. Seventy-seven children had grandparents who came from fHumaliwo. The third and fourth
generations recorded in the mission records data base as descendants from Humaliwo ancestors num-
bered 38 and 23, respectively. However, as the discussion of individual lineages will demonstrate, a
number of descendants were identified in records which were not incorporated into the data base, so
these figures must be viewed with caution. In addition to the diagrams presented in Figures 11.16-11.20,
people from Humaliwo also appear in Figures 11.2,11.12,11.13, 11.21,11.25,and 11.31-11.33.

3% King {1993:35) has suggested instead that Ongobepet might refer to a Gabrielino/Tongva town at Redondo Beach,
because J. P. Harrington recorded the name Onrgoovanga for that location. Most likely the two places are different but have
the same linguistic derivation, coming from ongoova *salt’ (McCawley 1996: 63).




L
<
)
Q NM 4% CHM Q
WMarta Y omasa Eduarde Pia Maria
Alishatapmenahuan Jutchy Alcuyehue
(S'apw)) {Humalino) {Hurnaiing)
17 43-1812 17331847 17371819
“Capitan de Ongobepet”
F 1036] @]
i =
JAN 5
Lucfa de Sal ChiM Traiano José Marfa Olegaria CNM =R
ucia de Salerno ariano José Alslgualienahuan
Taliyulelene Yurausumy (?,‘umaf,‘wa) Juana de Parma Juan E)
{Humaliwo) {Humalivwo} 17771814 Aluimeielene Columbino E
1765-1812 1763-1825 P 3 (Hurmalino} Cu;l!a;het j=yd
[Ses Loxostox'ni Lineage 17771813 {Lisigishi) &
for descendants) 17631807 =
=
I =
f= N
; il é Civl : l:.
Gaudiosa Leon Guido =
Simelene Alagifnelglgne Agustina Antonia Osvaldo Maria Eusehia 18087 g
(Humatin (Humaliva) Ulumehue Jahuiachet [See Muwu '5
1783.1608 1708-1830 (W) (Rumaliwo) Lineage 3]
% [See Muwu 180118412 e
| Lineage 4] o]
©
=2
—
=}
a
Brigida Antonino Mlguel Jnse Maria Maria Jogé Andrea =
1818.4856 18231680 de lus de Jeslis Balerio 1848-7 =
Santas 1840-2 de Josts 2
1831-? 1844.1842 g
=
O A O !
Q
=2
Felicita Tealiio Guadalupe José HevaHalerio &
Balerio Baleric Balerio Balerio Yah-pin-ich
1881-? 1891-? 15942
John Manuel Frances Manuel Bonifacio Manue! Felipe Manuel William Alto Lorita Alto

Figure 11:16 Humaliwo Lineage 1: Descendants of Eduardo Jutchu (See also S apwi Lineage 1)



F

Lineal Descendants from the Santa Mottica Mountains 303

T;'aceable Descendants from Humaliwo
Humaliwo Lineage 1: Descendants of Eduardo Jutchu

As was mentioned above, Eduardo Jutchu was baptized at Mission San Fernando as the capitan of
Ongobepet, yet after he transferred to San Buenaventura, his origin was listed as Humafiwo (Figure
11.16). At one time or another, Eduardo Jutchu fathered children of three different women: (1) Maria
Tomasa Alishatapmenahuan of $ apwi; (2) Geminiana Alistiyeulelene; and (3) Pia Maria Alcuyehue,
whom he married at San Buenaventura. Because multiple wives are known to have been the prerogative
of political leaders, Eduardo Jutchu would appear to be an example of this practice (cf., Edberg 1982:4-
37). However, an examination of the birth dates of his various children reveals that he seems to have
been married sequentially rather than concurrently to these different women.

Besides Figure 11.16 discussed here, Eduardo Jutchu’s descendants appear on two other Santa
Monica Mountains diagrams: Figures 11.13 (Loxostox 'ni Lineage 2) and Figure 11.21 (S apwi Lineage
1). His descendants through his daughter, Maria Olegaria Alulgualienahuan, have been previously de-
scribed under the discussion of Loxostox 'ni Lineage 2. They include the many descendants of Juana de
la Cruz Villaescuesa and her uncle, José Peregrino Romero, who live in Ventura County today.

Our discussion here centers on Eduardo Jutchu’s son, Mariano José Yumusumu, who was baptized
at Mission San Buenaventura in October 1803 (Figure 11.16). Two of his children from Humaliwo,
Leonor Alagimelelene and Osvaldo Jahuiachet, had been baptized the preceding February at Mission San
Fernando but then joined their parents at San Buenaventura. Leonor and Osvaldo each were married
twice and had large families, but no known descendants have been traced from them.

Mariano José Yumusumu’s youngest son, Guido, was born in 1809, He was married in 1836 to
Maria de Jesis Yahapunaju, a young Bankalachi [Tubatulabal] woman recently baptized at San
Buenaventura. Maria de Jesus was the sister of Francisca Antonia [Inocente] (see Muwu Lineage 6). Itis
interesting to note that the deceased father of Maria de Jesis Yahapunaju was an unbaptized Indian
named Oguotono. This is almost certainly the same man, Owotono, said to be a Paleuyami Y okuts chief,
whose name was to appear nearly a century later in a genealogy collected by Anna Gayton during her
ethnological fieldwork among the Yokuts (Gayton 1948:46).

Guido and Maria de Jeshs had three children born at Mission San Buenaventura between 1840 and
1849, but only one of these, “Wallerio” [José Balerio de Jesis] was identified in the 1852 census.
Sometime thereafter Balerio moved to the Tejon reservation with his parents. He was married at Tejon to
Teresa, apparently a cousin of Harrington’s Kitanemuk consultant, Engenia Méndez. Later he moved to
Tule River Reservation and was briefly interviewed there by Alfred Kroeber in 1903 (Kroeber 1903).
Balerio’s youngest daughter, Neva, was married twice to Yokuts men. A number of her descendants are
members of the Tule River Reservation today but are largely unaware that they are partly of Chumash
ancestry.
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Humaliwo Lincage 2: Descendants of Ana Juana Putalmen

Ana Juana Putalmeu was baptized at Mission San Fernando in February 1805 (Figure 11.17). The
following year she married Roque, a widower, from Syutkanga (Encino). She had four children from this
marriage between 1808 and 1817. After Roque’s death in 1820, Ana Juana Putalmeu married Lucio
‘Tupinauyt from Ongobepet (see above for a discussion of the close connections and possible equivalence
of Ongobepet and Humaliwo).

Two of Ana Juana’s daughters married at San Fernando. Her youngest daughter, Cayetana, married
a man from Humaliwo, but there is no further record of what became o_f their young son, Juan Dimas,
who was orphaned at age six. The older of the two daughters to be married was Telesfora, who wed in
1828. Her daughter, Petra, married Higinib de Jesfis, a Chumash man whose parents came from
Shuxwiyuxush. Higinio and Petra settled at the Rancho Camulos where they raised a large family, Three
of their sons (the “Higinio” or “Hinio” brothers) later moved to the Tejon Indian community.

Rosa de Jesus married Juan José Fustero, a man of Kitanemuk and Tataviam ancestry who lived in
Piru Canyon (Johnson and Earle 1990). Only one of her children, Juan José (“Juanito™) Fustero, Jr., was
found listed in the San Buenaventura baptismal register, but it is known that there were several others
(Smith 1969). Juanito Fustero later moved to the Santa Ynez Valley where he was employed by the Buell
family. He became a close friend of some of the Chumash families on the Santa Ynez Reservation. His
two sisters also moved to the valley and lived in the Lompoc area. None of these Fusteros married or had
families, so far as is known (Glenn Buell, personal communication). The three Higinio brothers who
moved to Tejon Ranch where they worked as vaqueros were José, Ramén, and Francisco (“Frank™).
Harrington recorded their Indian names as Halashu, Wawyol, and Chumcti: ‘ma 't respectively (Harrington
1986: RI1. 98, Fr. 580). The latter two Higinios were known to J. P. Harrington when he conducted
ethnographic and linguistic research at the Tejon Indian community. Harrington also interviewed José
Higinio’s daughter Juana Encinas, who was married to a vaquero at the Tejon Ranch (Plate XLVI). The
mother of Juana Encinas was a Tubatulabal Indian woman, Ana. Ana was a sister of Estevan Miranda,
who later served as an ethnographic and linguistic consultant to Harrington and the Voegelins (C. Voegelin
1935; E. Voegelin 1938). Ana and Estevan had both been raised by a Chumash stepfather at the Indian
settlement at the bottom of Grapevine Canyon and later at Las Tunas on the Tgjon reservation. Juana
Encinas has a large number of descendants who today reside in the Bakersfield area (Johnson n.d.b).

Frank Higinio married Angelita Montes, the danghter of Magdalena Olivas, a Kitanemuk woman.
Angelita’s stepfather was José Juan Olivas, a Venturefio man who had been born at Saticoy (see S'apwi
Lineage 3 and El Escorpién Lineage 3). Frank and Angelita Higinio had one son, Agustin (whose surname
was shortened to Hinio), before they divorced. Angelita then married Ignacio Montes. Harrington pub-
lished a photograph of the young Agustin Hinio in one of his reports on his California Indian fieldwork.
He captioned the photograph as “Venturefio Man” (Harring'ton 1920:74, Figure 73).

Agustin Hinio was a lifelong resident of the Tejon Indian community. He worked as a vaquero on the
ranch, as had his father and grandparents before him. He married several times. His first wife was
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Margaret (“‘Cuca”) Yuca, who was of San Fernando Indian ancestry. He had one daughter named Magdalena
from this marrtage. Agustin Hinio next married Isabelita, his cousin through his mother’s half-sister
(Johnson n.d.b). A number of descendants of Agustin Hinio live in Kern and Los Angeles Counties today.

Humaliwoe Lineage 3: Descendants of José Miochy

One lineage of Humaliwo descendants to survive past the mid-nineteenth century was associated
with the Barbarefio Chumash community at La Cieneguita. These families were descended from José
Miochy, who was baptized at Mission Santa Barbara in July 1801 from “Jumaliguo, del ofro lado de San
Buenaventura” (Figure 11.18). It was stated in the register that he had already been given a provisional
baptism in May 1800 by José Yujimuut, a Santa Barbara Mission neophyte from Syuxtun. At the mission,
José Miochy married Maria Celia from Shalawa (Montecito). He died in 1821.

José Miochy had three children who became part of the Chumash community at La Cieneguita: Luis
Gonzaga, Juana, and Ysidora. The biography of Juana’s son, Vicente Garcia, is well known, both from
Harrington’s interviews with Chumash consultants and from historical records (Johnson 1994:55-59). He
married Maria Tomasa, the daughter of Maria Ygnacia and the Indian alcalde Macario, and settled atLa
Cieneguita. Vicente Garcia was the source of the first Barbarefio Chumash vocabulary to be published
(Gatschet 1879). In 1875 he was evicted by Thomas Hope, the Indian agent originally appointed to look
after Indian affairs at Cieneguita. Hope eventually induced many of the Indian residents to sell their
property to him (Schaaf 1981).

By 1880 Vicente Garcia had moved to Ventura where he was tabulated as a boarder in the household
of Juliana Salazar and her son, José Peregrine Romero and his family. Garcia soon moved in with
Donaciana (see Muwu Lineage 5). On the moming of September 19, 1881, Vicente Garcia was arrested
as the prime suspect in the murder of the Indian Estanislao (see Lisigishi Lineage 4). He was tried and
convicted for this crime, although evidence that later surfaced suggested that he was probably innocent.
A number of appeals to the Governor to grant him a pardon were unsuccessful, and Garcia died in San
Quentin Prison in 1899 (Ellis 1994; Johnson 1994).

Atthough Vicente and Tomasa Garcia had many children when they lived in Santa Barbara, only one
of these, Maria de las Angustias, was known to reach adulthood. Juan Capistrano, another Chumash
resident of La Cieneguita, and Maria de las Angustias Garcia had a daughter born in 1878. Further
research will be needed to determine the fate of mother and daughter. It is known that Juan Capistrano
was later killed when he worked as a vaquero at Tejon (Harrington n.d.b).

Another lineage of José Miochy’s descendants may possibly exist through his daughter Ysidora. No
burial record was discovered for one of Ysidora’s daughters, Juana, who was born in 1835. There is
some infriguing circumstantial evidence to indicate that this Juana may be a woman by that name who
had a large family through a common-law marriage with an [rishman named John (“Juan”) O’Brien. The
1852 California State Census lists an Indian girl named Juana, apparently working as a servant in the
household of Henry Carnes, the District Judge in Santa Barbara. A few households away was the family
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of Albert Packard, an attorney. Packard later served as.a godfather for one of the children born to a
woman named Juana O’Brien..

Juana and John O’Brien’s eldest daughter, born about 1858, was Ysidora (Plate XL VII). As children
were often named for grandparents or other relatives, this name again provides some circumstantial
evidence that Juana, the daughter of Ysidora, may have been the Indian woman who set up housekeeping
with John O’Brien. Unfortunately this couple was never married by the Church, so direct documentary
evidence regarding the names of Juana O’Brien’s Indian parents is absent. Simplicio Pico told Harringion
that the mother of the O’Brien children was a full-blooded Indian woman. Unfortunately Harrington did
not record whether or not she was Chumash (Harrington n.d.b).

Several of Juana O’Brien’s children and grandchildren had Chumash connections as well, which also
hints at their suspected Chumash ancestry. Ysidora O’Brien married Manuel Dominguez, an Indian born
at the Sanja Cota Chumash community, later to become the Santa Ynez Indian Reservation. Their
second daughter, Catarina O’Brien, had a daughter by Urbano Lépez from Santa Ynez, the son of a
Purisimefio Chumash mother. Guillermo (William) Branch, a grandson of Juana O’Brien, married Ana
Mandinez, the niece of Juan Justo, one of Harrington’s Barbarefio Chumash consultants. The descen-
dants of William and Ana Branch still retain title to an Indian tand allotment on Refugio Pass, given to
Ana Branch’s grandmother, Cecilia Justo.

Many descendants of Juana O’Brien may be traced through Catarina O’Brien’s marriage to Fran-
cisco Bermudez. Other descendants undoubtedly exist through Ysidora O'Brien’s marriage with Manuel
Dominguez, although they have not been identified during the course of this study. When Manuel
Dominguez died in 1964 at 100 years of age, his obituary in the Santa Barbara News-Press stated that he
was survived by one son and two granddaughters, one who lived in Tokyo and one in Manila.

Humaliwo Lineage 4: Descendants of Pascual Jayyachet and Pascuala

Pascual Jayyachet and his wife, Pascuala, were baptized at Mission San Fernando in 1805 (Figure
11.19). Their only known son Norverto was born at the mission in 1807 and married Francisca, the half
sister of Urbano Chari, a co-grantee of Rancho El Escorpidn. Norverto and Francisca had a large family.
Francisca and three of her children are listed in the 1850 census among Indians living at El Escorpidn.

Norverto’s and Francisca’s son Carlos was listed in the both the 1850 and 1860 census records
among Indian families at El Escorpién, along with his wife, Petra, who was of mixed and Kitanemuk/
Serrano ancestry. Three children are listed with Carlos and Petra in the 1860 census. Further research

will be necessary in the Los Angeles Plaza Church registers and later census records to trace this family
further.
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Humaliwe Lineage 5: Descendants of Olava

Olava, another woman from Humaliwo, was related to the family discussed in Humaliwo Lineage 4
through her marriage to Urbano Chari, who was ce-grantee of El Escorpion (Figure 11.20). In fact, their
son, Manuel, appears to have been a third co-grantee with his father and Oddn Chijuya. Their title was
received from Governor Pio Pico in 1845; however, a different, older, Manuel seems to be listed in the
1850 Census as living at El Escorpidén. Manuel’s wife was an Indian woman named Juana, whom he
married in 1840. In 1841 this couple had a daughter born named Maria Dolores. It is tempting to identify
her as a woman named “Lola” who later married Odén Chijuya’s son, Bernabé, and after his death
remarried Sétimo Lopez (see El Escorpion Lineage 1). Further research will be necessary using the Los
Angeles Plaza Church records to determine this family’s subsequent history.

INLAND TOWNS
S’apwi (Sapue)

Ali of the 62 people baptized from S apw# went to Mission San Buenaventura. Fourteen children of
S apwi parents were tabulated from other Chumash towns: Humaliwo 4, Lisigishi 3, Muwu |, Sumuawawa
4, Hipuk 1, and S’egpe 1. There were 58 children born at the mission who had parents from § gpwé
(Table 11.1}. Forty six children had grandparents who came from S”apw#. The third, and fourth genera-
tions who descended from S apwi ancestors numbered 25 and 4, respectively. In addition to the diagrams
of descendants presented in this section (Figure 11.21-11.24), people from § ‘apwi also appear in Figures
11.5,11.16, 11.25, and 11.26. Figure 11.16, discussed as “Humaliwe Lineage 17 is of particular inferest
because descendants probably exist today who may be traced in that lineage from a S apwi ancestor.

Traceable Descendants from $’apwi
S’apwi Lineage 1: Descendants of Maria Andrea Sapuayelelene

Maria Andrea Sapuayelelene was baptized at Mission San Buenaventura in 1806 when she was 65
years old (Figure 11.21). Four of her children and grandchildren had been born at native Chumash towns
in the Santa Monica Mountains. Although this lineage did not leave descendants that have been traced to
the twentieth century, it remains illustrative of the intertwining marriage patterns among native towns in
the Santa Monica Mountains.

Maria Andrea Sapuayelelene’s eldest daughter, Marfa Susana Aluluyehue from Humaliwo, was mar-
ried to Aurelio Catche of Hipuk, the son of Eduardo Juichu (see Humaiiwo Lineage 1). Before coming to
the mission, this couple had two daughters, one born at Humaliwo and the other born at $'apwé. Maria
Susana Aluluyehue survived the Mission Period. She was listed in the 1852 California State Census,
living with another elderly woman from the Santa Monica Mountains, Dositea de Jests of Loxostox 'ni,
the half-sister of José Gabriel (see Loxostox 'ni Lineage 1). They were probably residing with José
Gabriel Guilalahichet’s family on his small grant that he shared with Juan de Jestis Tumamait.
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Maria Andrea’s second daughter, Numeriana Alichatapmelele, came from a marriage with Juan
Alfonso Acziute of Sumo. Numeriana herself had once been married at Humaliwo to Nazario Paluts.
Their child Celestino Suainapagele never martied.

Maria Andrea’s third daughter, Juana Fernanda Alulupiehue, was said to be a native of Sumuawawa
and was married to Felipe Yayayachet of that town (see Sumuawawa Lineage 3). Her son by her second
marriage, Antonio de Padua, survived the Mission Period but was not identified in the 1852 California
State Census.

Maria Andrea Sapuayelelene’s youngest child was Antonio Victorio Chulcumiachuit of Humaliwo,
who was 15 years old when he came to the mission in 1803. At that time he was married to his first wife,
Gaudiosa Silmelene, who was the granddaughter of his mothet’s former husband, Eduardo Jutchu (see
Humaliwo Lineage 1). Antonio Victorio Chulcumiachuit was married three times. All four of his children
were from his third marriage to Maria Yndalecia Sultapieyegue of Sumuawawa (see Sumuawawa Lineage
1). One of their sons, José Francisco, was still living when his wife died in March 1852 but has not been
identified among Indians listed in the California State Census taken later that year in the San Buenaventura
Indian community.

Fernando Librado told Harrington that Candelaria Valenzuela had given one of her sons the Indian
name Shulkumyashwit after “the old captain of Humaliwo of like name” (Harrington n.d.a: RL. 7, Fr. 58).
“Chulcumiachuit” would have been the Spanish spelling for Shulkumyashwit, so Candelaria was appar-
ently naming her son after Antonio Victorio, a man who had died before she was born. Antonio Victorio
Chulcumiachuit was certainly too young to have been a chief at the time of his baptism at Mission San
Buenaventura, but perhaps he was of a chiefly lineage of Humaliwo. His high rank may also be indicated
in his early betrothal in native Chumash society to the granddaughter of the chief Eduardo Jutchu (Humaliwo
Lineage 1).

S’apwi Lineage 2: Descendants of Tarsila Taculuyeulelene

Tarsila Taculuyeulelene was baptized at Mission San Buenaventura in 1806 (Figure 11.22). Her
daughter, Celerina Maria Atsiliyehue, had three children born at S’apwi between 1786 and 1798, whose
father was a man named Ayahichet of Humaliwo. This man is further identified in the marriage record of
his son Jos€ Dionisio Yahichu as Salvador, a deceased neophyte of Mission San Fernando. The Salvador
referred to can only be Salvador Zalasuit, Chief of 7a 'apu, who apparently once lived at Humaliwo
because he had a daughter born there through another marriage (see Figure 11.33, E1 Escorpién Lineage 2).

José Dionisio Yahichu’s son, Mariano de Jests Ka 'yaw became the brother-in-law of Juan de Jests
Tumamait through the latter’s marriage to Mariano’s half-sister. The problems in identifying Mariano
Ka'yaw’s subsequent history using mission register data have been discussed previousiy under Muwu
Lineage 5.

Aureliano Maria Yaquinachuit, the youngest child of Celerina Maria Atsiliyehue, married Matrona
Sactitayapehue of Nanawani. This couple lived at the Chumash settlement of Kamexmey just west of the
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Ventura River when Fernando Librado was a boy (Johnson 1991). Fernando Librado pronounced
Aureliano’s name as “Laberiano” and mentioned that he served as Fernando’s padrino (godfather) at the
time of his first confirmation (Harrington n.d.b). This fact has been verified through a check of the
confirmation register at San Buenaventura.

Aureliano Maria Yaquinachuit may further be tentatively identified as the man called “Laberiano
Toponxele,” who worked as an adobe mason at the mission (Hudson [979:8). He died in 1848. Both of
his daughters who reached adulthood, Maria de Jesiis and Maria Y gnacia, are listed in the 1852 Califor-
nia State Census. They have been previously discussed in Chapter 10 under the section on Traceable
Descendants from Nanawani.

“Gregorio,” the grandson of Aureliano Maria Yaquinachuit through his daughter Maria de Jes(s, was
originally baptized as “Ligorio” in 1839 (another example of name transformation). He grew up within
the same cohort of Chumash children at San Buenaventura that included Fernando Librado, Juan Estevan
Pico, and Simplicio Pico. He was listed with his mother in the 1852 census as “Gregorio.” Librado
reminisced that Gregorio used to sweep the plaza in front of the mission with him when they were boys
(Hudson 1979:30). As the following story relates, Gregorio’s subsequent history will have to be sought in
records outside the Chumash region:

There once was a boy named Gregorio who used to help the priest at Mission San
Buenaventura with the mass. His Indian name was ‘Amaymiwt, which meant
“one who drops out of sight from one day to another.” One time he went out of mass
and never returned home. About a year later, Juan de Jests [Tumamait] saw Gregorio in
Los Angeles, and Gregorio was talking English. He did not want to talk Indian anymore,
although he was full-blood. Probably he is dead now [Hudson 1979:50].

S’apwi Lineage 3: Descendants of Servando Quiquihichet and Related Families

“S’apwi Lineage 3” is actually something of a misnomer, because it consists of several related S apwé
lineages that were united through the marriage of Federico José Liguinahichet of S apwi and Josefa
Benedicta, whose grandfather was from S ‘apwi (Figure 11.23). Servando Quiquihichet was the father of
Josefa Benedicta’s grandfather, Alexandro Guegeli.

Alexandro Guegeli was baptized as in the early years of Mission San Buenaventura’s existence when
he was fourteen years old. He was married twice, first to Maria Gertrudis of Kanaputegnon in 1791 and
second to Gaudiosa of Swaxil in 1823. His eldest daughter, Maria Felicitas, married Jorge Guastapiyol of
S’omis in 1811. Although several of Alexandro’s other children reached adulthood, only Maria Felicitas
had a large family of her own. Two of Maria Felicitas’s daughters grew up and married: Juana Criséstoma
and Josefa Benedicta.

Juana Crisdéstoma married twice and had five children. Her only child known to have survived
beyond the Mission Period was Maximino. Fernando Librado knew him as a boy and remembered that
Maximino once tried to taik him into being tattooed (Hudson and Blackburn 1985:327). No subsequent
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records of Marfa Felicitas, Juana Criséstoma, or Maximino have been identified in mission register
entries or in census records. This family may have moved out of the local area. Maria Felicitas’s other
surviving daughter, Josefa Benedicta, married Federico José Liguinahichet of S 'apwié in 1836. They had
two children, born in 1838 and 1841. Their daughter Cecilia married Faustino, an Indian from San
Fernando, in 1851 (see Hipuk Lineage 2). That couple’s only son died as an infant. Faustino and Cecilia
settled in Saticoy but soon separated. Cecilia then lived with Melquiades [Qlivas], the son of Pedro
Antonio Chuyuy and Euqueria; Melquiades was the older brother of Candelaria [Valenzuela] (see Figure
11.34, El Escorpion Lineage 3).

Cecilia had two children born to Melquiades: José Juan Olivas, born in 1858, and Juan de Jests
ivas, born in 1861. These two brothers were raised in the Saticoy Indian community. José Juan Olivas
was taken to Tejon with his grandfather when he was fourteen years old and lived there virtually the rest
of his life. He first lived at the small Castac Chumash settlement located at the mouth of Cafiada de las
Tunas. Little is known of his brother, Juan de Jests Olivas, except that he was suffering from tuberculosis
in the Ventura Hospital at the time Harrington was conducting ethnographic interviews among the Venturefio
Chumash community about 1915.

José Juan Olivas eventually married Magdalena Cota, a Kitanemuk woman, and lived with her in the
Tejon Canyon rancheria. There they were interviewed extensively by J. P. Harrington during his stay on
the Tejon Ranch in 1916-1917. Harrington returned to gather additional ethnographic and historical
nformation from José Juan Olivas in 1922 and 1933 (Plates XLIV and XLVIID). José Juan Olivas died
January 13, 1936, and was buried in the Tejon Indian cemetery. Although he seems not to have been the
biclogical grandparent of Magdalena’s daughters’ children, he was the only grandfather they knew, and at
least two are living today who were partly raised by him.

S’apwi Lineage 4: Descendants of Antonia de Jesus Alutalmenahuan

S apwi Lineage 4 is combined in Figure 11.24 with Sumuawawa Lineage 1. It includes the descen-
dants of Antonia de Jests Alutalmenahuan of §’apwi, who was baptized in May 1809 when she was
about 66 years old. Her daughter, Polirena Marfa Aljutimehue, was the mother of two well- known
Venturefio Chumash of the older generation who were remembered by Fernando Librado: José Sebastian
Naiyait and Atenodora Maria Sulguatipiyehue.

José Sebastiin Naiyair and his first wife, Fabiana Maria Alicsalichue, were both listed from Sumumawawa
when they were baptized in 1806. His entry in the baptismal register states he was a native of S 'apwé but
the marginal notation and padron lists Sumuawawa as his origin. He probably had been born in S apw#
but was residing matrilocally with his wife at Sumuawawa. José Sebastian’s son, Domingo de Guzman
(also known as “Joaquin” in the mission records, leading to some confusion), was married in 1836 and
had three infant daughters who did not survive.

José Sebastidn’s second wife, whom he married in 1828, was Juana Facunda Tanmehue of Malapwan,
the maternal grandmother of Petra Abdona Rios (see Muwu Lineage 3). Fernando Librado referred to
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José Sebastian Naiyait as Petra Rios’s “grandfather.” José Sebastian lived in the Rios household during
his old age (Hudson 1979:37).

José Sebastian Naiyait was frequently mentioned in Harrington’s interviews with Fernando Librado.
He was a singer at various ceremonies and practiced traditional medicine (Hudson et. al 1977; Hudson
1979; Walker and Hudson 1993). Fernando Librado related a long speech that José Sebastidn gave when
Librado visited him in 1867 in Petra Rios’s home in Ventura, A few days later, Librado was called to José
Sebastian Naiyait' s bedside to translate for the priest, Fr. Juan Comapla, when he administered the last
sacraments. José Sebastian’s last words were, “May all of you live in peace” (Hudson 1979:37-40).

José Sebastidn Naiyaif's sister, twelve years younger than he, was Atenodora Marfa Sulguatipiyehue.
She was married to Luis Francisco Yonze (Vinch ¥ of Mupu, who was chief of the Saticoy Indians in
post-Mission times. This couple had many children born at the mission, but none survived. At Saticoy
they lived in an adobe house. Atenodora Maria had the reputation among the San Buenaventura Indians
as being a sorceress. Fernando Librado related one story about how she was punished by the Indian
alcaldes for a supernatural poisoning attributed to her (Hudson 1979:41-43). She died in May 1864,
preceding her lifelong husband in death by only a few months. During their lifetime, this couple was one
of the most influential families in Venturefio Chumash traditional political life.

Sumuawawa (Sumuahuahua)

As was the case with S apw#, all of the 55 people baptized from Sumuawawa went to Mission San
Buenaventura. A total of five children of Sumuawawa parents were tabulated from other Chumash
towns: S apwi 4 and Shumpashé 1. There were 52 children born at the mission who had parents from
Sumuawawa (Table 11.1). Twenty-one children had grandparents from Sumuawawa. Only one person
has been identified in the third generation removed from Sumuawawa. In addition to the diagrams of
descendants presented in this section (Figure 11.24-11.26), people from Sumuawawa also appear in
Figures11.11 and 11.21.

Traceable Desceandants from Sumuawawa
Sumuawawa Lineage 1: Descendants of Juan Domingo Yuhu

We have already partially covered descendants of Sumuawawa Lineage 1 in our previous discussion
of the family of José Sebastidn Naivait, who married Fabiana Maria Alicsaliehue, the daughter of Juan
Domingo Yuhu (see §’apwi Lineage 4 and Figure 11.24). An additional lineage descended through an-
other daughter of Juan Domingo Yuhu also bears mention.

Juan Domingo Yuhu was one of those men from Santa Monica Mountains towns who appears to
have been polygamous, suggesting that he may have been a chief. When he arrived at Mission San
Buenaventura in 1806, the wife to whom he was married was Lorenza de Jests Salieulelene, the mother
of his two eldest children. The preceding year, Dominga de Jesis Silihuayenahuan, the mother of an-
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other, younger daughter of Juan Domingo Yuhu’s, was baptized in danger of death and did not survive. It
is probably significant that Juan Domingo had a masculine version of this earlier wife’s name, a common
practice used by the missionaries for husband and wives who had been married in native society. Juan
Domingo Yuhu also had a son born to a third woman at Sumo.

Juan Domingo Yuhu’s daughter by Dominga de Jesis Silihuayenahuan was Maria Yndalecia
Sultapiegue. She was married three times at Mission San Buenaventura. Her second husband was Anto-
nio Victorio Chulcumiachuit, who is suspected to have been from a chiefly lineage of Humaliwo (see
S’apw# Lineage | and Figure 11.21), Maria Yndalecia’s last husband was Francisco de Paulo from
Kayiwish, who was the father of her two youngest children, Lucio and Helena. Francisco de Paulo and
Maria Yndalecia were listed in the 1852 California State Census with other members of the San
Buenaventura Indian community. Francisco’s occupation was “vaquero.” He died in 1853, and no subse-
guent record of Maria Yndalecia has been found.

Four of Maria Yndalecia’s children, at least one from each of her marriages, reached maturity and
married. What became of her eldest daughter, Vicenta Ferrer, has not been determined. The known
information about Maria Yndalecia’s eldest son, José Francisco, has been presented under S’apwi Lin-
eage 1, Her son Lucio married Raimunda, daughter of the alcalde, Rafael Maria, of Mission San Fernando.
His family has been discussed previously in Lisigishi Lineage 2. Lucio died in Bakersfield.

The last of Maria Yndalecia’s children was Helena, who martied Conrado in [862. Two years earlier,
according to the 1860 census, this couple was already living together with a seven-year-old child, Ménica
(named for Conrado’s mother, Ménica de Jesus). They also had a son, Luis, who was listed in baptismal
records as born in 1853, but his name does not appear in the census. No further record of this family has
been found.

The disappearance of Maria Yndalecia and her four adult children from the Ventura area after 1860
implies that they moved elsewhere. Only the family of Lucio has been traced further, to the southern San

Joaquin Valley region.

Sumuawawa Lineage 2: Descendants of Benedicta Sinaclipienahnan
and Albano Maria Amuchuzahuit and Agatoclia Gilalthue

Sumuawawa Lineage 2 actually consists of two lineages that were united through the marriage of
Bononio Meetze and Agapia Maria Cilipieulelene at their native town of Sumuawawa before they moved
to Mission San Buenaventura. Bononio Meetze’s mother was Benedicta Sinaclipienahuan, who had been
born about 1719 at Sumuawawa (Figure 11.25). Agapia Maria Cilipieulelene’s grandparents, Albano
Maria Amuchuahuit and Agatoclia Gilaliehue, had been born in the 1730s at Sumuawawa. Bononio
Meetze and Agapia Maria had two sons who grew up and married. One of these, Efzeario, married
Urbana de Jesiis, whose parents came from Muwu. After this couple were married in 1836, there is no
further record of what became of them. Bononio Meetze’s eldest brother was José Benito Achayahuit.
José Benito’s son, Luis Miguel Puts, married Leonor Alagimelelene of Humaliwo, one of the grandchil-
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dren of Eduardo Jutchu (see Humaliwo Lineage 1).

Benedicta Sinaclipienahuan, who died when she was about 95, passed along her genes for longevity
to her middle son, Placido de Jeslis Anuctapi. Placido entered San Buenaventura Mission i 1809 when
he was already 40 years old. He lived another 49 years within the mission community. He was believed
by some to be much older than he actually was; for example, Dr. Cephas Bard, a Ventura physician,
believed Placido to have been 137 years of age and noted that he danced at a fandango a short time prior
to his death (Bard 1894:11; Hudson 1979). The 1852 census lists Placido as 82 years old, which was
actually very close to his true age.

Placido’s granddaughter was Maria de la Merced. Merced’s mother died when she was six years old,
and the girl was then taken to Monterey where she was raised. Merced later married Odorico, an Indian
vaquero from Mission San Miguel, and lived on the Avila Ranch near San Luis Obispo. The 1860 census
of San Luis Obispo County lists this couple with two children, Andrés, 9, and Maria, 2. After Odorico’s
death, Merced continued to work as a washerwoman for the Avilas,

Rosario Cooper, Harrington’s Obispefio Chumash consultant, remembered that:

Merced was old, blind and deaf. [ They] found her in the streets of San Luis Obispo
atnight, crying, and [she] didn’t know where to go. Celedonio Zoberanes found her and
took her to the jail. Another man lent her a boy to take care of her when she was blind
with old age. [The] County gave her a house on Santa Rosa Street and her
food....[Harrington 1986: R1. 1, Fr. 55G].

Merced, who cried when inf. [Rosario Cooper] sang the sad song, talked V]enturefio}
to inf., but inf. only understood part. Merced died by burning. She had a muchacho she
was taking care of as an orphan. {She] was living in San Luis Obispo town and #zdn
[firebrand} must have got on [the] floor at night and [the] house burnt up. She was 110
years old or so and blind and deaf. The County was maintaining her and had lent her the
orphan boy to help her [Harrington n.d.b].

Like her grandfather and great-great-grandmother before her, Merced lived to an advanced age,
although probably not as old as Harrington’s consultant though. We have not discovered whether any of
Merced’s children reached maturity, but the impression given from Rosario Cooper’s story is that her
children may no longer have been living, because she was left alone in her old age.

Sumupawawa Lineage 3: Descendants of Maria Procopia Alilmelelene

The last linecage to be considered from Sumuawawa consists of the descendants of Maria Procopia
Alilmelelene, who was baptized in 1806 (Figure 11.26). Only one of Maria Procopia’s descendants is
known to have survived the Mission Period: her great grandson, Estanislao. Estanislac was the son of
Maria Procopia’s granddaughter Francisca Pascuala Gilimenahuan and her second husband, Narciso
Huets (Wech) of Mat 'ilha.
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Narciso Wech was a weaver and had once been in charge of the mission looms at San Buenaventura.
It was Narciso who related to Fernando Librado much of the Chumash traditional history that subse-
quently recorded by Harrington in 1912-1913 (Hudson et al. 1977). Narciso was listed in the 1852 census
as a “violinist.” His son Estanislao was not among those Indians named in the census of the San
Buenaventura Indian community, and it may be presumed that he had either moved elsewhere or was no
longer living by 1852.

Hipuk (Ypuc)

Of the 37 people baptized from Hipuk, about two thirds went to San Buenaventura (24) and one
third to San Fernando (13). Six children baptized from other native towns had parents who have been
identified from Hipuk, all but one from the Santa Monica Mountains area: S’apwi |, Sumuawawa 1,
Ta’lopop 1, El Escorpion 1, Sumo 1, and Shisholop 1.

There were 51 children born at the mission who had parents from Hipuk (Table 11.1). Thirty-three
children had grandparents from Hipuk. The third generation removed from Hipuk contained 7, and the
fourth had 3. In addition to the diagrams presented in Figures 11.27-11.29, people from Hipuk also may
be found in Figures 11.21, 11.26, and 11.32. The family of José Miguel Triunfo, an Indian from Mission
San Fernando who might have had Chumash ancestry, is shown in Figure 11.40.

Traceable Descendaunts from Hipuk
Hipuk Lineage 1: Descendants of Gamaliel Pamachey or Cajuyjuy

Gamaliel Pamachey or Cajuyjuy is another man suspected of being chief because of his polygamy at
Hipuk prior to coming to Mission San Buenaventura (Edberg 1983). Figure 11.27 illustrates the fact that
his children were born to three different women within the same overlapping period of time. The native
marriages of Gamaliel Pamachey’s grown children illustrate some unusually extensive links to other
towns, another pattern that has been previously observed in the families of known chiefs (Johnson
1988a). Gamaliel Pamachey’s son, Miguel de Jestis Sicsancugele, like his father, had native marriages to
two wives; based on existing evidence, however, these cannot be demonstrated to be concurrent. One of
these wives was from Sumo, the other from Kalushkoho (Calushcoho), which was evidently the Chu-
mash name for the town of Adomonga (Chatsworth). Gamaliel Pamachey’s eldest daughter was married
to a man from Shisholop (Ventura), and his second daughter was married to 2 man from El Escorpién.

The only descendants of Gamaliel Pamachey or Cajuyjuy to be traced beyond the Mission Period up
into the twentieth century come through his granddaughter, Apolonia Josefa Agilimehue, who married
Gabriel Guilalahichet of Loxostox 'ni at Mission San Bueniaventura (see Figure 11.12). Descendants of
Gabriel and Apolonia Josefa have been previously been described under the discussion of Loxostox 'ni
Lineage 1.
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Hipuk Lineage 2: Descendants of Abradn Giliguyguit and Joaquina

Abraan Giliguyguit and his wife Joaquina from Hipuk were baptized at Mission San Fernando in
1805 (Figure 11.28). Their two sons, Patricio Sicsaytset and Nicanor Yojaysiet, both had large families at
Mission San Fernando. Patricio married Acursia from El Escorpion. Three of their seven children grew
up to be married, but none are known to have had children of their own. Patricio was one of a group of
Indians who were granted one league of land at Mission San Fernando in May 1843 by Governor
Micheltorena (Johnson 1997b:261). Patricio died the following vear, as did his daughter, Baltasara.
Baltasara’s husband, Fernando Carlos, was the son of Quintiliana from Hipuk and (through his father)
was a nephew of Odén Chijuya of El Escorpion. He remarried and was listed in the 1860 census at Ei
Escorpion (see Figure 11.32, Ef Escorpidon Lineage 1).

Adter his first wife died, Nicanor Y ojaysiet married Maria Dolores Sanuslageni of Ta lopop. Three of
their children reached maturity. Their first son, Manuel, married a Gabrielino/Tongva woman, Modesta.
This couple had seven children listed in the baptismal registers of San Fernando and San Buenaventura
between 1835 and 1848. Manuel died with a few vears of his last child’s birth, and Modesta later had a
child born in 1855 at San Fernando by another father. There is no subsequent record regarding what
became of the children in Manuel’s family.

Nicanor’s and Maria Dolores’s son Diego married Luisa, the daughter of Pastor and Bibiana (Figure
11.33, El Escorpién Lineage 2). Luisa died within a few years of their marriage, leaving no children.
Diego was apparently a rough character. He was reputed to have killed nine men before he himself was
killed in a knife fight after he had been drinking at a Chumash fiesta near Ventura about 1855 (Hudson
1979:118).

The youngest son of Nicanor and Maria Dolores was Faustino Lawi, who married Cecilia at Mission
San Buenaventurain 1851, Fernando Librado described Faustino’s performance of the Seaweed Dance
at Pomposa’s Saticoy fiesta in 1869. Faustino and Cecilia had one son who died in chiidhood, and they
soon separated. Cecilia then lived at Saticoy with Melquiades [Olivas], the son of Pedre Antonio Chuyuy
and Fuqueria. They were the parents of José Juan Olivas and Juan de Jesis Olivas (see S ‘apwi Lineage
3 and El Escorpidn Lineage 3).

Hipuk Lineage 3: Descendants of Two Sisters, Josefa Antonia Snmatimelelene
and Pascuala de Jesiis Saputielelene

Hipuk Lineage 3 consists of the descendants of two sisters from Hipuk, Josefa Antonia Sumatimelelene
and Pascuala de Jesis Saputielelene, baptized in April 1806 at Mission San Buenaventura (Figure 11.29).
Descendants of both sisters are known to have lived past the mid-nineteenth century. Josefa Antonia
Sumatimelelene was the mother of José de Jestis Tehuiachet. Only one of his eight children, Eugenio
Maria, reached maturity and married. Eugenio Maria fathered seven children between 1829 and 1845,
but it is not known what became of most of them.
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Only Eugenio Maria’s daughter Leonarda has been identified in subsequent records at San
Buenaventura. She married Estanislao, the son of Mateo of Kay#wish, and was listed with him in the
1852 California State Census (see Lisigishi Lineage 4). In 1857 she and Estanislao had a daughter, who
died as an infant, No burial record has been identified with certainty for Leonarda, but apparently she had
died sometime before 1880, because Estanislao was living with Donaciana according to the 1880 census
and was identified as a widower when he died in 1881.

Pascuala de Jesiis Saputielelene was the mother of Minervo Maria Liguiguichet of Hipuk. Minervo
Maria Liguiguichet’s daughter, Maria del Rosario, married Buenaventura de Jesus Alahachet of Kayéwish
in 1842. Only the last of Marfa del Rosario’s three children, José Buenaventura, born in 1850, lacks a
burial entry at San Buenaventura. It is possible that this last child was the (half-Venturefio?) boy later
known as Ventura Gann (or Gannon?). He lived with Magdalena (the sister of Donaciana?) at Ventura,
He was accidentally killed by a train when drunk while on the railroad tracks near Seacliff between
Ventura and Rincon (Harrington n.d.a: R1. 5, Fr. 572; Rl. 6, Fr. 286).

After her husband’s death, Maria del Rosario remarried in 1863. Her new husband was Benito
Elmore, a former slave from Jamaica (Johnson 1994:51, 77, n. 127), who had previously had worked for

the Branch family near Arroyo Grande and had at least one son by an Indian woman there (Harrington
n.d.b).

In 1872, Simplicio Pico and his wife, Petra, accompanied Maria del Rosario and Benito Elmore to
the Fustero family at Piru to seek a cure for Maria when she was feeling sick. Juan Fustero had her
swallow red ants as a treatment. After spitting up, she said she felt relieved but stayed on with her friends,
the Fusteros, to recuperate while her husband and the Picos returned to Ventura. Subsequently they
received word that she had taken a turn for the worse and Elmore went back to be with her. She died
after his arrival, and he then returned with her body for burial in the Ventura cemetery (Harrington n.d.b).

Descendants of José Miguel Triunfo?”

One of the more puzzling cases of identification encountered in mission records is that of an Indian
named José Miguel Triunfo of Mission San Fernando. His surname, Triunfo, although unexplained, could
imply a connection to Hipuk, because that town was commonly known as El Triunfo. Although José
Miguel is mentioned as a “neofito licenciado,” no official record of his emancipation papers has been
found. Perhaps he was one of a handful of Indians whom Governor José Marfa Echeandia liberated from
the missions during the late 1820s, as a prelude to full secularization (Johnson 19932:143).

A number of historical decuments exist that allow us to reconstruct a record of José Miguel’s life
after he moved to the San Fernando Valley. However, his origins and background remain clouded in
obscurity. According to his age given in the 1850 census, José Miguel Triunfo apparently was born about

27 This section has revised information previousty published by Johnson (1997b:274-277) based on extensive genealogical

research by Maurice and Marcy Bandy (personal communication, 1998) and on a study of the history of Cahuenga adobe made
by architectural historian Edna Kimbro (personal communication, 1998).
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1811, yet there is no “José Miguet,” or “Miguel,” bapiized at either Mission San Fernando or San
Buenaventura that may be matched with him. Because his surname presents the possibility that José
Miguel Triunfo could have been partly of Santa Monica Mountains Chumash ancestry from Hipuk, a
discussion of his descendants has been included in this study (Figure 11.30).

José Miguel Triunfo’s wife was Rafaela Vasquez-Cafiedo, who was partially of Gabrielino/Tongva
descent through her maternal line (Maurice and Marcy Bandy, personal communication, 1998). Harrington’s
elderly Kitanemuk consuitant, Eugenia Méndez, whose parents had once been San Fernando neophytes,
described his marriage to Rafaela thus:

Miguel [was] a Fernandefio Indian. Rafaela, a mujer del pais [i.e., “de Razén™), wanted to marry the
Indian and went to the priest. The priest did not advise it [and] told her [she] better marry someone of her
own race. {He] asked her if [the] man had proposed to her. She said how would he -- they were married
and had children [Harrington 1986: R1. 98, I'r. 540, lightly edited].

The first baptism of a danghter for Rafaela Vasquez-Caiiedo was in 1837 at Mission San Fernando.
According to the baptismal record this child was named Gertrudis, and had been born out of wedlock at
the Mission’s Rancho Cahuenga. No father was mentioned, and no further record of this daughter has
been found, unless she is the same individual as a daughter later known as “Nicolasa..” An interesting
comment in Gertrudis’ baptismal entry provides further information about her mother Rafaela’s back-
ground. It is noted there that Rafacla Vasquez’s mother, Maria [Rita] Cafiedo, had married a “neofito
licenciado™ named Conrado. So when Rafaela Véasquez took an emancipated Indian for her husband, she
was following an example set by her mother.

No marriage record has yet been found for José Miguel and Rafaela Vasquez. They were not married
at Mission San Fernando, nor has limited checking of the San Gabriel and Plaza Church records been
successful in locating their marriage entry. In July 1841, the baptism of José Miguel Triunfo’s and Rafaela
Visquez’s infant son José Ramdn, took place. José Ramdn had been born at the “Rancho de la Vifia de
Caguenga.” His name does not appear in the 1850 census, suggesting that he may have died in child-
hood. No baptismal entry has been found for Rosaria, a daughter mentioned in later records, born about
1842, Baptismal records at San Fernando were found for two other children: José Antonio de Jesas, bormn
in 1844, and Maria del Refugio, born in 1846. In Maria del Refugio’s entry, José Miguel’s surname,
Triunfo, appears for the first time in mission documents. The last known child of José Miguel Triunfo
and Rafaela Vasquez was a son, Francisco Javier, who died as an infant in 1849 (LA Pilaza Church Burial
1100).

In 1843, José Miguel Triunfo received from Governor Micheltorena a modest grant of land, located
between the Rancho de los Verdugos and Cahuenga. For a few years the boundaries of his grant were
disputed by Vicente de la Ossa of Los Angeles, who had been given title to the adjacent Rancho El Trigo
or Providencia, but it seems that José Miguel Triunfo won out in the end (Spanish Archives, Unclassified
Expedientes 169, 191, 202, and 203).

The “1850” federal census (actually enumerated in 1851) lists five children in the family of José
Miguel and Rafaela (Newmark and Newmark 1929:73). A girl named Maria A[ntonia), 14, was the eldest
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child in the family, followed by a boy named José Alifonso, 11. Maurice and Marcy Bandy (personal
communication, 1998) have suggested that these two appear to have been the children of Rafaela Arriola,
a cousin of Rafaela Vasquez. Baptismal and marriage records have been found for Maria Antonia [Lugo-
Arriola] and José Ildefonso [Lépez-ArrioIa] to suggest that they were adopted children of José Miguel
Triunfo and Rafaela Vésquez-Cafiedo, not their biological offspring.

José Miguel Triunfo’s history following the mid-century mark had tragic overtones. He apparently
traded his land at Cahuenga with Pedro 16pez for a tract near Tujunga (Edna Kimbro, personal commu-
nication, 1998). Later his title to the Cahuenga parcel was deemed invalid by the Board of Land Commis-
sioners set up to adjudicate the Spanish-Mexican land claims in California (Cowan 1956:21). According
to Harrington’s consultant Sétimo Lopez, one of José Miguel’s sons died and a second apparently was
sent to prison. Triunfo went crazy after this, and his wife sold the ranch (Harrington n.d.b). After José
Miguel Triunfo died, his widow remarried an Apache Indian and had one son by him (Harrington 1986:
RI. 98, Fr. 540).

The records of the Plaza Church document that two of José Miguel Triunfo’s and Rafacla Vasquez’s
daughters, Nicolasa and Rosaria, had children born out of wedlock in the 1850s. Nicolasa was the mother
of José Enrique Lyon, the illegitimate son of Cyrus Lyon, who served as foreman at Rancho Cahuenga
after it was acquired by David Alexander (Christie Miles Bourdet, personal communication, 1997).
Rosaria was the mother of an illegitimate child, José Abelardo, born in 1859 (LA Plaza Church Bap.
3:218). The baptismal register states that this baby’s father was Alejandro (Alexis) Godey, who had come
to California with Fremont. It is well known that Godey had intimate refations with a number of Califor-
nia Indian women and sired a few children by them (Harrington 1985: R1. 98, Fr. 575-576; Latta 1939).
Rosaria later married Miguel Ortiz from New Mexico. She died in February 1911. Her son, José [Abelardo]
Ortiz, who evidently did not acknowledge Godey as his father, was enrolled during the 1928-1933 BIA
enrollment of California Indians.

The person identified above as José Miguel Triunfo’s and Rafaela Vasquez’s adopied son, José
Iidefonso Lopez-Arriola, married Guadalupe Cérdova of Sonora, Mexico in 1862 at the Los Angeles
Plaza Church, José lidefonso’s half-sister, Maria Antonia (“Chata”) Lugo-Arriola, married Jesiis Cérdova
in 1869 at the “Rio Bravo™” (Kern River) in Kern County. It is likely that Guadalupe Cordova and Jesis
Cérdova were related in some way; perhaps they were even siblings. Jests Cordova had been employed
as a vaquero for Mission San Fernando about 1844 after he arrived from Sonora. Frank Latta has
identified Jests Cérdova as the “Indian” vaquero who was described by Fremont as his guide over
Tehachapi Pass in that year. Cérdova later worked for Fremont’s scout, Alexis Godey. When Godey lost
his ranch in Cuyama, Jests and Maria Antonia Cordova and their nine children moved to Tejon. Their
sons worked as vaqueros on the Tejon Ranch. Only one of the Cérdova children, Marcos Cérdova, had
{13) children of his own who reached maturity (Latta 1976:164-170). The Cérdova Ranch was located
on Castaic Creek, where the Castaic Reservoir is today.
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Ta’lopop (Talepop)

All the baptisms of people from Ta'lopop (Las Virgenes) took place at Mission San Fernando. In
addition to 27 individuals identified from Ta lopop in the baptismal register, two more names appear in
the marriage register and therefore have been added to the data base even though they have not been
matched with baptismal entries at either San Fernando or San Buenaventura.

Two individuals were identified as children of people from & lopop but had been born at other
towns before coming to the mission: one from Humaliwo and one from El Escorpion. There were 33
born at the mission who had a parent from 7a lopap. Seventeen children had grandparents from Ta lopop.
Only one individual was identified who was three generations removed from a Ta lopop ancestor (Table
11.1).

In addition to Figure 11.31, people from Ta lopop also appear in Figures 11.15 and 11.28. Only inthe
case of Sumo Lineage 1 (Figure 11.15) are there indications that someone originally baptized from
Ta’lopop may have descendants alive today. Edberg (1982) has previously listed data about people from
Ta'lopop who entered Mission San Fernando.

Traceable Descendants from Ta’lopop
Ta’lopop Lineage 1: Descendants of Casimiro Pacuhni and Casimira Guuupiyegua

The first person identified from 7o ‘lopop was a nine-year-old girl named Agueda, baptized on New
Year’s Day 1803. Agueda’s parents were Casimiro Pacuhni and Casimira Guuupiyegua, who came to the
mission three years later (Figure 11.31). Unfortunately the baptismal register does not record their town
of origin. Assuming that this family followed the matrilocal residence pattern that seems to have predomi-
nated in Chumash society, Casimira Guuupiyegua was probably from 7a lopop herself. Based on this
inference, we have associated her with that origin in the data base.

Agneda was married three times at Mission San Fernando. Her first husband was Norberto, a wid-
ower from Humaliwo, whom she wed in 1817. After Norberto’s death, she married Mexias from Mission
San Gabriel in ]1828. Mexias was one of the neophytes who in 1843 were together granted one feague of
land at Mission San Fernando on which to sow crops to support their families (Johnson 1997b). Agueda’s
last husband was Marcelo from Kimishax, who was originally baptized at San Fernando but had later
transferred to San Buenaventura.

Agueda’s son, Jacinte, was married twice. He married his second wife, Maria Silvestra, at San
Buenaventura in 1847. No children born from either of Jacinto’s marriages have been found in baptismal
registers, and he has not been identified in census records either. The only possible indication of his
continued association with the San Buenaventura Chumash community is a well- known photograph of
Indian men holding musical instruments at Mission San Buenaventura in the 1870s. One of the men is
identified as “Jacinto.”

;



AN

@

Casimiro
Pacuhm
174B-1818

AN

Norberto Agueda
{Humaliwc) (Talopom
1780-1828 1754-2

Casimira
Guuupiysgua
17521811

Q 1st Marriage 2nd Marriage Q

Petra Jacinto Marfa
1828-7 10227 Sitvestra
1822-?

Figure 11.31 T lopop Lineage 1: Descendants of Casimira Guuupiyegua

SUIBIUNOIA] BIUON BIUES 3Y] WOIJ SIURPUIsa(] [Bour|

LEE



338 Cultural Affiliation and Lineal Descent of Chumash Peoples

Yegen

Only two individuals were said to be from Yegeu in the San Ferpando baptismal register. These were
Maria Lorenza Soltimeu and her mother, Feliciana, who came to the mission in 1798 and 1799. Maria
Lorenza Soltimeu was married twice and had three children, All were deceased by 1806.

Topa’nga (Topanga)

Only five people were said to be from Topa ‘'nga in the San Fernando baptismal register: a 50-year-old
man baptized in 1800 and four children all baptized at the same time in March 1803. The adult from
Topa'nga was Juan Antonio, the father of Feiiciano from Pi 'inga, a Tataviam town, who was baptized in
1803. Juan Antonio had two children born at the mission who died in infancy.

One of the four children from Topa ‘nga died within a year of baptism, two were later married, and
for the fourth no further record was discovered. As noted in Chapter 6, three of the fathers’ narnes
appear 10 have been Chumash. Furthermore, Bibiana, one of the children later married, was said in her
marriage entry to be from Lisigishi (MSF Mar. 666).

The people from Topa'nga who later married had six children between them. Burial entries were
found for five of these, and for the sixth, a son of Bibiana named Juan Nepomuceno, there is no further
record. Bibiana died at Mission San Buenaventura in 1834.

El Escorpion (Huwam or Hukxa’oynga)

Of 75 people identified from El Escorpién, only one person, a man married to a woman from
Shisholop, was baptized at Mission San Buenaventura. Eleven people from other towns who had parents
from El Escorpion were identified in the mission registers: Humaliwo 3, Ta’lopop 1, Hipuk |, La Amarga
1, Pi’iru 1, and Shisholop 1. A total of 95 children of El Escorpidn parents were born at the missions.
Fifty-four grandchildren of El Escorpidn people were born at the missions. The data base contained nine
who were in the third generation removed from El Escorpion and two possible children baptized at San
Buenaventura in the fourth generation, These numbers must be viewed with caution, however, because
other El Escorpién descendants may be found in the Los Angeles Plaza Church registers that were not
systematically covered by this project. This limitation was overcome to a certain extent by checking
census records and through recourse to other ethnohistorical sources. In addition to Figures 11.32-11.34,
individuals from El Escorpién also appear in Figures 11.27 and 11.28.

-
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Traceable Descendants from El Escorpion
El Escorpion Lineage 1: Descendants of Liborio Chavot

The most important lineage of descendants of El Escorpion is probably that of Odén Chijuya, one of
the original Indian grantees of the Rancho E/ Escorpion (Figure 11.32). Odon and his wife, Juana
Eusebia, had many children and grandchildren. Theirs has been the best-reported family of San Fernando
Mission Indians until recently (Gaye 1965; Cohen 1989; Phillips 1993; Johnson 1976b). There is evi-
dence that Odoén lived continuousty on his rancho from 1836 until his death sometime in the 1880s
(Cohen 1989:21). The Leonis Adobe, home of his daughter, Espiritu, and her son, Juan Menéndez, is
now a City of Los Angeles historical landmark and museum in Calabasas.

Despite the importance of Odén Chijuya’s lineage, there is no other genealogy discussed in this report
that has presented as many problems of histortographic documentation. Our identification of Odéon’s
father as Liborio Chavot is the best informed guess we can make regarding his parentage. Also, many of
Qdén’s grandchildren’s names were obtained from the 1860 census and have yet to be matched with
information from registers that succeeded those kept by Mission San Fernando. Particularly, the Los
Angeles Plaza Church registers need to be examined systematically. They were not used extensively
because they were beyond the scope of work originally defined for our project. The information provided
in Figure 11.32 may be regarded as a working hypothesis that awaits testing through further research.

As we lamented in Chapter 4, the mission registers of San Fernando were the worst kept of all those
intensively studied for this project. They provide the least information regarding genealogical relation-
ships and towns of origin, and no padron is extant that might compensate for missing data. Compounding
these problems is the greater incidence of clerical errors by San Fernando missionaries. It is not unusual
for two or more different people to be identified by the same baptismal number, and Odén is one such
case. An extended discussion of this genealogy is required because it revises information provided in
another report regarding Odén’s identification and parentage (King 1994:87).

No fewer than three different men, all contemporaries in the second decade of the nineteenth cen-
tury, were identified by the missionaries as “Ododn,” and each was cross-referenced to the same baptismal
entry, No. 780, at Mission San Fernando. This naturally has led to some confusion for latter-day
ethnohistorians. Baptismal entry for No. 780 reads that a boy was baptized with the name Odén on
January 16, 1803, at about eight years of age, who was the son of a catecumeno (adult under Catholic
instruction) named “Anajaqui.” Unfortunately no town of origin is mentioned, and there is no subsequent
entry at Mission San Fernando of an adult who is named Anajaqui or who is said to be Odon’s father.
King (1994:87) has tentatively identified the father of this “Odoén” as Cecilio Najaguit, who was baptized
with his wife, Cecilia, at Mission San Gabriel in 1805, Both were from Siuccabit, probably a reference to
Syutkanga at El Encino (San Gabriel Bapt. Nos. 3857 and 3897). However, there is some reason to
suspect that Odén Chijuya was not the same “Odén,” son of Anajaqui, whose baptism was recorded as
No. 780.
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The only other baptism of someone named “Odén” occurred on February 6, 1803, within a few
weeks after the first “Odén” was baptized. Actually there were two boys with very similar names bap-
tized immediately after one another: one named Odilon, said to be about six years old, and the other
named QOdon, about five years old. Both were from the Chumash town of Humaliwo. No parents or
relatives are mentioned in either entry (SF Bapt. Nos. 824 and 825). These baptisms bear more scrutiny
as candidates for Oddn, the grantee of El Escorpion, for two reasons: (1) the names “Odén” and “Odilon”
were likely to have been pronounced essentially the same and easily confused in the Venturefio Chumash
language, because that language lacks the [d] phoneme (see Chapter 2); and (2) oral tradition relates
Odén to Humaliwo, because he once was known as the “Malibu Chief” (Gaye 1965).

The next mentions of these various “Odons™ occur early in the second decade of the nineteenth
century when all seemingly became married as teenagers. It was not unusual for boys and girls to be
married somewhat young during mission times, perhaps indicating that this had also been the native
practice. One of these “Odéns” was married in 1811, later widowed, and remarried in 1824 (MSF Mar.
Nos. 549 and 719). The second was married in 1812 (MSF Mar. No. 557). No marriage entry was found
for the third “Odon,” but he was stated to be the father of two legitimate children born in 1813 and 1815
{Bapt. Nos. 2057 and 2153). Apparently the priest neglected to make an entry in the marriage register
when he married the third “Odon,” a fairly rare occurrence but not unknown, especially at Mission San
Fernando.

The first “Odon” to be married was identified as Baptism No. 780, which is probably accurate. The
date was June 27, 1811 (MSF Mar. 549), when the other Odén candidates would have been only thirteen
or fourteen years old, too young to be married even in those days. Odon No. 780 would have been
sixteen in 1811, and his bride Flora, a Tataviam girl from Pi ‘ing, would have been thirteen (MSF Bapt.
No. 903). This Odon was probably from Syutkanga, if King’s identification of his parents is correct.

The next “0Odén™ to be married was undoubtedly the famous grantee of El Escorpioén, Odon Chijuya.
He may be so identified because the name of his wife, Eusebia, is well known. She was from a native
Gabrielino/Tongva town at Santa Monica (MSF Bap. No. 1052). She was also commoniy known as
“Juana,” according to one entry in the registers, adding 2 minor wrinkle to the identification problem.
Eusebia (“Yuana™) was the mother of all of Odén Chijuya’s known children, and she is listed with her
husband and her children’s families in United States census records from 1850 onward. Odén and
Eusebia were married on June 23, 1812, when they were only about fifteen and sixteen years of age,
respectively. Based on the fact that he was one year older than the other “Odén™ from Humaliwo, the
“Odén” who married Eusebia was probably the boy baptized as “Odilon” (MSF Bap. No. §24). He was
misidentified as “No. 7807 in his marriage record. As has been stated, he could not be No. 780 because
the latter had already married Flora and later remarried in the 1820s when “Odén” and Eusebia were still
having offspring.

The last “Odon” to be wed was probably the youngest of our “Odéns,” (i.e., MSF Bap. No. 825). He
was married to Olimpias, although, as has been mentioned, no marriage record exists for their union.
Olimpias would have been only about eleven or twelve when her first child was born, according to her

i
i
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estimated age at the time of her baptism (MSF Bap. No. 844). Like her probable husband, she was from
the Chumash town of Humaliwo. This last “Odon’s” baptismal number was given as “180” in his
children’s entries, an obvious copying error for “780,” which was itself an identification error, as we have
previously deduced (MSF Bap. 180 was actually an entry for a woman named Engracia). Olimpias died
shortly after the birth of her second child in 1815, and there is no record of her husband remarrying.

No burial entry has been found for any of the “Odoéns,” but it is known that at least two of them were
still living at San Fernando in 1843, when they were both named in a list of Indians collectively granted
one square league of land on which to sow their crops (Spanish Archives Expediente No. 526; Johnson
1997:261). One of these two “Oddéns” presumably was Odén Chijuya, who was also co-grantee of Ei
Escorpion with his son-in-law, Urbano Chari, and another Mission Indian named Manuel.

Only one man baptized at Mission San Fernando is explicitly stated to be the father of an “Odén™:
Liborio Chavot from El Escorpién, who was baptized at about 60 years of age on February 18, 1803.
Neither Liborio’s baptismal entry nor that of his wife, Liboria, give the names of any relatives (MSF Bap.
Nos. 1183 and 1184), but his burial entry in 1825 mentions that he was the father of Eugenio and Odoén
(MSF Bur. 1655). Liborio’s son Eugenio may be identified as Eugenio Aguisunum of Humaliwo, who
would already have been an adult at the time his brother Oddn was born (MSF Bap. 1385, see Figure
11.32). The fact that Eugenio was from Humaliwo lends credence to the fact that we have correctly
identified Odon Chijuya as also being from Humaliwo. Liborio Chavot’s association with E1 Escorpion as
his native town may have been one of the reasons why his probable son, Odén Chijuya, became one of
the grantees of Rancho El Escorpidn in post-mission times and was considered chief of the Indians there.

Those children of Oddn and Eugenio children who survived to adulthood continued to remain associ-
ated with El Escorpion. Eugenio’s son Fernando Carlos is probably the man known simply as “Carlos” in
later census records; he was living with his wife, Fernanda, at El Escorpién in 1860. The names of three
of this man’s children are known, the last born in 1861, but further work will need to be done in the
records of the Plaza Church to determine if these survived or if he had other children as well.

The story of many of Odén Chijuya’s descendants is fairly well known, at least for the nineteenth
century (Gaye 1965; Cohen; 1989, Hudson 1979). His eldest daughter, Marcelina, married Urbano
Chari, co-grantee of El Escorpién. Later she lived with Joaquin Romero, a part owner of the rancho.
Marcelina’s son, José Rafael, was a vaquero on the Escorpidn rancho but was killed by a horse on the
Domec Ranch (Harrington 1986: R1. 98, Fr. 575). Marcelina’s last husband was John Mulligan, a native
of County Heath, Ireland, whom she married on September 30, 1870 (Plaza Church Marriage No, 1093).

Odon Chijuya’s second daughter Maria Dolores first married a San Fernando Indian named “Polo,”
then lived with José Arnaz, recipient of the Ex-Mission San Buenaventura grant, and finally settled down
with Pierre Domec, a Frenchman who operated a limekiln near El Escorpion. Her eldest daughter, Marfa
del Rosario, was said by Fernando Librado to be the daughter of José Arnaz (Hudson 1979:92); however
Maria del Rosario’s baptismal entry states that she was the daughter of Maria Dolores’s first husband,
“Polo” (MSF Bap. 3027). Maria del Rosario married Carios Leboubon, a Frenchman who worked for
Domec and became involved in a fight and court baitle with him (Cohen 1989). After winning his lawsuit
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against his wife’s stepfather, Leboubon and his wife moved near Saticoy, where he worked on the Punta
de la Loma Ranch. No children of this couple have been identified. Leboubon died as 2 widower when he
was 71 years old in 1889 (MBV Bur. 2:1789).

Maria Dolores had three daughters by Pierre Domec who reached adulthood, but only the youngest
married, Marfa Antonia Domec married Francisco More, also of hatf-Indian/half- Eurcamerican ances-
try, who had been raised at Saticoy. More’s genealogy was presented in Figure 11.12, Loxostox 'ni
Lineage 1. This couple is listed in the 1880 census at Ventura as boarders in a Chumash household
headed by Petra Pico, a famous basketweaver (Johnson 1994:44).

(dén’s son Bernabé first married Teodora, a woman of Tataviam and Kitanemuk (or Kawaiisu)
ancestry (Johnson and Earle 1990:203-204). After Teodora’s death, he lived with Marta, a woman of
mixed Tataviam/Fernandefio ancestry who had previously been married to an Indian from Tejon (the
older brother of Harrington’s Kitanemuk consultant, Eugenia Méndez). The 1860 census lists five chil-
dren of Bernabé and Marta living with them at El Escorpidn, but by 1866 the couple had split up, and
Marta remarried a [Luisefio?] Indian from Temecula (MSF Bap. 1305). Bernabé continued to live at El
Escorpion into the 1880s (Cohen 1989:21). His eldest daughter, Josefa, died as an adult, but the fate of
his other children remains unknown (Harrington 1986: Rl. 98, Fr. 575). Bernabé’s last wife, “Lola™
(Dolores), may have been the granddaughter of Urbano Chari and his first wife Olava (see Figure 11.20).
Bernabé ended his life in dramatic fashion by hanging himself from one of the rafters at Mission San
Fernando one New Year’s Eve (Harrington 1989: R1. 2, Fr. 31). After Bernabé’s death, “Lola” married
Sétimo Lopez, who later served as a consultant on Fernandefio Janguage and culture for J. P. Harrington
in1916.

Tiburcio, Odén’s and Eusebia’s youngest son, is listed in both the 1850 and 1860 censuses. By 1860
he had married an Indian woman named Manuela and was listed with two children. No further records of
his family have been located.

Maria del Espiritu Santo, usuaily called “Espiritu,” is perhaps the best known of Odén Chijuya’s
daughters (Plate XLIX). She had one son, Juan Antonio Manuel Menéndez, born in 1867, and several
daughters who did not reach adulthood. Photos of Espiritu, Juan Menéndez, and Marcelina, her youngest
daughter, are preserved at the Leonis Adobe in Chatsworth. Espiritu lived with Miguel Leonis, a Basque
sheep rancher from France, for many years. He later acquired Rancho El Escorpién from Odon. Espiritu
was able to inherit Leonis’s estate after his death in 1889, but only after waging a court battle to prove
they had lived together as husband and wife (Cohen 1989:22).

Espiritu’s son, Juan Menéndez, and his wife, Juana Valenzuela Menéndez, served briefly as ethno-
graphic consultants for John and Carobeth Harrington about 1916 (Mills and Brickfield 1986). No chil-
dren of this couple are known. It is possible that some descendants of Odén Chijuya and Eusebia
(“Juana™) still exist, but more research, building on the information presented above, will be necessary to
determine this. '
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Plate XLIX. Espiritu Chijuya de Leonis, daughter of Odén Chijuya and Juana Eusebia, 1905 photo.
Harringron Papers, National Anthropological Archives, Smithsonian Institution 91-33622.
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El Escorpién Lineage 2: Descendants of Salvador Zalasuit, Chief of Ta’apu, and his Relatives

On February 18, 1804, Salvador Zalasuit was baptized at Mission San Fernando. His baptismal entry
specifically mentions that he was the chief of Ta ‘gpu, which was the largest Chumash town in the Simi
Valley. He was the first listed in a group of nearly sixty men and women, most of whom were from El
Escorpién, Piiru, and Tochaborunga (the last two being Tataviam towns). Immediately following Salva-
dor Zalasuit’s baptismal entry was that of another chief, Migue! Semenia, the chief of B Escorpién. Only
two individuals from Ta apu were baptized on February 18, 1804, with the large contingent of El Escorpion
and Tataviam individuals. Besides Salvador Zalasuit, his daughter, Dorotea, who was married to a P/ iru
man, was also among the same group of converts.

The implied association of the Chumash chief of Ta ‘apu with El Escorpion by his appearance with
many people from that town is understandable by reconstructing his family relationships based on mis-
sion register evidence (Figure 11.33). Salvador Zalasuit’s wife, Salvadora, was said to be from “Huama™
(the only time this name for El Escorpién was recorded in its Chumash form, Huwam), and his brother,
Juan Franeisco, had been previously baptized from “Jucjauybit (the Fernandefio/Tongva name for El
Escorpion). The close links between El Escorpion and Ta ‘apu within Salvador’s family continued in
subsequent generations: his daughter, Bibiana, married Pastor from Hulxa 'oynga in 1820, and his grand-
niece, Antohia, whose mother came from E! Escorpion, married Ladislao of Yo ’apu in 1827.

Salvador Zalasuit, like other Chumash chiefs, seems to have had more than one wife. We have
already reported on those of his descendants baptized at Mission San Buenaventura who resulted from
his marriage to Celerina Maria Atsilivehue of S'apwi (see S apwi Lineage 2). Salvadora, his wife at
Mission San Fernando, was the mother of his daughter Bibiana, who had been born at Humaliwo.
Bibiana and her sister Sista were both married at Mission San Fernando. Bibiana’s daughter, Luisa, aiso
reached maturity and married but had no children of her own. We do not known the name of the mother
of Dorotea, Salvador Zalasuit’s eldest daughter. Dorotea was married in succession fo two Tataviam
men. Only one of her ten children, Thimotea, was not accounted for in burial records, but it is unknown
what became of her. Likewise, no further record has been found for José de los Angeles, one of the sons
of Antonia, the granddaughter of Salvador Zalasuit’s brother Juan Francisco.

El Escorpién Lineage 3: Descendants of Pedro Antonio Chuyuy and Euqueria

Pedro Antonioc Chuyuy from El Escorpion was baptized at Mission San Fernando when he was a
little more than a year old in February 1800 (Figure 11.34). His sister Cristina, a year older than he, had
been baptized the previous year in the “Rancheria llamada Las Calabasas.” Although both children were
raised at the mission and later married, the identity of their parents was never mentioned in mission
register entries. One may assume that the parents of Pedro Antonio and Cristina were among the various
adults baptized from EI Escorpion for whom no family relationships were recorded. According to
Harrington’s consultants who knew him, Pedro Antonio Chuyuy spoke both Fernandefio and Venturefio
Chumash — to be expected if, as we believe, El Escorpion held a mixed Fernandefio and Chumash
population.

{
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Pedro Antonio Chuyuy married Euqueria in 1817. She was from from “Jucjauybit” (Hukxa oynga)
and had been baptized in 1803, when she was two months old. Hers was the baptism immediately
following that of the daughter of the chief of El Escorpidn, but as was the case with Pedro Antonio, there
is no mention anywhere in the records regarding who her parents were. Pedro Antonio Chuyuy and
Euqueria had ten children who were born at Mission San Fernando between 1819 and 1842. Their
youngest child, Candelaria, was born on Lord’s Creek near Sespe about 1847, according to information
collected in an early interview and from early census records (Blackburn 1963; Johnson 1994). No
baptismal entry has been found for her. In addition to Candelaria, three sons were raised to adulthood,
José Cupertino, Melquiades, and Pantaleén. The family settled at Saticoy and were listed along with
other Saticoy Indians in the 1852 state census and the 1860 federal census. Euqueria died in 1860. Her
husband moved to Tejon in 1870 with his grandson, José Juan Olivas,(Harrington n.d.b). The descen-
dants of Pantaledn, who married Maria Antonia (see Loxostox 'ni Lineage 1), and Melquiades, the father
of José Juan Olivas (see S apwi Lineage 3), have been previously discussed.

The oldest son of Pedro Antonio Chuyuy and Euqueria was José Cupertino, who was married twice
at Mission San Buenaventura. His second wife was Leandra, the daughter of Ramén and Eugenia of
Mission San Fernando. Ramon was Tataviam, and Eugenia was Fernandefio and Vanyome in ancestry.
Eugenia’s mother, Tebfila, was the half-sister (through the father) of Vicente Francisco Tinoki, a former
alcalde at Mission San Fernando and later a Kitanemuk chief at El Tejon (Johnson n.d.b).

José Cupertino, later known as *José Chiminea,” was a prominent member of the Indian community
at Saticoy. Fernando Librado described his performances of the Blackbird, Seaweed, and Barracuda
Dances at Pomposa’s Saticoy fiesta in 1869 (Hudson et al. 1977:91-92). Jos¢ Cupertino and Leandra
had sons in 1856 and 1859, but who both died in 1859, This couple was listed in the 1860 census among
the Saticoy Indians. In 1862, .eandra had a daughter named Maria Josefa (“Josefina™) Leyva who was
born in San Fernando (Los Angeles Plaza Church Bap. Bk. 4, No. 53). This child’s father was said to be
Juan Leyva, who was later a teamster and vaquero on the Tejon Ranch. However, José Juan Olivas
mentioned that Josefina was his “cousin,” raising the possibility that he considered José Cupertino to
have been her father. It is known that José Cupertino (a.k.a. “José Chiminea”) later moved to Tejon and
was eventually killed there (Harrington n.d.b). Perhaps Juan Leyva was actually Josefina’s step-father
and José Cupertino was her rea} father; however, the California Indian enrollment application that Josefina
submitted to the BIA in 1928 identifies Juan Leyva as her father, and José Juan Olivas’s signature
appears as one of her witnesses.

Maria Josefa (“Josefina™) Leyva married Isidoro Garcia, who may have been partly of San Fernando
Mission Indian ancesiry on his mother’s side. Josefina iater separated from Isidoro Garcia and lived with
Bill Gardner at his “Fish Camp” near Pitas Point. Several Chumash families lived at or near Bill Gardner’s
Fish Camp in the late nineteenth century and into the twentieth century (Harrington n.d.b; Eugenia
Apodaca, John Callis, Ralph Morello, Carol Pulido, Edna Rodriguez, and Vincent Tumamait, personal
communications).

Josefina and Isidoro Garcia had three children: Petra, Frances, and Santiago (“Jim”). Petra Garcia
married Jos€ Valenzuela, the brother-in-law of Candelaria Valenzuela, and also had numerous offspring
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(Suria Gottesman, Leo Valenzuela, and Paul Varela, personal communications). Frances Garcia married
Alfred Cooke and also had a large family (Charlie Cooke, Ted Garcia, and Lyda Manriquez, personal
communications). Jim Garcia moved to the Tejon Ranch, where he married Maria Miranda, the step-
daughter of Juan Lozada, chief of the Tejon Indian community. He also had many children (Celestina
Garcia Montes and Mary Garcia Montes, personal communications). Many descendants of Josefina and
Isidoro Garcia live in Ventura, Santa Barbara, Los Angeles, and Kern counties today. The Qakbrook
Park Chumash Interpretive Center in Thousand Oaks is directed by one of their descendants, Paul
Varela. Many other family members are actively involved in Native American heritage concerns in the
Santa Monica Mountains and neighboring regions.

Candelaria [Valenzugla] was to become the most famous of Pedro Antonio Clrtyuy’s and Euqueria’s
children, because of her reputation as a maker of fine basketry (Moser 1993:45-47}. Her first child, born
in 1863, was the son of Jeslis Maria, who was probably the brother of Pomposa, the chief of the Saticoy
Indians (see Mrwu Lineage 2). In 1865 Candelaria married José Epifacio Rios (José “Grande™), another
Saticoy resident (see Mruwu Lineage 3). Five children of this couple are listed in the baptismal register of
San Buenaventura between 1865 and 1881. By 1880 Candelaria had moved to Ventura, where she
boarded with Petra Pico, another famous Chumash basketmaker (Johnson 1994). She separated from
José Epifacio Rios and had two children by José Olivas. Her only known descendants come from her
youngest son, José Eduardo Olivas, born in 1888; his son, Candelaria’s grandson, is aresident of Ventura
County today. Candelaria’s last husband was José Valenzuela from Sonora, Mexico. J. P. Harrington met
Candelaria in 1913 and consulted with her regarding Venturefio Chumash basketry and culture (Plate L.
She also was interviewed by George Henley and Dr. Bizzell in 1914.In 1915, when she was cooking on
the Peirano Ranch, Candelaria’s clothes caught fire and she died from the burns she received (Blackburn
1963).

DISCUSSION

In Chapter 8, we summarized Chumash history after mission secularization to demonstrate the
continuity of specific communities in the nineteenth and early twenticth centuries. In this chapter, we
have sharpened our focus to ascertain the histories of individual families that have descended from
people born in native Chumash towns in the vicinity of the Santa Monica Mountains National Recreation
Area. As became clear during the discussion of these family lineages, many Santa Monica Mountains
descendants were integrally a part of post-secularization communities that existed at San Buenaventura,
Saticoy, La Cieneguita, San Fernando, El Escorpidn, and El Tején. Many of these communities them-
selves merged or intertwined.

In the early twentieth century, individual famities who had ancestry from the Santa Monica Moun-
tains were widespread in California. Although our project was limited in scope to those families who
remained in the Chumash region, people as far away as Monterey County to the north and San Diegé and
Baja California to the south had ancestors from various Santa Monica Mountains towns. One family was
discovered to have been incorporated into the Tule River Indian Reservation.
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In addition to individual familics we were able to trace, two principal communities persisted where
people of Santa Monica Mountains lmcestry were living. These were the Chumash neighborhood of
Ventura and the Indian rancheria on the Tejon Ranch. Our discoveries regarding the histories of such
conumunities and families provides factual information regarding the most likely descendants of the native
peoples who once controlled the territory now under National Park Service jurisdiction within the Santa

Monica Mountains.

Plate L. Candelaria Valenzuela.
Harrington Papers, Santa Barbara Museuwm of Natural History, JPH-CA-CH-9
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CHAPTER 12

CONCLUSION AND RECOMMENDATIONS FOR CONSULTATION

John R. Johnson and Sally McLendon

The passage of the Native American Graves Protection and Repatriation Act (NAGPRA) and other
national legislation that requires consultation with American Indian and Native Hawaiian groups has
instituted a new era in the relations between native people and government agencies responsible for
managing collections and properties that have traditional importance to indigenous cultures. In regions
like California, where Native American groups were severely impacted following the coming of Europe-
ans, the ideniification of surviving descendants and communities of the original tribal groups becomes a
matter of utmost importance if federal agencies with stewardship responsibilities are to consuit with the
most appropriate representatives. This ethnohistoric study of Chumash community history and lineal
descent was designed and implemented as a case study to demonstrate how it is possible objectively and
fairly to link indigenous inhabitants of the two areas now under National Park Service Stewardship in the
Santa Barbara Channel Region with descendant groups and families that exist today.

“Cultoral affiliation” and “lineal descent” are two key concepts embedded in NAGPRA that have
guided this project from the beginning. Specifically NAGPRA defines “cultural affiliation™ as “a relation-
ship of shared group identity ... between a present day Indian tribe ... and an identifiable earlier group.”
When Native American human remains and associated funerary objects are discovered on a National
Park, priority in ownership is given to:

... lineal descendants of the Native American; or ... in any case in which such lineal
descendants cannot be ascertained, and in the case of unassociated funerary objects,
sacred objects, and objects of cultural patrimony ... in the Indian tribe ... which has the
closest cultural affiliation with such remains or objects and which, upon notice, states a
claim for such remains or objects ... [U.8. Code 1990:3050].

Prior to discussing our recommendations for consultation with lineal descendants and tribes with
closest cultural affiliation, it is necessary to review and summarize the principal findings of this project
that pertain to the continuation of Chumash sociopolitical groups from initial contact to the twentieth

century.
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Chumash Political Organization at the Time of European Contact

At the time of European arrival, the basic Chumash sociopolitical units consisted of towns that were
largely independent from one another. Sometimes a particularly effective chief would have some form of
authority over several towns, but he was by no means all-powerful. While the basis for his leadership
may have been determined partly by birth, it was more dependent on personality, the ability to control
certain economic activities, and success in creation of alliances with other chiefs. Despite ethnohistoric
and ethnographic evidence that the powers of Chumash chiefs were somewhat limited, there remain
intriguing indications that sometimes several towns would be linked in what have been termed “federa-
tions.” The relationship between major centers and lesser towns remains unclear.

Fernando Librado, one of our best ethnographic sources for Chumash social and political traditions,
told J. P. Harrington in 1912-1913 that only the four largest towns on Santa Cruz Island had once had
chiefs in residence and that one of these was recognized as paramount chief (pagwor) of the entire island
(Hudson et al. 1977:14). Mission register research corroborates some of Librado’s information: only four
identified chiefs are named for Santa Cruz [sland, one each for the four largest towns (Johnson 1982a,
1993b). Juan Estevan Pico, a native Chumash speaker who compiled a list of native towns remembered
in the 1880s, told H. W. Henshaw that certain towns were “capitals . . . where festivals, feasts, and
perhaps councils were held” (Heizer 1955:194; Appendix [V). Late-cighteenth-century Spanish observers
mention that certain chiefs, like Yanonali of Syuxfun and “El Buchén” of Tipxatu, held some form of
authority over surrounding towns (see Chapter 3).

The question raised by such reports is whether evidence for ascendancy of certain chiefs necessarily
implies several levels of jurisdictional hierarchy in Chumash society. Although some anthropologists have
concluded that this was indeed the case (e.g., the discussion of Chumash “provinces” in Hudson and
Underhay 1978), most ethnohistoric evidence suggests that political organization seldom extended much
beyond a particular town. There are no named supravillage political units present among the Chumash,
which would be expected if complex chiefdoms had been present. Only town names were recorded in
ethnohistoric and ethnographic records. Major centers or “capitals™ appear to have been places wherein
resided chiefs who were responsible for sponsoring festivals to observe important religious ceremonies.
As elsewhere in California, chiefs held important religious functions, as well as political roles, and often
had wide-ranging networks of relatives who assisted in supporting such festivals. The Chumash settle-
ment pattern of large towns with chiefs and lesser towns without such leaders might result from a process
of fissioning of smaller “daughter” communities from “parent towns.” Important ceremonies continued to
draw people back to larger towns for important festivals, but the chief’s power over outlying communi-
ties was otherwise limited.

Political Organization during and after the Mission Period

Over a period of forty years, native Chumash towns on the Channel Isiands and in the Santa Monica
Mountains were abandoned as people were incorporated info mission communities. The effects of intro-
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duced European diseases resulted in a catastrophic population decline during this period. Yet despite the
loss of their traditional land base, there is evidence that traditional leadership and eatlier sociopolitical
units continued to be recognized throughout the Mission Period. This may be seen in the continued
identification of certain individuals as capitanes (chiefs) in the padrones (census registers kept at each
mission) and in the continned identification of people with the names of their earlier pre-mission towns in
the registers of all missions. That traditional sociopolitical units continued to be of importance at the
missions is further indicated by the fact that in some padrones, families were organized according to their
carlier towns. It is likely that the citizens of each pre-mission town continued to live together as a group
once they came to the mission.

The continuing vitality of earlier sociopolitical units can be traced following secularization of the
missions (Figure 12.1), despite the continuing impacts of declining population and pressures endured
from becoming a minority population in a dominant Euroamerican society. The elderly Chumash Indian
people interviewed by Harrington in the early twentieth century had all been born and raised during the
period following secularization, and they provided him with firsthand descriptions of communities that
persisted during the remainder of the nineteenth century. Although the original land bases of the earlier
sociopolitical units had been lost, one can see the re-emergence and vitality of Chiumash sociopolitical
groups during the post-mission period. For example, Channel Islanders at gach mission lived together for
several decades, maintaining their distinctiveness as sociopolitical units apart from other Chumash com-
munities. Chiefs continued to be chosen to represent certain important towns, even though those towns
since been abandoned during early Mission times long before. These chiefs continued to host and attend
ceremonial gatherings and represent their ancestral communities during periodic festivals.

As intermarriage linked various Chumash families together and the encroachment of non-Indians
continued to erode the land allotments given fo them during mission secularization, the separate commu-
nities began to merge (Figure 12.1). Some of the surviving families associated with La Purisima moved to .
Zanja de Cota at Santa Ynez, while others moved to Cieneguita near Santa Barbara. Saticoy, which
included many families from the Santa Monica Mountains region, was eventually abandoned and its
residents moved to Ventura. At least two Indian communities persisted in the San Fernando Valley on
land grants given to prominent Indian leaders when the missions were secularized, one at El Escorpion
and the other in the vicinity of the old Mission, Many other former San Fernando neophytes emigrated to
the Sebastian Reservation at Tejon in the 1850s.

Both the Cieneguita community in Santa Barbara and the Sebastian Reservation at Tejon had Indian
agents appointed under the Commissioner of Indian Affairs, thereby being extended federal recognition
and protection during the 1850s and 1860s. The land at Cieneguita, however, was subsequently deemed
private property and was gradually sold by the remaining Chumash families, mostly to the man who had
been appointed their agent. Because at Tejon a land grant was claimed from the Mexican Period and fater
patented, the reservation had to be abandoned even though Indian people continued to reside there in
several native communities headed by chiefs. Despite the loss of their lands, the Indian communities at
Cieneguita and Tejon persisted. Although in the 1880s the last residents of Cieneguita were forced to
move from their homes, their sense of community remained. This is abundantly documented in oral
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interviews conducted by Harrington between 1912 and 1958 and in oral interviews conducted as recently
as this year. The Tejon Indians were able to live together at the Tejon Canyon rancheria for much longer
than the Chumash at Cieneguita, largely permitted to do so by ranch owners who employed many of the
men as vaqueros and laborers. Indeed the Tejon Indians’ sense of community remains strong today and
they are in the process of obtaining federal recognition as a tribe.

Ventura’s Chumash community had great vitality throughout the nineteenth century. Some Chumash
people who had been at Cieneguita and San Fernando moved there, as well as those from Saticoy and
other post-secularization communities in the Ventura County area. Henry Henshaw visited and described
this community in 1882 when he consulted with several residents during his fieldwork to collect linguistic
data {see Appendix X]. Federal census records, contemporary cowurt records, newspaper articles, and J.
P. Harrington’s ethnographic notes document this community’s persistence during the late nineteenth
century (Johnson 1994). Its continued existence in the twentieth century is verified by by J. P. Harrington’s
field notes from March 12, 1913, when he went door to door surveying all the Chumash famiiies of this
community who were living in the same neighborhood, and is further substantiated by Johnson’s inter-
views with people who grew up in the community.

It was easy for certain earlier commentators to assume that Chumash communities no longer existed
because of repeated loss of their land base, but ethnohistorical research by Harrington and by us has
demonstrated that people often regrouped in residential neighborhoods where the community was main-
tained. Intermarriage between Chumash families further strengthened community bonds. Even though
people may seem to live in a more dispersed manner today, the same sense of community persists.
Although the original scope of work for this study did not include the collection of oral histories, more
than 170 individuals came forward during the four years that this project was underway to offer informa-
tion and seek assistance regarding family genealogies, and they often provided oral histories in the pro-
cess {see Appendix X1V). These interviews have improved our ability to trace family genealogies and
continuity of communities throughout the twentieth century.

Our study has demonstrated that at least five surviving communities are direct descendants of the
original Chumash sociopolitical groups that existed in the Channel Islands and Santa Monica Mountains
(Figure 12.1}. Only one of these, the Santa Ynez Band of Chumash Mission Indians, has been federally
recognized. Yet our research suggests that Santa Barbara, Ventura, San Fernando, and Tejon also pro-
duced Indian communities that are direct continuations of earlier groups who came from areas now under
Park Service stewardship. Since National Park Service policies (1988) require consultation with Ameri-
can Indians when park programs or actions affect their interests, our research will make it possible for the
parks to consuit these Indian communities as well as the federally-recognized band. Although repatriation
of human remains, associated and unassociated funerary objects, and other objects cannot occur auto-
matically at this time, consultation about their disposition is supported by policy and does and should
occur.
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Lineal Descendants

As documented earlier in this chapter, NAGPRA gives precedence to the lingal descendants of
known individuals with respect to ownership of their human remains and of the funerary objects associ-
ated with those remains when they are discovered in National Parks and on other federal land. Since itis
difficult, if not impossible to know the identity of an individual whose remains are found in a traditional
Native cemetery, it is difficult to know how to trace that individual’s direct lineal descendants, aithough it
is conceivable that DNA analysis could be of use. As we have shown in Chapters 10 and 11, however,
because many California Indian groups were missionized there exist detailed mission records that can be
used to establish lineal descent from members of the earlier identifiable groups, in this case ethnohistorically-
known towns. Because these communities were relatively small and their members interrelated in mul-
tiple ways, a lineal descendant of any of the citizens of a town has a strong chance of being a lineal
descendant of most, if not all, of the citizens of that town, and therefore of most of the people who were
buried in that town’s cemetery. Nonetheless, according to the letter of the law, such known relatives who
descend from an identified town apparently have no standing under NAGPRA unless they are members
of a culturally affiliated federally-recognized tribe or can prove that they are direct lineal descendants of
an identified individual in a particular grave.

Our study identified ten lineages from the Channel Islands (Table 12.1) and ten lineages from the
Santa Monica Mountains (Table 12.2} who are represented by known descendants today. Members of
each of these modem family groups are plausible descendants of burials that may be encountered at their
ancestral Chumash town. As such, they should be identified and consulted whenever Native American
human remains are encountered in the vicinity of their ancestral town, either accidentally or in the course
of planned archaeological excavation. Such consultation should be implemented, even through final deci-
sion-making authority pertaining to human burials resides with the designated NAGPRA representative of
the Santa Ynez Indian Reservation and/or other culturally affiliated group that attains federal recognition.
This seems the best approach to carry out the clear intent of NAGPRA -- to give priority to direct lineal
descendants -- and complies with National Park Service policies (1988) which require consultation with
American Indians when Park programs or actions affect their interests.

Recommendations for Consultation

Given that at least five existing communities are direct continuations of the original Chumash
sociopolitical groups in the Santa Monica Mountains and Channel Islands and that a number of family
lineages have descended from pative towns in those same areas, how is the National Park Service to
operationalize its consultation for NAGPRA and other purposes? In order to minimize conflicts that may
arise from competing claims, mechanisms must be set in place to handle situations that arise when human
burials are uncovered through inadvertent discovery or during planned archaeological investigations.

l
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The regulations for NAGPRA implementation require that consultation take place with

known lineal descendants and Indian tribe officials: (1) from Indian tribes on whose
aboriginal lands the planned activity will oecur or where the inadvertant discovery has
been made; and (2) from Indian tribes ... that are, or are likely to be culturally affiliated
with the human remains, funerary objects, sacred objects, or objects of cultural patri-
mony; and (3) from Indian tribes ... that have a demonstrated cultural relationship with
the human remains, funerary objects, sacred objects, or objects of cultural patrimony
[U.S. Department of Interior 1995:62162].

The Native communities of Cieneguita, Ventura, San Fernando, and Tején, which continued the
earlier towns of the Channel Islands and/or the Santa Monica Mountains on whose aboriginal lands
burials may be uncovered, have not maintained or achieved federal recognition. The only Chumash tribe
with federal recognition is the Santa Ynez Band of Mission Indians, some of whose members have been
identified as lineal descendants of citizens of one or more Channel Island towns. However, many more
lineal descendants of citizens of Channel Island towns, as well as those of Sania Monica Mountain towns,
have been identified who are not members of the Santa Ynez Band.

Therefore, we recommend:

(1) A memorandum of agreement should be signed between each of these parks and the Santa Ynez
Band’s Business Council to arrange for consultation mandated by NAGPRA and other federal laws.
Either the NAGPRA representative appointed by the Santa Ynez Band of Mission Indians or the Tribal
Elders Council should be contacted to assist in drafting the memoranda of agreements.

(2) Because our study has identified at least four other descendant communities that are direct
continuations of “identifiable earlier groups” in the study area, and therefore cuiturally affiliated with
areas under Park Service stewardship, some form of consultation mechanism should be set up with them.
Several groups have applied for federal recognition and our research suggests that the Santa Barbara
Chumash, Ventura Chumash, and Tejon Indian communities could all present strong cases to achieve
federal tribal status, if they choose to do so. These communities typically are democratically organized in
large extended families. Group consultation can probably best be achieved, if the group wishes, through a
council composed of representatives chosen by each of the extended families in the descendant commu-
nities that have not yet achieved federal recognition.

(3) Santa Monica Mountains National Recreation Area and Channel Islands National Park should
meet with the NAGPRA representative from the Santa Ynez Indian Reservation to explore an arrange-
ment that could involve modern relatives in decision-making when they can prove ancestry from particu-
lar Chumash towns. There is a precedent for this suggestion -- such consultation between the reservation’s
NAGPRA representative and non-reservation Chumash descendants from the Channel Islands has al-
ready occurred in several instances. Once such an agreement is reached, the Parks should each hold
meetings with modern relatives descended from each earlier town, in order to agree on how consultation
could most appropriately be carried out in the case of inadvertent or intentional discovery of Native



358 Cultural Affiliation and Lineal Descent of Chumash Peoples
TABLE 12.1
Channel Isiands Descendants Traced to the Twentieth Century
LINEAGE PROMINENT 20th DESCENDANTS
CENTURY DESCENDANT KNOWN TODAY

1. Xaxas 1 Eduardo Romero Yes
2. Xaxas 2 No
3. L'akayamu 1 No
4. L'akayamu 2 No
5. L'akayamu 3 Juan Isidoro Pico No
6. Liyam | Juan Isidoro Pico No
7. Livam 2 Juan {“Chocolate”) Pacifico No
8. Liyam 3 Maria Ana Hall Yes
9. Nanawani | No
10. Nanawani 2 Fernando Librado No
11. Nanawani 3 Rosa Cota Yes
12. Nanawani 4 Cecilio Tumamait, Maria Antonia Tumamait Yes
13, Swaxil 1 Lufs Arellanes Yes
14. Swaxil 2 Avrelia Sanchez Yes
15. Swaxil 3 Juan Barrios, Tomas Barrios,

Josefa Barrios Pérez Yes
16. Swaxii 4 No
17, Lu'upsh | No
18. Qshiwgshiw 1 Clara Miranda Yes
19. Oshiwgshiw 2 No
20. Oshiwgshiw 3 No
21. Hichimin | Josefa ‘Delfina Castiano Yes
22. Hichimin 2 No
23. Silimihi 1 Fernando Cordero? Yes
24. Nimkilkil 1 No
25. Nimbkilkil 2 No
26. Tugan 1 Emma Gutiérrez No

——_ .
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TABLE 12.2

Santa Monica Mountain Descendants Traced to the Twentieth Century

359

LINEAGE PROMINENT 20th DESCENDANTS

CENTURY DESCENDANT KNOWN TODAY
1. Muwu 1 Maria Ana Hall Yes
2. Muwu 2 Josefa Castiano Yes
3. Muwu 3 Juana Rios Rodriguez Yes
4. Muwu 4 Juan Isidoro Pico No
5. Muwu 5 No
6. Muwu 6 No
7. Muwu 7 Juan Miller Yes
8. Lisigishi 1 Juan Miller Yes
9. Lisigishi 2 No
10. Lisigishi 3 No
11. Lisigishi 4 No
12, Loxostox’ni 1 Francisco More No
13, Loxostox’ni 2 Juana Rios Rodriguez, Yes
Maria Basilisa Barrios Tumamait, Yes
Eduardo Romero Yes
14. Loxostox’ni 3 No
15, Sumo 1 Aurelia Sanchez No

16. Humaliwe 1
(Also see Loxostox’ni 2) Neva Balerio Yes
17. Humaliwo 2 Juana Encinas, Agustin Hinio Yes
18, Humaliwo 3 Catarina O’Brien Bermidez 7, Yes
Ysidora O’Brien Dominguez ? Yes
19. Humaliwo 4 No
20. Humaliwo 5 No
21, S'apwi 1 No
22. S'apwi 2 No
23, S'apwi 3 José Juan Olivas No
{Continued)
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TABLE 12.2
Santa Monica Mountain Descendants Traced to the Twentieth Century

LINEAGE PROMINENT 20th DESCENDANTS

CENTURY DESCENDANT KNOWN TODAY
24, Sumuawawa 1 No
25. Sumuawawa 2 No
26. Sumuawawa 3 No
27. Hipuk 1 Francisco More No
28. Hipuk 2 No
29. Hipuk 3 No
30. José Miguel Triunfo José Ortiz No
31. Tu'lopop 1 No
32. El Escorpién 1 Juan Menéndez No
33. El Escorpion 2 No
34, El Escorpidn 3 Candelaria Valenzuela, Yes
José Juan Olivas No

American human remains on Park lands in the territories of their ancestral towns. This would setup a
process in accord with NPS policy that Parks consult widely with affected Native American groups and
with NAGPRA's intent that direct lineal descendants have priority in repatriation when burials are en-
countered. Each extended family or lineage could be asked to appoint a representative or representatives
as contact people who would meet with the National Park Service and transmit information back to their
families. The names and telephone numbers of lineal descendants or agreed upon contact persons should
be collected and maintained at Park Service headquarters and updated at frequent intervals (at least twice
a year). Given the fact that intermarriage through time has concentrated descendant lineages in some
families, the council of family representatives described above will also include lineal descendants who
could be consulted regarding burials from towns for whom descendants could not be traced.

—
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